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Gﬁﬁl'q\— beyond the reach of senses;
Hé—am—m—ﬁﬁi — can be known only from the import of all Vedanta;
aq\-qmm«—q' — whose nature is Bliss Supreme; H’gﬂ — Sadguru;

TITereg - STEH-SUT:-3TRA — I bow down to Govinda;

I bow down to Sadguru Govinda, whose nature is Bliss Supreme. He is beyond the reach of
senses, but can be known only from the import of all Vedanta.
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Glr_cEIT - for all beings; W-SI«H — a human birth; ga‘nq\- 3TEd — is difficult to obtain; 3d: — more
SO; EW — is a male body; dd: — rarer than that; s — is Brahmanhood; d&HTd - rarer still;
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dlqh-9H- -Gl — is the attachment to the part of Vedic religion; STEHTJ_— higher than this;

QTFLI%W'FL— is erudition in the scriptures; dichlrlch—l'aaﬂ-lH\— discrimination between the
Self and non-Self; €GgHd: — Realization; TRATCHAT-H T — continuing in the state of identity
with Brahman; QUS-H— 37EcL 37d: — these come next in order SO; H'I%PW — liberation;
- ad — is not to be attained; o — except;

m-am-aﬁﬁ-gﬁz-@: — through the well earned merits of hundred crore of births.

For all beings a human birth— is difficult to obtain more so is a male body rarer than that is
Brahman-hood rarer still is the attachment to the part of Vedic religion higher than this is
erudition in the scriptures; discrimination between the Self and non-Self—Realization—and
continuing in the state of identity with Brahman these come next in order. (So this kind of
mukti) liberation is not to be attained except through the well earned merits of hundred crore of
births.

g TR AR A |
HgIcd gHEcd ARTgesSEeE: |l 3
A G FRTgETE: e S T GO, F9 QaIguEedHe T |




A — a human birth; §9&cd — the longing for liberation;
HEl-369-H¥4: — the protecting care of a pefected sage; Tdg-314H_— These three things;

Wgﬁfﬁq\— rare indeed; W—‘W— are due to the grace of God.

These three things which are rare indeed and are due to the grace of God namely a human
birth—the longing for liberation and the protecting care of a pefected sage.
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g?fﬁ — rare; "N-S7+H — human birth; & — male body; Wﬁ?{\— by some means;
el — having obtained; T-3T -%];l'%r-trr{-m%&— and mastery of Vedas;
d-9: — the man who; F@Eﬁ: — 1is foolish enough; W—@?ﬁ — for self liberation;
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9-Ydd — not to exert himself; H—W—% — verily commits sucide;

q:—a—l-_cf—dﬂ-l&éld\—l'a Ti&f*d — for he kills imself clinging to thing unreal. ,

The man who having by some means having obtained rare human birth with male body and
mastery of Vedas to boot (to attack ignorance) — is foolish enough not to exert himself for self
liberation—for he kills himself clinging to thing unreal-verily commits suicide.
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g: — who; @ES‘:T—IIHEI—&E — arare human body; asr-aqﬁ-'?m- and a masculine body; 99-d
— having obtained,; wﬁ-mmﬁ —neglects to achive the real end of life;

gd:-HelcHI-g — what greater fool than; I- — is the man who.

What greater fool is there than the man who having obtained a rare human body and a
masculine body too—neglects to achive the real end of life?
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=T33+ — let people quote scriptures; AMLA — sacrifice to the gods;
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W%T—ﬂﬁcﬂ — let them perform rituals; ia?nz-w:—@ — worship deities; Y — but;
E[ﬁ?[t—-'-[—l%'r?ql% — there is no liberation;

3 o . o . . .
HATcHFI-AME-F4T — without the realization of one’s identity with the Atman;

FRI-FAR-A — no-not even in the life time of hundred Brahmas togetrher

Let people quote scriptures and sacrifice to the gods—let them perform rituals and worship
deities—but there is no liberation without the realization of one’s identity with the Atman no—not
even in the life time of hundred Brahmas together.
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fore — by means of riches; 3Hdcd¥d — of immortality; SR — hope; ¥ — no; TR — there is;
5'%—%% :-7& — such declaration of Vedas itself; ﬁmt—ﬂﬂﬁt—ﬂgﬂﬁf — works can not be the

cause of liberation; W—Qﬁ—ﬁiﬁﬁ — says it clearly that.

‘There is no hope of immortality by means of riches’—such declaration of Vedas itself says it
clearly that ‘works can not be the cause of liberation’.
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{d: — therefore; I%@:I\— the man of learning; W—Wﬁ—ﬁ@—lzﬁ:—ﬂq\— having renounced

his desire for pleasure from external objects; Hrci—Hélrci—‘rialq;—Hg“:lcq — duly approaching a
good and generous preceptor; ‘F\IFI-W%Q-ST@-HHTT%HFHT — and fixing his mind on the Truth

inculcated by him; ﬁﬂﬁ?ﬂ—mﬁﬁ\— should try his best for liberation.
Therefore the man of learning—having renounced his desire for pleasure from external objects,
duly approaching a good and generous preceptor, and fixing his mind on the Truth inculcated
by him—should try his best for liberation.
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W—ﬁw — by means of devotion to right discrimination; WW — having

oA

attained the yogarudtva state—HaR-ATRAI-HHE — immersed in the sea of birth and death;

o ha¥
HTHTA-ITHAT-36X_ — one should recover oneself.



Having attained the yogarudtha state one should recover oneself immersed in the sea of birth
and death by means of devotion to right discrimination.
(yogarudtva state — is described in Gita VI-4, as “When one is attached neither to sense-objects
nor to actions, and has given up all desires, then one is said to be yogarudha or to have
ascended the yoga-path.)
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HATHTAE:-SYEId: — having commenced the practice of the realization of the Atman;
N\ o . . . .
- qfUed: — the wise and erudite; Ta-FHIUT-HIT — give up all works;

na-a-u-ﬁaaaﬁ-maf — try to cut loose the bonds of birth and death.

Let the wise and erudite one having commenced the practice of the realization of the Atman
give up all works and try to cut loose the bonds of birth and death.
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A - work; l%lﬂ'{-'q—ﬂ@ — leads to purification of mind; H—@—Wﬂi\? — not to perception of
the Reality; a'@'iqﬁ{: — the realization of Truth; fFRUT- s brought about by discrimination;

Fl—l%h‘l%l?[;@lﬁ — and not in the least; FH-FRIEMT: by ten millions of acts.

Work leads to purification of mind—not to perception of the Reality. The realization of Truth- is
brought about by discrimination and not in the least by ten millions of acts.
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W-W-E%H—H@-H&-W-@:@—W — which puts an end to the great fear and misery caused

by the snake worked up in the deluded mind; W—@—W-W-Wﬁaﬂﬂﬁi—m—ﬂaﬁ —by
adequate reasoning the conviction of the reality about the rope is gained.
By adequate reasoning the conviction of the reality about the rope is gained which puts an end
to the great fear and misery caused by the snake worked up in the deluded mind.
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TGN — the conviction of the Truth; IQQ'T'I—E"I%EIW — the salutary counsel of the wise;
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[d9NUT — reasoning upon; €€: — is seen to proceed from; AT — neither by bathing in the

sacred waters; FI—E{IEFI — nor by gifts; F-91-SMUTEH-ZTAH — or not by hundred Pranayamas
(control of the vital force).



The conviction of the Truth is seen to proceed from reasoning upon the salutary counsel of the
wise but neither by bathing in the sacred waters nor by gifts or not by hundred Pranayamas
(control of the vital force).

[Nl oSNl a\thaN

STRRTRUTHETE] FS M EEaNd: |

IYME SRS TT: FrcqA-EERIRTT: 1| 9% ||

g : SR : STHRIRUM TR STRH SRS IUET GERINUTAled |
-G — success; ferRIwd: — essentially; G‘IT"EIW&UI'H\—BTWI'{-_?I — depends on a qualified
aspirant; QT'\IWFL — in this regard; WI—W — time—place and other such means;

FEHIRUT:-Hled — are but auxiliaries.

Success depends essentially on a qualified aspirant time—place and other such means are but
auxiliaries in this regard.
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3d: — hence; l'\\_rEiTF‘[\T: — the seeker after the Reality of t he Atman; W%@?WH\— who should

S

be the best of the knowers of Brahman; W—ﬁ?«'—‘g — an ocean of mercy; ¥J& — the preceptor;

QAT — after duly approaching; STcHIEJA [ Hdea — should take to reasoning;

Hence the seeker after the Reality of the Atman should take to reasoning after duly approaching
the preceptor (Guru) who should be the best of the knowers of Brahman and an ocean of mercy.
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T — an intelligent; 1%@[?[\— learned; TETIE-[=e: — skilled in arguments in favour of the
scriptures and refuting counter-arguments against them; S-S — one who has got

the said characteristics; 989: — man; GTIFH'I%?JIWTH\— of the knowledge of the Atman; SATETRN —

is the fit recipient.
An intelligent and learned man skilled in arguments in favour of the scriptures and refuting
counter-arguments against them - one who has got the said characteristics is the fit recipient of
the knowledge of the Atman.
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[ddlshd: — who discriminate between real and unreal; TI{Fd¥ — whose mind is turned away

from the unreal; Q"Iﬂ'ﬂ%—ﬂﬂ—il’l’%ﬂt — who possesses calmness and allied virtues; ﬁ'ﬁ%"ﬁ: —who

is longing for liberation; Qa—l% —1s alone; W—WT—W—W — considered qualified to
inquire after Brahman.
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One who discriminate between real and unreal-whose mind is turned away from the unreal—
who possesses calmness and allied virtues and who is longing for liberation is alone considered
qualified to inquire after Brahman.

AT FaT) FITATe HAT: |
Y A GrereT I [ i ge
I TcATR AT AATIRT: FiRarel AY T T Fie8l Id-SME (qd) 7 i |
T — regarding this; FcaTR-ETAT — four means of attainment; HeITST :-HTAATe — sages have
spoken; Erg-aag-qa — which alone being present; FST — the devotion to Brahman; (ﬁ?‘c?:fﬁ) -

succeeds; Fd-SME — in absence of which; (Ad)-A-RIAT — it fails.

Regarding this sages have spoken of four means of attainment—which alone being present—the
devotion to Brahman succeeds—and in absence of which it fails.
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GTITE’[ — first; IdCQ—dildCQ—d(-g—ldaﬁh: — discrimination between the Real and the unreal;
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QT — is enumerated; dga«d¥H — next comes; &-3THA-HRASHFT-[AINT: — aversion to the

enjoyment of fruits (of one’s actions) here and hereafter; Wﬂ%—ﬂ?\ﬁ—m%t — the group of six
attributes—viz. calmness and the rest; dT — and the last; HH&cIH — the yearning for liberation;

i"l%-w — 1is clearly.
First is enumerated discrimination between the Real and the unreal; next comes aversion to the
enjoyment of fruits (of one’s actions) here and hereafter; thereafter the group of six attributes—
viz. calmness and the rest; and the last (but not least) is clearly the yearning for liberation.

. [aN NN . b ol aN
&1 Gcd THTHAGEY [d+24d: |

Aisd fercariecaaegiads: GgZEd: Il R0 |

o Gcd ST WA gl UEey: [SfFaed: @ ol MoaFcaaeg [H9%: @9gEd: |

S&1-dcd — Brahman is real; aﬂa\-ﬁw — the universe unreal; E'I%l—@"&qt — to the effect that;

[a N aN

[EIGERREE

— a firm conviction of the mind; ﬁcﬂlﬁcﬂd‘:g—@ld%: — discrimination between the

Real and the unreal; H—W—Hﬁ?{@: — 1is designated as.

A firm conviction of the mind to the effect that Brahman is real and the universe unreal is
designated as discrimination between the Real and the unreal.
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'ig_aﬂﬁ{_aa_qﬁ.——?[ — from those of an animate body to those of Brahmanhood-(having already

known their defects); %—ﬁﬁlc%ﬁm—d(-gl'-\-l — all transitory enjoyments; aﬁ:r-%lavrr%'ﬁqz — from

L . o . . N
observation—instruction and so forth; IT-IST&MET — the desire to give up; dd-AWI —
renunciation is.

Renunciation is the desire to give up all transitory enjoyments from those of an animate body
to those of Brahmanhood-(having already known their defects) from observation—instruction
and so forth.
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ﬁqa-am— from manifold sense-objects; m:—%ﬁl—gﬁﬂl — by continually observing their

defects; SRSH — after having detached itself ; HAH :—t-dcbﬂ-:\{—l'-\wd—aﬁw — the resting of the

mind steadfastly on its Goal; W—B?q%l —1is called calmness.

The resting of the mind steadfastly on its Goal (viz. Brahman) after having detached itself from
manifold sense-objects by continually observing their defects is called calmness.
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@ﬁmm — both kinds of sense— organs; (’7?57-'37%’?7'71 FHFRI T T — five organs
of knowledge & five organs of action) R — from sense— objects; qacd — turning away;
EIEIINSS — in their respective centers; I — placing them; H—Wt—wi — is called
self— control; 5]_%2 — the mind function; JTE-STAGFIA — ceasing to be affected by external

objects; UNT-ITHT-IHC: — the best self— withdrawal consists in.

Turning both kinds of sense-organs (five organs of knowledge & five organs of action) away
from sense-objects and placing them in their respective centers is called self-control. The best
self-withdrawal consists in the mind function ceasing to be affected by external objects.
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Hif-g:@:rrq\— of all afflictions; W—‘ﬁ%’{— without caring to redress them;

i‘}lrdl—a(ﬁl“l—(i\éd — being free (at the same time) from anxiety or lament on their score;

dgd - the bearing; HT—I%%&!T—%W%I —1is called forbearance.

The bearing of all afflictions without caring to redress them and being free (at the same time)
from anxiety or lament on their score is called forbearance.
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RATRIEIITGATHIET — of what the scriptures and the Masters instruct;
W@%—W‘J’R’UTH\— acceptance by firm judgment as true; HT-SFGT-HIUT — is called faith;

arg: - by sages; 991 — by means of which; a%a-aqam%r — the Reality is perceived.
Acceptance by firm judgment as true of what the scriptures and the Masters instruct is called by
sages faith by means of which the Reality is perceived.
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Hﬂ%{[ — the constant; @—W%T - on the ever-pure Brahman; @%1—W—W - concentration
of the intellect by all means; H?I\—HHT‘JFIH\—'{'I%I—W - 1s that- what is called self-settledness « —

not; d — but; %!T-P?J—W— the mere indulgence of thought (in curiosity).

Not the mere indulgence of thought (in curiosity) but the constant concentration of the intellect
by all means on the ever-pure Brahman is that—what is called self-settled-ness!
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BW—BTH%—‘QE—B‘I_CIH— that of egoism to that of the body; W—EFI%QHH— superimposed by
ignorance; <4l — from all bondages; - CTEY- e — by realizing one’s true nature;

Wg‘@l — the desire to free oneself; YAl — Mumuksuta or yearning for freedom.

Mumuksuta or yearning for freedom is the desire to free oneself by realizing one’s true nature
from all bondages that of egoism to that of the body superimposed by ignorance.
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A1-34 - this; YT — yearning for freedom; Heg -HETH-E91-3U — even though torpid or
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mediocre; IXIHUT-IMHIGAT — by means of renunciation—calmness and so on; J:-YHIGA —

through the grace of the Guru; 99T — being developed; WQ;H\ZI%\I — may bear fruit.

Even though torpid or mediocre—this yearning for freedom through the grace of the Guru may
bear fruit being developed by means of renunciation—calmness and so on.
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& — whose; 9UF9 - renunciation; ¥ — and; HH&cd — yearning for freedom; g — but;
Jie-feed — are intense; H'I%HT-I\— in his case; W9 — verily; MGA: — calmness and other

. < . . .
practices; 3Tded: — have really their meaning; ®3d«d:-€J: — bear fruit.

But in his case—verily—whose renunciation and yearning for freedom are intense—calmness and
other practices- have really their meaning and bear fruit.
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9 — where; Q.H@Ti — this; ﬁﬁﬂa—ﬁﬁ%ﬁi—m — renunciation and yearning for freedom are
torpid; T — there; q%l—ﬂ?ﬁ?ﬁ'—ﬂ?l — like water in a desert; WI'?\{I — calmness and other

practices; HE-HAA! — are as mere appearances.

Where (however) this renunciation and yearning for freedom are torpid—there calmness and
other practices—are as mere appearances—like water in a desert.
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fﬁ%i—W—HTH’Q?T — among things conducive to liberation; l4d:-TF — devotion alone;
TRFE! — holds the supreme place; EF-FI&Y-FIFAI — the seeking after one’s real nature;
ﬂﬁ?lhi"l%—alﬁ-'@'q;c\f —is designated as devotion; 31‘3& — others; E—W—W-ﬂﬁﬂ: -

the inquiry into the truth of one’s own Self is devotion; i'l%—aﬂi — maintain that.

Among things conducive to liberation devotion alone holds the supreme place. The seeking
after one’s real nature— is designated as devotion. Others maintain that the inquiry into the truth
of one’s own Self is devotion.
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IFd-HAIE-G94: — who is possessed of the above-mentioned means of attainment;
TcHA: — of the Atman; Fl?cf—l%ﬁ'lﬁi —the inquirer about the truth;
. Y .
Hit- uﬁ-wﬁaa— should approach a wise preceptor;

Ww-ﬁﬁmnaﬁr— who confers emancipation from bondage.

The inquirer about the truth of the Atman who is possessed of the above-mentioned means of
attainment should approach a wise preceptor who confers emancipation from bondage.
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q: —who is; A — versed in the Vedas; Sﬁﬁﬂ : — sinless; ¥R — unsmitten by desire;
E@ﬁ?ﬂ:{: — a knower of Brahman per excellence; W%T—Wi — who has withdrawn himself
into Brahman; fARaH-3 -89 — like fire that has consumed its fuel; 2AT=d: — who is calm;
31%@%—@—1%7—‘51 — who is a boundless reservoir of mercy that knows no reason;

SAL-HA-HAM-a: — and a friend of all good people who prostrate themselves before him.

Who is versed in the Vedas—sinless—unsmitten by desire—and — a knower of Brahman per
excellence who has withdrawn himself into Brahman; who is calm like fire that has consumed
its fuel-who is a boundless reservoir of mercy that knows no reason—and a friend of all good
people who prostrate themselves before him.
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dH_— that; & — Guru/preceptor; WFcdl — with devotion; 3TRIEH — worshiping;
QE—QW—@?EI: — with prostration—humility and service; 5% — when he is pleased; @ _— him;
G- — approaching; cHA:— about the Atman; TA<IH — what one has got to know;

Qﬁ?l\ — one should ask him.

Worshiping that Guru/preceptor with devotion—and approaching him—when he is pleased with
prostration—humility and service—one should ask him what one has got to know about the
Atman.

NN
FREUINH qleidl FaTe |
B U IR T AT |
AT RRUAG TGS 1| 34 1

T FHE Aqoidal HETIR o FH: Wl Qi FTH, STReragaigsen

Tl AMHITRIIETET IeL |
@T'I'*\:FI\— O Master!; Ad-Sh-aee — O friend of those who bow down to you; W—ﬁ:l?@l -0
the ocean of mercy; AT — I bow down to you; ,
-

HJTSYT — into the sea of the world; 'JT%?T—HTH\— fallen as I am;

W%—W—ﬁ‘ﬂﬁ-m — which sheds nectar-like grace supreme;
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e STCH - FHET&] -T8AT — with favourable glance of your eyes; 3€{ — save me;

O Master! O friend of those who bow down to you! I bow down to you; O the ocean of mercy!
Save me—fallen as I am into the sea of the world with favourable glance of your eyes which
sheds nectar-like grace supreme.

GANEARGATHA
SN gLEEdd: |
TROGHETGE A ST 1l % |
AN GEREATHAT GEedld: JIgga gedi: Hid a9ei TRane
T I I TN A T |
gaft — unquenchable; HEAR-ZETH-a%d — afflicted by the fire of this worldly— forest; @—EE—H’I%:

— by the winds of an untoward lot; i'\NEI—HFf — shaken violently by;
HFd\T:—lﬂ?i — afraid of death; 9%l — who have taken refuge in you; IR - save;

qd_ - for; 3@ — I; 34d_— any other; TNTIH_— refuge; A S — do not know.
I am afflicted by the unquenchable fire of this worldly-forest—shaken violently by the winds of

an untoward lot and afraid of death—afraid of death and have taken refuge in you—kindly save
me for I do not know any other refuge.

N o o ~
ledl Haledl [dAddlrd Hedl

haN [a NS
dqHedded[hlad dled: |
dion: &9 HiamTd S1-

haN o
A JATITA dNI«d: 1l 39 Il

Fedl: TETed: Ted: TH-add_ Sihied ed: | Tad e Jor: g,

S MY SRGAT ARG eiaated |
RATdl: — calm; A&ld: — great— souls; H«d: — saints; I9«ddd_— as does the spring; Sih-d —
good to the world; =d: — keeps on; g — themselves;
W — mighty ocean of relative existence; Ao — having crossed;
¥{qlq_ — other;S_— peoples; A — also; 31%@?[ — wiyou t any motive;

dI«d: — helps to cross; Haated — lives

There always lives great-souls calm & saints in this world—who themselves having crossed this
mighty ocean of relative existence helps other peoples also to cross the same wiyou t any
motive and keeps on doing good to the world as does the spring.

I EE: T T o1~

TATIAICSEU] FETHATH |
o N < <

GUIRRY TR THA-

PRI Tt 7hes 1l 3¢ I
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TR, T, WS- AT o &a: OF T | Fh-Fhal SThaer
fefiet ohes WN: QIR TG @M |
HETHA — of great-souls; Id — that; GHH — other’s troubles;
am:ﬁa-qaﬂf — inclined to remove; 3G-E9E: — inherent nature;
&dd:-Ud — on their own accord; W¥: — this; ﬂ'ﬁl'lﬂ - moon; ml%h_cﬂ — voluntarily;
aﬁ—m—m—m—purched by the flaming rays of the sun;

ﬁ’lﬁ — earth; 7 —saves.
This is the inherent nature of great-souls that they always inclined on their own accord to

remove other’s troubles; just as this moon as everybody knows voluntarily saves earth parched
by the flaming rays of the sun.

S S
SRRl Jo: GRliagd:
b oMY o ¢ A
FHEIFRGRN = : FIGEaFaHd: §9 |
Hatd HAATIGTagE TSI Tl

egTed WIS OISO JTEieha: Eighdl: | 33 1)

D ha¥ o . . o [N oY =\ =\
& 91 YadMHGIaGaAsdIaI: Hdtd T s@lldeg W@TgId Hld: Id: Tt gd:

T IRl Sivgid: YfgH: qIFmd: 899 | 9edT: d Wad S80T SUNTd: Ikl ST |
2 -0 Lord; ¥a-a19-gd-Z&4-Sa1amT: — by the tongues of a worldly forest-fire; Hdtd —
tormented; ¥ — this me; W—Tﬂ'@ﬂ%—ﬁt — sweetened by the enjoyment of the
elixir-like bliss of Brahman; ‘1:%[1 — pure; Eﬁﬁ%: — cooling to a degree; 3\%[1 — this me;

GEHA-ATIRARI-3 I':r&l?-l — issuing in streams from a pitcher in the form of thy lips;

<\

Sgl%ﬁ@ ¢ — delightful to the ear; arqu%: — with thy nectar— like speech;

-

=Y —you sprinkle; e dT:-d — blessed are those; ﬂﬂ?[;é&*TUT—&TUFl%l: — even a passing glance of

thy eye sight; ‘Tlsﬁ%h — as thine own; Fcﬁ%_cﬂ: — accepted
O Lord with thy nectar-like speech sweetened by the enjoyment of the elixir-like bliss of
Brahman pure endowed with cooling to a degree issuing in streams from a pitcher in the form
of your lips and delightful to the ear — do you sprinkle- this me who am tormented by the
tongues of a worldly forest-fire. Blessed are those on whom falls even a passing glance of your
eye sight accepting them as your own.

Fof T aRIegHd
H1 AT T FAHI SEGI: |
S A FRfsegaarsa @t o
HARG TGS |l Bo |
T Waaey F O ? HH I (AESAId) 2 a1 Fad: SUM: AR ? (ITEH) 7 hiead, S+ 94T |

CREI Hi maa‘ang:{agﬂa‘q" AT |
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Q?f - this; na-ﬁq:g‘, — ocean of phenomenal existence; F4 — how; Fl‘i'q — tO Cross;
<[-dT — what 1s to be; 1‘:\[ —my; T — fate; (W%W’I%) ?

o

HdH:-89M™E: — which of the means; {¥d — should I adopt;
(3F&H)-A-SF-fhf>=d — I know nothing; ¥ — O Lord;
W—H’f—aﬁ — condescend to save me;

H'HR—@@—%T'I%IH\— how to put an end to the misery of this relative existence;

(AT —at length.

How to cross this ocean of phenomenal existence? What is to be my fate? Which of the means
should I adopt? — As to these I know nothing. Condescend to save me O Lord and describe at
length how to put an end to the misery of this relative existence.

49 LEHEIDCTRIER IS {

e ReTIETesE
TR FEET FETeHT I 99
A HANEEHS-adeaH dded & IRURTT (RT5Y) FREUILHTELSE [Wed Tl

Tedr nfifd g |

Al — as; Ela_ci—(l%f‘?d) — thus speaks; W—Qldldc’:-dlqd‘«d&— tormented by the affliction of the
world-which is like a forest of fire; T-ZNUNTd — seeking his protection; HTEUG-THE - 25T —
with a glance soften with compassion; ferteT — by observing; H&IcHI — the saint; 9&dTl —

spontaneously; B‘Pﬂﬁ—m—bids him to give up all fear.

As the disciple tormented by the affliction of the world-which is like a forest of fire speaks thus
seeking his protection—by observing with a glance soften with compassion the saint
spontaneously bids him to give up all fear.

g, @ qerT STaaHIgy

ﬁ'ﬁ&iﬁﬁl’g = r\\l

TR ZHTa

NN N °
dedqaRT Y AT 1l SR I

N ~ ~ ~ as ~ ~ o o,
AtH AR Al _AAT A Al HT‘@—W '%35{ ﬂ'ﬁﬁ:ﬁ : d&ld SUdd f9dT Uq

a<d-S9ea FAId_ |
T — to him; Wﬁl—é’g‘@l — who has sought his protection;
TET=d-F™ — who is of a serene mind; FHId™ — endowed with calmness;
mg-aﬁﬁa-mﬁﬁ-gga% — who duly obeys the injunctions of the scriptures thirsting for

liberation; ®|: — that; l%@l:[\— sage; PUIT-Ud — out of sheer grace;
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haY .
dxd-3Ya2l-%9 fd\— proceeds to inculcate the truth.

To him who has sought his protection—thirsting for liberation—who duly obeys the injunctions
of the scriptures—who is of a serene mind—and endowed with calmness; that sage proceeds to
inculcate the truth out of sheer grace,

a1 We Fgedd Aecaud:
o o N haN
HENHHEAUSEGI: |
= = N
e YTl dHISE G
T AET ad feeRmE 1 93
2 fage w1 Y a9 oE: 9 itd SN O SUE: ARd 39 U9 99 3T IR I a9 O
AWl a9 fwicany |
%—1%@1— O learned one; 1=|T3\-TE — fear not; dd — for you ; T4M: - death; € — no;
IR — there is; G- — this sea of relative existence; O — of crossing;
IUH:-3TRd- there is a means; EF[—QH —by which; dd¥: -sages;
SEF-qR-AME: — have gone beyond it; FIH;QH—WI‘TQ — that very way;

EIEI—I'T\-H%I'I%I — I'shall inculcate to you .

Fear not—O learned one there is no death for you—there is a means of crossing this sea of
relative existence—that very way by which sages have gone beyond it—I shall inculcate to you.

Il HEFh RO |

A dical AT GLHTARCHTSEIRT || 9% 1)

IR FHiRad Hel STRIRTRT o W S dicdl WA ST’y |
GER-I-A’RE: — to put an end to the fear of relative existence; #I\ﬁﬂ\— a;
HET_— sovereign; 39MH: - means; IR — there 1s; o — through that;

FI-IEAIN — sea of the world; et ~by crossing; T — the supreme bliss; S

you will attain.
There is a sovereign means to put an end to the fear of relative existence through that you will
attain the supreme bliss by crossing sea of the world.

= (VNN ~
AT Rl STd FHHAHA |
A AHGEARG =T Haca 1| 94 |

ATearel Rl IO SFH ST 3G o Tcdied® GHR 3R Jaid |
‘a?{lc?ﬂef—ﬁ?lﬁm — reasoning on the meaning of Vedanta; STHH — the highest;
€H — knowledge; S — leads to;

31@—'?'\!?[—‘431% — which is immediately followed by;

W%%—W—gtlﬂ—ﬂmt — total annihilation of the misery born of relative existence.

Reasoning on the meaning of Vedanta leads to the highest knowledge which is immediately
followed by total annihilation of the misery born of relative existence.
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TG R TP
TFR A HIRTgea: |
Y 91 TS [ABcags
AT T ieadREa=aTd Il 95 I
ST Wl ST GHET: JFa: Hed 2qd 30 31: afd | 3: oy uF fefd s
ATTATRTdTd JgaaTd Hiel: (e |

W—Wﬁa—‘ﬂﬁ—ﬁ\m{{— faith—devotion & profound meditation; ﬂ'ﬂ&sﬁt—%: — of liberation in
the case of it’s seeker; HT&“?I\—%?EI\— direct means; %fc\I :-37:-aFd — mentioned by the sentences
of scriptures; q:_“%[ — whoever; @3—@—%‘81% —abides in these only; 3THY those;

Bﬂ%ﬂT—ﬂ%‘lﬁlﬂ\ — which is conjuring of ignorance; ig-a"cna — from the bondage of the

body; ‘:‘l\T%%—(‘:IH'I%) — gets liberation.
Faith—devotion & profound meditation—these are mentioned by the sentences of scriptures as

direct means of liberation in the case of it’s seeker; those whoever abides in these only gets
liberation from the bondage of the body which is conjuring of ignorance.

AN TICHTCHTETE

3 o
AT O S |
NOC NN

GRIIECEAIEREIPEICR

FFHE TGRSl €9 |

o N

QEHTCHA: & o dislldﬂl‘lld\didld-lclr‘q dd 9q H'{:[l?'l | [EEEI|CL draafee:

S SHE Yaad, |
HTCHA:- B -ad — you who are verily the Supreme Self;

GHH—Z]\FTIH\— through the touch of ignorance;
HAIcH-Id: — are finding yourself under the bondage of non-Self;

dd-9d — whence alone; Fl'ﬂl%l — proceeds the round of birth and death;

[aSa e aN

F:F:Wﬂa?l kindled by the discrimination between these two;

-

qEeE: — the fire of knowledge; HHSH — together with their root;

GEIFFFR?? — the effects of ignorance; Flaé_d\— burns up.

It is through the touch of ignorance that you who are verily the Supreme Self are finding
yourself under the bondage of non-Self—-whence alone proceeds the round of birth and death.
The fire of knowledge kindled by the discrimination between these two—burns up the effects of
ignorance together with their root.
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RS 39T |
FIA1 AT EHAISE A AT |
TGTNEE Sl it : T Wa=g@rd |l 9< |
2 T T o S TR SO Sl e T, 9d ST e O i T |
RBrI-39M — the disciple said; %—Fc!T'I'J\:FI\ — O Master; HI1-30-9 TR — the question [ am
putting (to you ); FIA-FAA — condescend to listen; W -HE&Td_— from your lips;

Id-3T — areply to the same; el — to hear; aﬁ—ﬁﬂﬁf:—m— I shall be gratified.
The disciple said :
Condescend to listen—O Master the question I am putting (7o you). I shall be gratified to hear a
reply to the same from your lips.

I A T FIAY AR
w4 T Y e |
HISHIEATCHT TH: F ST
N\ Ao\ ~
TSR FEHAG=AAME N %2 ||
TO: A F: 7 UF HYH IR 7 3T Tl Tia91 7 g F e 2 e &

AT 7 G F: T ? T FE [ ? TG ITHAH |
|
de:-"TH-%: — What is named as bondage—forsooth ? T8- WQTITIH ¢ — How has it come
(upon the Self) ‘7 IEI-FHY-H — How does it contmue to ex1st‘7 IFEI-FY- H'HT%’I How is one

freed from it ‘7 GFITQT F:-31 — What is this non- Self ? QUH:-h:-HATCHT — What is the Supreme-

Self ? FITIT:—%?F[;WI — And how can one discriminate between them ?

Tdq-3=4dM™ —Do tell me about all these.
| /
What is named as bondage-forsooth? How has it come (upon the Self)? How does it continue to
| | |
exist? How is one freed from it? What is this non-Selt? What is the Supreme-Self? And how
|

can one discriminate between them? Do tell me about all these.

A RTeea |

ISR FahcAISRY TTied d 6 o T |

TG TFAT TRIMAGRA=S 1l Yo ||
T ST FaFed: A cadl d FS TN I TAE-IHFdl TRIREgH T3 |
%ﬁﬂ'ﬂ 3919 — The Guru replied; Ge:-3T — Blessed are you ! WLB‘T’I@—W—%{-@-W -

You have achieved thy life’s end—and hast sanctified thy family; 9d — that; GT'Iﬁ?JT—W—ﬁEIFQT -

by getting free from the bondage of ignorance; a%ﬁ—ﬁﬁ@ﬁ;ﬂ'c_@ﬁ:[ — you long to attain
Brahman-hood.
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The Guru replied :
Blessed are you! You have achieved thy life’s end—and hast sanctified thy family—that you long
to attain Brahman-hood by getting free from the bondage of ignorance!

TRUTHIEARAN: [Ud: Hied GAEd: |

TRl J CTEHEA A e | 4 |

g FUEEE-HAN: GAED: Gied J (GEN) ToTHEA-FHdl EIEAT 34: 7 F7a9 AR |

T'E@: — a father has; W—'—hﬂd—%dfﬂ—@dqu:—ﬂ ed — got his sons and others to free him from

his debts; d — but; (HER)-T-H=-Fil-CIEHTI- 3 :-A-F294-3Td — he has got none but
himself to remove his bondage.
A father has got his sons and others to free him from his debts—but he has got none but himself
to remove his bondage.

bWy <‘\|

N ¢
TR IERINIE @
&Tahag © g el T a7 Farad il WR
-~ IEd- e : 3 3 e e Fag:@ g fomn & | derad (Fama) |

W—W—Wt — that caused by a load on the head; $:@&H_— trouble such as ;
IR~ by others; fed — can be removed;

ﬁ‘ﬂﬂ%—%—gtﬁ — the pain which is caused by hunger and the like; g — but;

o haN bV o R
[IATEdA-A-s%hld — none nut one’s own self;

Trouble such as that caused by a load on the head can be removed by others—but none nut one’s
own self can put a stop to the pain which is caused by hunger and the like.

A NN Ae

QHINEET 9 BRAd a9 QRO

AR TGRS AITGUaRHT 1| 4«3 |
I QRO veTH. ASIEET F BT ot R : TUI-oT SIgivd HHOT A |
‘ﬁ:f—i'\lﬁ'luﬂ — the patient who himself; 929H_—diet ¥ — and ﬁﬁﬂ—ﬁﬂT - medicine; l%h_qlc\l -
takes; 3¢9 — is alone; GTIi'\IW—l"\Hl'\ﬁ: — to recover completely; €81 — seen;

SW-B@%H-WTT-H — not through work done by others.

The patient who takes diet and medicine himself (properly) is alone seen to recover completely
— not through such work (of taking diet & medicine etc.) done by others.
. haN
FEIEIRY TRSATIAGHT
NN

Tdeld 39 A g qivedd |
N hanY
TegEa®y FeaeNg

AT RETFI 1l 4@ |
TEJEAEY T T TFA-GT 37 A g TSad |SeaEaey (FeTEeNT g aead. o A
Y
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FEAETEY — the true nature of things; @?I—QH — personally; F&Té—a‘}[‘qﬂﬁm — through the
eye of clear illumination; F —isto be known, H—@—m'a@:c\l?l — and not by a sage; I&-EIEY —
what the moon is; ﬁﬁ—ﬂ@ﬁ—@ — with one’s own eyes; ITde9H_—to be known; I%FH—G‘I_EI :

hat . .
PFTF? — can others make him know it?

The true nature of things is to be known personally through the vision of clear illumination
(achieved by one’s own efforts)—and not by a sage (or Guru who can only guide); what the
moon is to be known with one’s own eyes; can others eyes make him know it?

o Ne

o o ‘—o I
%t AAGATEATCH FoThITERIT 1| 44 I

e N [N

HTCH [T ST FATGArRIEes GG, Feahiieaid: 34 &: TEgad, ?
AMeHTH-{31-%: — who but one’s own self; ﬁﬂ‘lﬁ@q—w can get rid of;

SIED| -m-w%msr-a-u’ — the bondage caused by the fetters of ignorance—action and the

like; Foq-FIE-Jd:- Y — even in a hundred crore of cycles.

Who but one’s own self can get rid of the bondage caused by the fetters of ignorance—action
and the like even in a hundred crore of cycles?

NN LN ° = ~
A I d QYA |/A A1 | &I |
Y NN N [N
SRATcHRcqdTd HIET: THTd |91 1| 4§ I
haNhaN o N < N o Y haNiaN =~ o o
T YUTH d QA ®HUT |1 q AT sl@dlcHhedd b q Higd: ™=Hedld AdT |
- qWA-A-G - FHHO- -2 — neither by Yoga—nor by Sankhya-nor by work—nor by
learning; mﬁqw—a\ﬁ:f — but by the realization of one’s identity with Brahman;

Teq: i — liberation is possible; =T — and by no other means.

Neither by Yoga—nor by Sankhya—nor by work—nor by learning; but (only) by the realization of
one’s identity with Brahman is liberation possible and by no other means.

SN e <
IUTT &9G e qedIga e |

TSI dl TS Hedd |l 4 ||

T ETEREE - RIS, (T, ) SSRSSHTE dd A (J) aEea™ Hedd |
W—W—ﬁﬁ'ﬂc — the beauty of a guitar’s form; ﬁ—ﬂﬁq—ﬁ}m— the skill playing on its

chords; USTI-TSTH-ATE — serves merely to please a few persons; dd-+- (d) — they do not;

hat . .
AT -%keqd — suffice to confer sovereignty.

The beauty of a guitar’s form and the skill playing on its chords serves merely to please a few
persons they do not suffice to confer sovereignty.

TRIE FeIEN SRR |
g gt dEgFad 7 g g 1 el
T IF] 2EEEN AT FIRIGH dgd 9% 4yl Waad d g9ad 4 |
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%l'@ﬁ — loud; 9] - speech; W—%ﬁ — a shower of words; W—Ml(ﬂld-dﬁlﬂ@-{\— the skill in
expounding the scriptures; dgd — and likewise;%@??f - erudiction; I%@EIT - to the scholars;

‘EEI?I%I — for enjoyment; g — but; ﬁﬁﬂﬁ—-‘[ — are no good for liberation.

Loud speech consisting of a shower of words—the skill in expounding the scriptures and
likewise erudiction — these merely bring on a little personal enjoyment to the scholars—but are
no good for liberation.

AT W aed AT e 7SR |
IS @R aed FTRTiceg FSReT Il 4R I
W d<d AT FETES: g FehRal- R aed G 1Y Zremdiia: g Fewer |

q‘i—aﬁ—?ﬂﬁﬁﬁl — so long as the higher Truth is unknown; M — the study of the

o

scriptures; g — verily; FMSRaI — is fruitless; lﬁ-a?&-ﬁaﬁ-aqﬁ — even when the highest Truth

has already been known; TG — the study of the scriptures; @—1?'[5%_('7[ —1is equally

fruitless.
The study of the scriptures is verily fruitless so long as the higher Truth is unknown—and it is
equally fruitless even when the highest Truth has already been known.

= 3 « O l
. a\}
A AR dragea<adicd=: |l &o |l
o . Ny .
TS HENTH [RTSHUTEHRUM 37 dedsl: e : dea SEeid aed |

2G-HATH-HENTY - the csriptures consisting a network of words are like a dence forest;

%IT‘I—W—W— which merely causes the mind to ramble; 31d: — hence; Hﬁ%t — men of

wisdom; ATcHA:-dTdH_— the true nature of the Self; WW — should earnestly set

about to know.

The scriptures consisting a network of words are like a dense forest which merely causes the
mind to ramble; hence men of wisdom should earnestly set about to know the true nature of the
Self.

<

IS TR & |

Y 2 A D 2

g Fema ameiT Ry wet: RRATS: 0 &g

N

HFH-EYETET TETE-ST e 39 = el 9 fhg 9 W g St R
a@q_gq%{g{:q — for one who has been bitten by the serpent of ignorance; EIET—W—B?TEI‘ET o —

except the knowledge of Brahman (which is the only remedy); %t—ﬂ—ﬂ@:—ﬂ——%ﬁ — of what

. . 2 SN .
avail are the Vedas and other scriptures; %ﬁ—qr_\*—ﬂ—aﬁq\"ﬂ :—ﬁh'q\— mantras and medicines to

such one.
For one who has been bitten by the serpent of ignorance except the knowledge of Brahman
(which is the only remedy) of what avail are the Vedas and other scriptures or mantras and
medicines to such one?

= TSI faeT 9 SRR |
RIS TETE siamiead gad |l &R I
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qr 3T SAeEreea: S 9 T=Bld (dgd) AT BT SErEs: 7 g=ad |
qre-faaT — wiyou t taking it; B?TEN—?EIE?I: — if one simply utters name of medicines;
- AT — a disease does not leave off; (dgd) — (similarly);
QN%\[&T@H—%?T — wiyou t direct realization;

2 - )
S&@R0eg: - by the mere utterance of the word Brahman; d-H=dd — one can not be liberated.

A disease does not leave off if one simply utters name of medicines wiyout taking it (similarly)
wiyou t direct realization one can not be liberated by the mere utterance of the word Brahman.

IAFcdl TRANSIACET TTHTCHA: |
=\ N e o = ¢
S&lR0eq: Hdl HEARIAHTARSGUIMH 1l &3 I
~ ~ a\y A ~
TRAGTH_ SThcdl AT Tea] TTcal ST hok: SaTRied: Uy gidd: Fal |

4 I?l(wl-lzdﬁzcdl — without causing the objective universe to vanish;

HTcHA:-dTIH-ITITcdT — without knowing the truth of the Self; dl'ztd*-llﬂ—q%hﬁ@?l%t — by the

mere utterance of the word Brahman which is merely an effort of speech; ;fﬂﬂq\—ﬁfl%l?l:—@_cﬁ -

how is one to achieve liberation;
Without causing the objective universe to vanish—without knowing the truth of the Self how is
one to achieve liberation by the mere utterance of the word Brahman which is merely an effort
of speech.

Ical TTHETCETICATRES B, |
TR Ziearal TS iEgHard Il &% 1

I TTHENH_ STRAGHIHEH_SWTcdl STeH_ T i FeaTd_ A ToTl WigHeE |
ARAT-AFEENH — without killing one’s enemies; W—‘ﬂmm — until possessing

oneself of the splendour of the entire surrounding region; WW—'{%&IGEIH — by merely

. o I aN .
saying—‘lam an emperor’; d-USAT-HIGJHEId — one cannot claim to be an emperor.

Without killing one’s enemies or until possessing oneself of the splendour of the entire
surrounding region one cannot claim to be an emperor by merely saying—‘l am an emperor’.

N aYaN C o

~ = - N ~ ~ = (oS o
&9 HIC e 96 Feqed «Fe3[d |
~ NN (el o NI ha¥

CECECICHRCALE L C I ISkl
HEREICNIRd TS ded = ggiant: || & 1

o e . . (oSl aN (Y (oY NN = [N ~ ~ ¢ [
HWZWWWWW@WHWWQWZW:WWW

HEHHE-RiEd & IS aed Sellee-IUeal-Aae- ST : Fvad d ggiant: |
b . ha¥ . . . .
IEI&TCI: — a treasure hidden underground; STl — competent instruction; e —

excavation; d¥l — and; @ﬁ—wﬁh — the removal of stones and other such things lying
above it;
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Fcﬁﬁ%i — grasping; e — requires; g — but; 5!6_\;{1 — by being (merely) called out by name;

oS~ ¢ AN aNhaN N

Q%Z—FITE—H"'IW% —never comes out; dgg — so; HETRE-TdUEd — which is hidden by Maya as
its effects; E!TLW a<d — the transparent Truth of the Self; a@ﬁ?{;@iﬁ — the instructions
of a knower of Brahman; W—Wﬂﬂ%ﬁ-’“ — by reflection—meditation and so forth; ¥ — is

to be attained; Fl—@iflﬁﬂﬁ-‘l: — but not through perverted arguments.

As a treasure hidden underground requires (for its extraction) competent instruction-excavation
- the removal of stones and other such things lying above it and grasping-and it never comes out
by being (merely) called out by name-so the transparent Truth of the Self which is hidden by
Maya as its effects is to be attained through the instructions of a knower of Brahman-followed
by reflection-meditation and so forth but not through perverted arguments.

T e e |

FRA Tor: Hdedl WETT qived: |l &8 |
AT IVed: oo g Tavc AeTal 29 &: T Fed: Hded: |
dTHT]_ - therefore; ‘JT'E@%R — the wise one should; W—W—ﬁ'ﬂﬁ?ﬁ — to be free from the
bondage of repeated births and deaths; HI-Tce —by all the meansin their power; fFTI'a;\[—EH

) ) ) 2 o )
— as in the case of disease and like; %%r:-qa — personally; Jcd:-shd<d: — strive.

Therefore the wise one should-as in the case of disease and like-personally strive by all the
means in their power to be free from the bondage of repeated births and deaths.

TEcaqTd Fd: I ST |
AT FRIET SaeaEd ggEhT: 1l & |l
A S A WA s (§) A, Tl At feerel: 7 g e |
cddql  — you; I - today; F:-U¥:-(H:) — the question that $d: — have asked; ER%IH— is

excellent; Wﬁ?l;q?l: — approved by those versed in the scriptures; §IHME: — aphoristic;

o Ay

[]e™: — pregnant with meaning; & — and; Eﬂﬁﬁ-‘lt — by the seekers after liberation;

Md<T: — fit to be known.

The question that you have asked today is excellent-approved by those versed in the scriptures-
aphoristic-pregnant with meaning and fit to be known by the seekers after liberation.

SJUSTaR A [HEeawaaT GgLEd |
~ ~ NN
dgd=qUllcHdl HAIIMTgHIZIH 1l &< |l
feIge, 4 9 QUSRI dd_ Eied: FUIST Uad, HEund 9d: Jaeaaaid Suead |
1%@71\— O learned one; W—W—Hﬂ?ﬁ‘ﬁf — to what I am going to say; H?I;B]El"l:&'?l +-2JUIeT — listen

attentively; TAd-SUTd_ — by listening to it; - - instantly; WaewaTd-FAIETE — you will be
freed from the bondage of worldliness.

Listen attentively-O learned one-to what I am going to say-by listening to it you will be
instantly freed from the bondage of worldliness.

= a N A ~
HIEET &g ST [ T<dd
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EIHEHITeTTEgY |
ad: FATANY AR
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HCTTEGY ST ST FIeRT TaH: 2g: PRI qa: 3: = o1y a9: fafaen

[aN ¢ . = . (f\ ‘\) l
ST'I%IFQH'FQH — to all perishable things; mﬁtm&— the extreme aversion; e :
%@:-ﬁmﬁ — the first step to liberation is; dd: - then follow; MH: — calmness; ¥ — and; M

—also; qH: — self control; ﬁlﬁl&ﬂ — forbearance; WT&QWW—W—W: — the utter

relinquishment of all work enjoined in the scriptures.
The first step to liberation is the extreme aversion to all perishable things-then follow calmness-
self control-forbearance and also the utter relinquishment of all work enjoined in the scriptures.

ad: Yiaed=Ha ga<a-
e R Feaieea) g9 |
N o0 . ha o
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3o g @g=sfd 1l vo |
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dd: — then come; ﬂ‘?\ft — for the man of reflection; %Il%l : — hearing; dd-A-- — reflection on

that; R - long; I’ — constant unbroken; @dTddH — meditation on the Truth;
dd: — after that; I%@:L— learned seeker; 3TTdhed-T-Tcd — attains the supreme state in which
. . . . . . . . (N c (3
consciousness of subject and object is dissolved; &-Ud — even in this life; 9UEHE — the

. . o .
bliss of nirvana; G=SId — realizes.

Then come hearing—reflection on that and long- constant-unbroken meditation on the Truth for
the man of reflection. After that learned seeker attains the supreme state in which consciousness
of subject and object is dissolved and realizes the bliss of nirvana even in this life.

~ PN o O
JgI&sd ddeHMIcHEICHIdEEH |

qg=dd HAT TG YATH-ITE || 3 ||

T 9 I SCHMICHISE ", A Id HFd S=ad Yedl STeHi Faard |

HE[—ZI?I\—@'F&'?*T — what you ought to know; dd-STcHIIcH I'aaﬂdl-l\— the discrimination between
the Self and non-Self; U’CIT—HRFE—E?Q%I —I'am going to tell you very clearly; ﬂﬁT—WFH’I%I

HATINI — listen to it and comprehend in your mind

I am going to tell you very clearly what you ought to know the discrimination between the Self
and non-Self listen to it and comprehend in your mind.
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QA QA
S+ SUI SUYHAH Tdq |
HAl — marrow; T — bones; ﬁ?{: — fat; 93 — flesh; T&d — blood; = - skin; cd_—
cuticle; BTIE%I : — called; Qﬁl: — these; ‘él'lc_g'l'?\:ft — ingredients; G‘I'I%!ﬁq\— composed of; Ylg—
legs; 3% — thighs; El&"l\T — the chest; ¥ — arms; 98 — the back; H?Td%= — the head; 3%:-3111%:

— limbs and their parts; Ydd-S9g*dH_— consisting of the following.

Composed of these seven ingredients viz. marrow-bones-fat-flesh-blood-skin and cuticle; and
consisting of the following limbs and their parts-legs-thighs-the chest-arms-the back and the.

« NO\ 0 . a.
RiEeTg Tg@HdrEd gul: |
ny
TAAEEE AR
HEHTIUT QT Hled QT 1| 93 1

o

TE-vTH-3el FETeTE Wit TR TSR o ST Tead —gen- g T
Qi AT Haled |
315—‘4’#—5'% —of ‘I and mine’; lﬁarw;’-m% - reputed to be the abode of the delusion;
INR - this body; F%E'J"q\—i'% — as the gross body; @1—%’1% — is designated by sages; «H: —
sky; €A — air; Q& — fire; F,- water; {HI: — earth;

H\%m'\"]'-‘i@'ﬂ%—‘qal:_d — are subtle elements. M

This body-reputed to be the abode of the delusion of ‘I/me and mine’ is designated by sages as
the gross body. The sky-air-fire-water and earth are subtle elements.

B alyaN ~
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TSN o TYSRNNET: |

A AT ST Wdied

TeaIEd: T e HiFg: | o% ||
~ N A ~ ~ - -
T - TEART: THISAT Hcdl TSI = TJS-TNN-2ad :qe il A Hiag: @ Tgred: T4
CERIGEI I

anet — they; WERGR: — with parts of one another; fofesaTil — being united; @Eﬂ%—‘ﬁ -
becoming gross; ¥ — and; Pﬂ@—ilfl(—‘éﬁat — form the gross body; HQ'WT—IIHT: — and their

subtle essence; ‘?ﬁ@—ﬁ@ﬂ — which conduce to the happiness of the experiencer-the individual
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soul; RMeqlgd:-9sd — the group of five such as sound and alike; -y ai=d — form sense-

objects.
Being united with parts of one another and becoming gross they form the gross body. And
their subtle essence form sense-objects - the group of five such as sound and alike which
conduce to the happiness of the experiencer—the individual soul.
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7 Uy el [y a9
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TG GEaa |
f: o (“—c %(“cﬁz
TIRHGAA ST AT 1| oy 1|

ja N ha¥ haY o [N hay ha [y [N oI\ N
I TEl Gar- WIRURF Ty [HNay F6] Tahgde St JidT: ST: 3% S 3T ied ailed |

53\[—1:@'[ — those fools; ﬂgﬂ%ﬂ — by the strong; TETREYRIA — cord of attachment—so very difficult

to snap; "\fg—ﬁ‘ﬁg — to these sense-objects; &l — who are tied; W@H—Gﬁ?{ — by the
) ) ) ) ) S
powerful emissary of their past actions; diar: — carried amin; 3=d: — aloft; Fd: — up; 34

(e [aN o
— down; STHM«d — come; MHll«d — depart.

Those fools who are tied to these sense-objects by the strong cord of attachment—so very
difficult to snap—come and depart—up aloft and down—carried amain by the powerful emissary
of their past actions.

TEMEA: THRRE T
T TCaATY: IO a4 |

IFT A T aead: SR 9E I

- HITE-Iqg-HIA-VIgT: U5 FeQigR: ToRT: UF TR0 ogl: Jodcad, 3My:
(@aT) T gem: tfead: At |
FYF — the deer; ATA{ — the elephant; 9d§ — the moth; HH — the fish; ¥{/T: — the black-bee;
9> — these five; ﬂﬁ'ﬂ%ﬁ? — viz. sound etc.; qﬁﬁ%—@—@'ﬁﬁ\ﬂ—a@: — being tied to one or
other of the five senses through their own attachment; 959cIH-3MY: — have died; (Fl?{[)—l%q\

«{: — what then is in store for man; SR — all these five; JIf=d: — who is attached to.

The deer-the elephant-the moth-the fish and the black-bee these five have died-being tied to one
or other of the five senses-viz. sound etc. through their own attachment. What then is in store
for man who is attached to all these five!

haSaN AN aN [V aN o
2T el e FOEEEy |
e feefed VAR SR NI |1 99 |
TeIsr: SINUT FEUTEYENTT Y e &Y Wear Feled S 8N §8R Fefed |
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. haSa¥ . . . .
[d99: — sense objects; MUT — in their evil effects; m — than the poison of the cobra;

o . o . . N . . oo .
MY di=T: — are even more virulent; @Y — poison; HIEAN — one who takes it; €&ld — kills;

o

STYH_ - these; ﬂﬁﬂT—E{W—G‘lﬁ — one who even looks at them through the eyes; igied —kills.

Sense objects are even more virulent in their evil effects than the poison of the cobra. Poison
kills one who takes it. But these (sense objects) kills one who even looks at them through the
eyes.

AR fSged: Ggecaeid. |

T UF Feqd Jhcd 7 FEREEE || 9¢ |
GEECaId v ITRT- eI 9: Rged: &: U9 Gacd hedd A Id: VZ-ael-afe-aiy |
HgEcASTd - so very difficult to get rid off; T STRM-HETIT — from the terrible snare of
hankering after sense-objects; 9: — who; ﬁ%t —1s free; €:-9d — he alone; aa?“&-wq%r —1s

fit for liberation; 9-31«4: — and none else; ﬂg—iﬂﬁl—aﬁ—aﬁﬁ — even though he be well-versed

in all six-schools of Indian philosophy.
He who-is free from the terrible snare of hankering after sense-objects—so very difficult to get
rid off-is alone fit for liberation—and none else - even though he be well-versed in all six-
schools of Indian philosophy.
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VATRIIR ST STTAeRmaad e STRITE: FUS e T fafiacd SFalis Herd |
TR — the ocean of relative existence; Wmm— are trying to cross;

Q

SATAE T I9d: — who have got only apparent dispassion; HH&d — those seekers after liberation;
STRMUE: — the shark of hankering; %U:\&—ﬁ‘ﬁl — catches by the throat; aﬂﬁ—ﬁﬁ?ﬁi— violently
snatching them away from the pursuit of the knowledge of Brahman; IS — half —way;

-
H9d — drowns them.

The shark of hankering catches by the throat those seekers after liberation who have got only
apparent dispassion and are trying to cross the ocean of relative existence and violently
snatching them away from the pursuit of the knowledge of Brahman—drowns them half —way.

IRl 99 GleaRaca T &d: |
T3l WA IR Scggaista: 1l <o |

I G- TeIR- AT FISaTea - Tg : &d: |: Ucggaieid: Waman: IR ITesid |
ﬂ—ﬁfl%ﬁ—aiﬁzl?ﬂ — with the sword of mature dispassion; e AT T&: — the shark known as
sense-objects; &d: — has killed; EFI—H: — he who; EIF":EH'I%%T: — free from all obstacles;

WaI: IR 330 — crosses the ocean of worldlyness.
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He—who has killed the shark known as sense- objects with the sword of mature dispassion—
crosses the ocean of worldliness-free from all obstacles.
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RIS EFc ITead: T el

AT Rl : Scdbicd &g 1 <

- R T U ege;: Hdued qog:- 3 SREId: HigRd-ge-e-S9cdl Taed
AT TS : TG : SENd 3id- UF-Hca|,_ &9 |
ﬁwﬁwﬁ\fz-@-w: — who walks the dreadful ways of sense pleasure only;
G‘FIWQ%: — the stupid; W%W— at every step; Hth—aTﬁWW ¢ — death overtakes;
ﬁ'l'\% — know that; Y — whereas;

%T'I—W—{R?—EW —in accordance with the instructions a well-wishing and worthy Guru;
EIEI-4cAl — and also with one’s own reasoning; 3T=&d: — one who walks;

RS -5l — achieves one’s end; ﬂ%—@—mﬁ"l\% — know this to be truth.

Know that death overtakes at every step the stupid who walks the dreadful ways of sense
pleasure only; whereas one—who walks in accordance with the instructions a well-wishing and
worthy Guru—and also with one’s own reasoning—achieves one’s end know this to be truth.

qiefed Hie Al o FaTed
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Al I a9 FAET HieAT AR IS 71 O Siied e adn dgead,
AT~ LT~ ST -SR e d-gTecll: feied 2Med Wt |

qﬁ{—% —if indeed; qa-3TRd — you have; Iﬁ&‘l@l—ﬁ&ﬂ — a craving for liberation; ﬁw&—m —
shun sense-objects; - — as you would do poison; ST'I%@TIH\— from a good distance; a9l —
and; cﬁw— the nectar-like; @W—W—W—Gﬂﬁaﬂﬂﬂ'}c{-ﬁt — virtues of contentment—
compassion—forgiveness—straight-forwardness—calmness and self-control; fred — always;

HqUd — carefully/ respectfully; WSl — cultivate.

If indeed you have a craving for liberation—shun sense-objects from a good distance as you
would do poison—and always cultivate carefully/respectfully the nectar-like virtues of
contentment—compassion—forgiveness—straight-forwardness—calmness and self-control.
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GV AR Fcdl
CE DI CRIC e CSt Eai e
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q: Gd T EGHA gled Il <3 |
I~ Tha-a - HIEUH_ STg&Ul Jd-Fcd TREcd IaH I 38 s qi90)
q: Gd G+ I S Efed |

ﬁdlﬁ—ﬁ&ﬂl@d-w—ﬁm— emancipationfrom the bondage of ignorance without beginning;
GH%TUT-Q?I:W — what should always be attempted; qt-‘ilﬁ_@'?q — whoever leaves aside;
SYH - this; W@-‘a@ —body—which is an object for others to enjoy;
( W—W—Hﬂ%{ — and passionately seeks to nourish; ®: — he; I —thereby;

o . .
EIH-8l~d — commits sucide.

He-whoever leaves aside what should always be attempted—viz. emancipationfrom the bondage
of ignorance without beginning—and passionately seeks to nourish this body—which is an object
for others to enjoy commits sucide thereby.

FRRAUTE G T ST Seaiid |
e FGMMET geal Al ag & ITesid 1l <% 1l
TN & 9 STcH fagaild |: T SRET el Aid dg Tresid |
W—Hﬂ— by devoting himself to the nourishment of the body; ¥:-€: — whosoever;
W-ﬁ'{&iﬁ —seeks to realize the Self; TR — a crocodile; i"l"o'l"\c?l"’JT — mistaking it for a log;

Ycdl — by catching hold of; Fﬂ?{—?@ — cross a river; JTE3d- proceeds to.

Whosoever seeks to realize the Self by devoting himself to the nourishment of the body
proceeds to cross a river by catching hold of a crocodile mistaking it for a log.

AE T FEMeIHgEagUey
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HIET STl 9 | HiddUgHETd 1| <k I
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qHeN: 99:-37eY Alg: 0T HEMcgaq Alg: [ifid: § gieaued R |
Eﬁ%"ﬁ: —so for a seeker after liberation; ag:-am'z\:g — over the things like the body;
AIE:  the infatuation; Wd-HEMcY —is a dire death; I —who; TT&: — this infatuation; [&frsia:

— has thoroughly conquered; ¥ — he; gﬁa-m— the state of freedom; I — deserves.

So for a seeker after liberation the infatuation over the things like the body is a dire death. He
who has thoroughly conquered this infatuation deserves the state of freedom.

Aig Sl HEcy JEgRganay |
T STcan Geal ATfedt ATERoN: O0H R <& I
3E-qR-GA-oNqy g WEwey S o forean gevr: Afgeom: o wew e |
‘QE—ER—QH—GTI'I%@ — to body-wife-children etc.; e - attachment; H&Hcg — the deadly;
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SR — conquer; ¥ — which; | - conquering; 49 — the sages;

Tl feuT -9 92— that Supreme State of Vishnu; aTfd — reach.

Conquer the deadly attachment to body-wife-children etc. conquering which the sages reach
that Supreme State of Vishnu.

TG TG RIS R,
qu FEglNTt T et ag: 1 <o
-G -GTR TG -Ha - HAl- 2 Sl 9ol gremeatt quf &g eyl ag: e, |
W—W—Fﬁﬂ(—ﬁ@—ﬁfl—m—aﬂ%ﬂ—ﬁ%{— made up of skin-flesh-blood-muscles-fat-marrows
and bones; Iﬁl—aﬁmﬁ—‘@f— is full of waste matter and filth; 3¢ — this; @{ci-ag: — gross body;

(aY . .
[H<H - remains deprecating.

This gross body made up of skin-flesh-blood-muscles-fat-marrows and bones is full of waste
matter and filth remains deprecating.

TSR Yo TS : JEFHHOT |
TR T WRTHAHTCH: |
ITET TREAET TSIl aa: 1l << |
TR TSV - EAHHUT HHCTeR, 345 HTcHA: ARTEa, e SR Saed ad:
- 7T |

qﬁf\%\lﬁ—@q:—lﬁ*ﬂ: —out of the gross elements formed by the union of the subtle
elements with each other; ‘E%HQWT — by one’s past actions; HIFH_— is produced; 34-TYS —

the gross body; ScH:— for the soul; ‘EI\'I‘TWH:IH\— is the medium of experience; AEH — its;

STITG-3TGET — waking state; 9d: — in which; F%E—Bq?f—aﬂ'qéﬁ — it perceives gross objects.
The gross body is produced by one’s past actions out of the gross elements formed by the union
of the subtle elements with each other—and is the medium of experience for the soul. That is its

waking state in which it perceives gross objects.
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TrRifeed: TSI

eSS Rl IR
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o [N ha¥
AEHTCTRIRAGgRIS& SRR, 11 <R |
Sl - SATeHT AT Zeadl: S Trgr-Eol- M- Fer~mred™ eywueaai ead &l |
AT ST aYN: TEIRd SR |
4 the individual soul; TAg-3TeHAI- identifying itself with this form i.e. body; STEZfad:

— by means of the external organs; W;W—Bﬁ—aﬂﬁ{— such as garlands—sandal -paste—woman
etc.; %%asmwm%af-m-ﬁ%— enjoys varieties of gross objects; dEHId — hence;
[aN haN

EY-IYY: — this body has; ¥RMEd — its fullest play; ST’ — in the waking state.
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Identifying itself with this form i.e. body the individual soul-enjoys varieties of gross objects
such as garlands—sandal-paste—woman etc.—by means of the external organs. Hence this body
has its fullest play in the waking state.

HAlS T ATEEER: TETI IGIE: |
fatg JEfe T TRageHnF: |l % |
JESET T4 - AT-HER: TG 3N3:-3¢ TYS-a8 EHrM: TEad [Rg |
969 — man’s; T AY-ATEI-HEN: — entire dealing with the external world; -39 — on
which rests; 2@ — this; F%E‘S—ag — gross body; ﬂaﬁﬁqt — to the householder; IJ&dd_— to be like

[aNaN
a house; ¥ — know.

Know this gross body to be like a house to the householder-on which rests man’s entire dealing
with the external world.

TS TRTASERUTI T
eIl agfen: Rrgemere: |
JUISTATI T EESTAT: &7
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T G- -FXUTTe 1 e : gl RIIcTaaesT: SUTISIHTIe e ag ST
ST STAAT-TgH- e =g |

TS —of the gross-body; RS- AT — birth—decay and death; T are various
characteristics; P@‘W—W ¢ — fatness etc.; El§'l%l‘c?ﬁ=—several conditions; W—Sﬂﬁ{—w -
childhood and alike stages; aﬁ-aﬂaﬂ-aﬂ%-ﬁam: — various restrictions regarding castes and
orders of life; IGT-3HAT: — various diseases; TS-AGHA-AgHIH—worship-insult and high-

ha . .
honours; l%lﬁsﬂt—w — particular faces; €9 — it has.

Birth—decay and death are various characteristics of the gross-body—as also fatness etc. several

conditions and childhood and alike stages—it has various restrictions regarding castes and orders

of life—it is subject to various diseases and it meets with particular faces like worship—insult and
high-honours.

TSN 30T T
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FHfee T TE0 FAG 1l R |
- ST S0 o - STTA- 0 = 7o grG-Sieacaniun (FRIT) aTe-aTioT-uneT:-TIgH, 31 I9e:
FHG SO FH-EA (F) |
%W—GTEEI‘N?I'IH\— for they help us to cognise objects; W—maﬂ%—wil—l%l?ﬂ — the -

earsskin-eyes-nose & tongue; @—W— are organs of knowledge; (™) — likewise;
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w-mﬁ-wz-maﬂ'ﬁ-m: —the vocal organs-hands-legs & organs of evacuation as well

generation q;l:fg_qaﬁi:[ — due to their tendency to work; EFHC—EI'\?ET'[ET—(FQ) — are organs of action.

The ears-skin-eyes-nose & tongue are organs of knowledge for they help us to cognise
objects; likewise the vocal organs-hands-legs & organs of evacuation as well generation are
organs of action-due to their tendency to work.
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< ha¥ o
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Fd:HLUl — an instrument dealing with all knowledge the inner organ; @ql'\?lﬁ:[: — according its’

respective function; H: — the mind; Yt — the intellect; ?ﬂ@l%l : — the ego; 1%?\'5[\— the
memory; - PR T is called as; ﬁm—ﬁ%qmﬁﬁ'l:—@ — for its considering the pross cons of
things; H: — the mind; qar%f-awqaam-w%r: — because of its property of deteminingthe truth of
objects; §'I\§= — the intellect; Gﬁ—aﬂﬁ%—aﬁm— from its identification with this body as
one’s own self; 3@% : — the ego; Wﬁ—aﬂﬂ?ﬂﬂ—ﬂﬁ\m — by its function of retaining and

remembering things it is interested in; %ﬁl’l{— the memory.

An instrument dealing with all knowledge - the inner organ is called as the mind—the intellect
the ego—or the memory according its’ respective function; the mind for its considering the pross
cons of things—the intellect—because of its property of determining the truth of objects—from its

identification with this body as one’s own self the ego—and by its function of retaining and
remembering things it is interested in the memory.
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GﬁT—‘JITUﬂ: — this vital-force; ﬁﬂ“f—ﬂ%?lﬁﬂ?[\— like gold-water etc.;

&@&ﬂq@-qi}@q@— according to their diversity of functions and modifications;

EIIH-TT — itself; HUT-AQMA-ATA-3GH-HHTAT:— Prana-Apana-Vyana-Udana-and Samana;

[N
HdTd — becomes. |

This vital-force itself becomes Prana-Apana-Vyana-Udana-and Samana; according to their
diversity of functions and modifications like gold-water etc.
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a|'|"'IT'I%:Z—‘3|~‘r_‘°l — the five organs of action such as speech; Wﬂﬁ{—q&_‘c{ — the five organs of
knowledge such as the ear; IUME-954 — the group of five vital forces; WE@T'IT\-I—‘]W —the
five elements ending with the ether; g@[—@ﬂ% — intellect etc. four internal organs; e —
ignorance; A - together with; FTH-FHUN-T — desire and action; gﬁ-a@ﬁ — the body

composed of these eight groups; H\%'HTIT']TH\— the subtle body; 31§: — is called as.

The body composed of these eight groups viz. - the five organs of action such as speech, the
five organs of knowledge such as the ear, the group of five vital forces, the five elements
ending with the ether, intellect etc. four internal organs, ignorance together with desire and
action; - is called as the subtle body.
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29I — listen; Eﬁ—ﬂ\&q—ﬂﬁf — this subtle body; @—%T{'—Fl"l%?i — also called as Linga-sharir;

qﬁﬁ%—‘f{—ﬂnﬁ'{— is produced out of the elements before their subdividing and combining

with each other; (9-g) — it is but; qv'-f”h(ﬁ—dilngdq; — causes the soul to experience the fruits of
its past actions; qaE- — is possessed of latent impressions in the form of desires; ¥I-3TgHd: —

brought on by its own ignorance; 3{[cHd - STATIS -T2 beginningless superimposition on
the soul;

Listen! This subtle body also called as Linga-sharir is produced out of the elements before
their subdividing and combining with each other; causes the soul to experience the fruits of its
past actions and is possessed of latent impressions in the form of desires. It is but a beginning-

less superimposition on the soul brought on by its own ignorance.
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B‘I'Fq—(l%ﬁ’—ilﬂ'{'{-'% — of this subtle body; €9t — dream; {e*R-STEEIT — a state distinct from
the waking; WA — is, 99 — where; W&UT — by itself; ot — it shines; | Fslel —in
dreams; @—@@I—W@I — the group of intellect etc. by itself; MW—W&‘J—W: -
owing to various latent impressions of the waking state; Elﬁ—aﬂ%—xlﬁf — the roll of the agent and
the like; QT%W—TIG%I —takes on; | ¥ — while; WT&%—W — the witness of everything the
Supreme-Atman; TG--Hd — shines in Its own glory; 3T Ef1-HTEA-SUI: — with this intellect
etc. as Its only superimpossion; H?I\—(Eﬁ)—%—ﬁ—ﬁt — by the effect of the work done by that
intellect etc.; q-foca — remains un-touched; | YEATI-IEF:-dd:-Td — as It is wholly
unattached;— W"\JﬂT—ﬁt — that Its superimpossion may perform; mﬁq — by any

work; q-focgd — It is not touched. |

Dream is a state of this subtle body distinct from the waking where it shines by itself. In dreams
the group of intellect etc. by itself takes on the roll of the agent and the like owing to various
latent impressions of the waking state. While the witness of everything the Supreme-Atman
shines in Its own glory with this intellect etc. as Its only superimpossion, remains un-touched

by the effect of the work done by that intellect etc. As It is wholly unattached It is not touched
by any work that Its superimpossion may perform.
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- AT |
Q—W—(W) — this subtle body; I%IEIFH?[:—SHZ — of the Atman, who is consciousness by nature;
dgul: — of a carpenter; HTPJ—ET@?F‘I;EH — like adze and other tools; aé-wq%-m —the

. P N .
instrument for all activities; ¥ITd — is; d — therefore; TIH-ITHT — this Atman;
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SISERRRE] AT — is perfectly unattached |

This subtle body is the instrument for all activities of the Atman, who is consciousness by
nature, like adze and other tools of a carpenter. Therefore this Atman is perfectly unattached.
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%lsgsr:-%-'anf: — are conditons of the eye; ﬁ@a-?rgw-m— due to its fitness or
defectiveness; Tedcd-Hrqcd-Ugcd — blindness, weakness and sharpness; dIl-Ud — so also;
W—W — deafness, dumbness, etc.; B)ETIEI‘}E =—3T|"I%{—‘Jq'f= — are conditions of the mounth, of

-
the ear and so forth; g — but; « — never; 9q:-3cHA: — of the Atman, the Knower.

Blindness, weakness and sharpness are conditons of the eye, due to its fitness or defectiveness;
so also deafness, dumbness, etc are conditions of the mounth, of the ear and so forth - but never
of the Atman, the Knower.

AT FA STe T

G AT ChAUTTIGRT: FoRAT: |
TSR Sefed gl
< o haN
HIUTET JHTERATYIE N QoR I
I 71 ZAT- Tl 0T S AT, - SCehHUTIG T : {3671 SO SR (3Tel) il agied ()

by

ST Ry A |

I -1 ZATE - [TV - - ST TG -ScehAUTTIGeRT: — inhalation, exhalation, yawing,
sneezing, secretion, and leaving the body, etc.; FAT: — actions like; lJlTUTl'I"f\:,’—Eh":l'lTW\UT — functions
o [N

of Prana and the rest; (i'ﬁ) dgil: — by experts; dgled — are called; (d¥T) — while; 3REI-TYI™H

. X .
— hunger and thirst, TIUR-EAT — are characteristics of Prana proper.

Actions like inhalation, exhalation, yawing, sneezing, secretion, and leaving the body, etc. are
called by experts’ functions of Prana and the rest, while hunger and thirst are characteristics of
Prana proper.
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@3—?@:-31'“%3—3@1% — in the body including all these organs such as eye;
W—ﬂ%—ﬁﬁw‘:\l:f —identifying with them; STHH _dTET — endued with a reflection of the

. . . . o o .
spirit/consciousness; 3T«d:sh{UMH_— the inner organ-complex; Id8Id — has its seat

The inner organ-complex has its seat in the body including all these organs such as eye,
identifying with them and endued with a reflection of the spirit/consciousness.
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FAI-TFAT-SHTT — which identifies itself as doer and experiencer; H:-3@HN: — it as egoism;
ﬁ%ﬁl: — know ; ST¥H -H — and this only; HﬁTﬁ—ﬂUﬁﬁlﬂ — in conjunction with constituent of

. . hat .
nature purity etc.; STIEIT-TAH — three different states; SFd — experiences. |

Know it as egoism which identifies itself as doer and experiencer and this only experiences
three different states in conjunction with constituent of nature purity etc.
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IO ST Gl [odd gl | Ge-g:E-a ad-u8: | e :-HeH=eed |
ﬁwum{-ema@ — when sense-objects are favourable; @I — it becomes happy; T —

when the case is contrary; g:@ﬁ — it becomes miserable; §E@-3:E-9 — happiness and miseries,

Fl?'l;‘qtft — are characteristics of that egoism; « — not; STIcH:-Hgl[d«q&d — of the ever-blissful

Atman.
When sense-objects are favourable it (that egoism) becomes happy and it becomes miserable
when the case is contrary. So happiness and miseries are characteristics of that egoism, and not
of the ever-blissful Atman.
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o - sense-objects; Wﬁ@qﬂ% — only as dependent on the Atman manifesting through
them; EIZIFL— desired; ¥dd:-1 — and not independently; BRI — are pleasurable; | d: — because;
STcHT — the Atman; Fﬁlt—@—% —is by Its very nature; HAYI-BEaH: — the most beloved of all;
dd: — therefore; ATCHT — the Atman; Haldwq: — is ever blissful; 37&F — WW—Q@—F{ — never

suffers misery. |

Desired sense-objects are pleasurable only as dependent on the Atman manifesting through
them and not independently, because the Atman is by Its very nature the most beloved of all;
therefore the Atman is ever blissful and never suffers misery.
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gd_— that; ﬁg“_;l\T —in profound sleep; IS — independent of sense-objects; STcHIAwG: — bliss
of the Atman; 3@131%\[ — we experience; | %I'I%l : — by upanisads; Ycd&H — direct perception;

‘QI%@'FL— tradition; GHQTT—[ — inference; ¥ — and; S —is clearly attested. |

That- in profound sleep we experience bliss of the Atman independent of sense-objects- is
clearly attested by upanisads, direct perception, tradition, and inference.
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STHFAATT — called also the unmanifest; qrﬁmn%a: — is the power of the Lord; ﬁﬁUTﬂ'%QW -
is made up of the three gunas; B‘FIT% — she is without beginning; e — Nescience; ™I —
Delusion; 9 — is superior to the effects (as their cause); W—H@W—@ — she is to be inferred
only from the effects She produces; ﬁl"??l"’IIT — by one of clear intellect; ?@F—H?h;ﬂ"l?l\— this whole

universe; W—QH\EI%I — it is she who brings forth |

Nescience or Delusion called also the unmanifest is the power of the Lord. She is without
beginning, is made up of the three gunas and is superior to the effects (as their cause). She is to
be inferred by one of clear intellect only from the effects She produces. It is she who brings
forth this whole universe.
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- STFT-A SFL IF-A-A E-SIAHHL-A,  HET-STFal AT 19 &1 |
Hd-A — neither existence; WFI;GW\?—FI — nor non-existence; STHRI-AU-AT — nor partaking
of both characters; RTA1-9 — neither same; JTRTRAT-AY-A — nor different; SHTcHH- Y 1 —
nor both; H-3{T- — neither composed of parts; GFI\—?:‘Iﬁ‘T—GT'rE[—;l —nor an indivisible whole; -

IATTCHHI-AT — nor both; HET-3gdl — most wonderful; ST'IEIHW—W — can-not be described in

words.
(That Delusion is) neither existence nor non-existence nor partaking of both characters, neither
same nor an indivisible whole nor both, neither composed of parts nor an indivisible whole— nor
both. She is most wonderful and can-not be described in words.
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@—W—a@—ﬁﬁ‘q—m — can be destroyed by the realization of the pure Brahman, the one

. . c . . '\‘\ .
without second; 9T — just as; HYHH: — mistaken idea of a snake; THEAIRd :-ARAT — is removed
N .. Se ) ) ) 2
by the discrimination that it is rope; TEHM: — after their respective function; el — famous;

Hr_cl'qqlﬁhaﬁt-i'l%-‘;ﬂ%%’l — well-known as sattva, rajas & tamas; a?ﬁm: — she has; 30T — her

gunas.
Maya can be destroyed by the realization of the pure Brahman, the one without second just as
mistaken idea of a snake is removed by the discrimination that it is rope. She has her gunas
well-known as sattva, rajas & tamas, famous after their respective function.
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{9 — rajas has its; FRATcHST — which is of the nature of an activity; TRt — projecting
power; dd: — from which; ET[U'ICT-EIE!"I%B — this primeval flow of activity; ¥9dl — has emanated;
{ET-3GY: — such as attachment; §:&-3q9: — grief etc.; q - all; 49 — mental; oM —

modifications; g — continually; STEIT: — from this; Tl — are produced.

Rajas have its Vikepa-Sakti or projecting power which is of the nature of an activity, from
which this primeval flow of activity has emanated. From this all mental modifications such as
attachment and grief etc. are continually produced.
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FH: — lust: T — anger; S — avarice; FF — arrogance; S — such as: STGAT - spite;
IEHRN — egoism; §'qu —envy; HEL — jealousy; BTI'I?{ —etc.; ‘1%[—@ — all these; 'E‘T\I'{T: —dire;
ot P attributes; YSTAT: —are of rajas; ITHT] — from which; THT — this; 31:[\—'1'%[: — the worldly

tendency of man; dd_— therefore; ¥SI: —rajas is; W—a@ — a cause of bondage.

All these attributes such as lust, anger, avarice, arrogance along with spite, egoism, envy,
jealousy etc. are of rajas; from which this the worldly tendency of man is produced. Therefore
rajas is a cause of bondage.
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?'lﬁlﬂ‘Tl'Fq — of tamas; Bﬂq'l%lt — the veiling power; 9 — named as; NI — this A — is the
power; 99T — by which; 9¢g - things; ST*d™T — other than what they are; IS —
appear; QI-THT — it is this; Ie9Ed — man’s; Ffﬂ%lt — repeated transmigrations; ﬁ-lﬂ'l:l — that

o hat . . . . . >
causes; [&ITRIFA: — to the projecting power, H9UIEI — being inclined /prone; &d: — the cause

Avrti or the veiling power is the power of tamas by which things appear other than what they
are. It is this that causes man’s repeated transmigrations, and his being inclined/prone to the
projecting power.
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YTE-3Y — even wise; YIU€d:—-39 — and learned men; FJL:—AY — besides men who are

cleaver; wqrd—q&w—wmw\—aﬁlﬁ — as well as men adept in the vision of exceedingly subtle
Atman; E@JT-HEI‘}ITA‘JH:-W?? — even though explained in various ways; TIHT-SS S — when
overpowered by tamas; WH—%’I% — do not understand clearly; GTI'EIT'\QH'FL-QH — what is

simply superimposed; =l — by delusion; HT‘@-WT% — they consider as true; dg-3JUI —
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on its qualities/effects; S — depend; &«d! — alas; g{rd-dH¥d: — of dreadful tamas;

B‘Iﬁ\T—GTI'q’I%I ~FM: — is this veilling power; HEd-TEST — how great and powerful.

Even wise and learned men besides men who are cleaver as well as men adept in the vision of
exceedingly subtle Atman, when overpowered by tamas do not understand (the Atman/Truth)
clearly even though explained in various ways. What is simply superimposed by delusion, they
consider as true, and depend on its qualities/effects. Alas! How great and powerful is this
veiling power of dreadful tamas!
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(‘{Eef) — for one; EIT =—Ffl:["lc'37=l?i — who has any connection with this veiling power; STHIET

— absence of the right judgment; CRIGEICE) - contrary judgment; STEHIEAT — doubt;

o

fafaa: — absence of definite experience; AT — and; Y9 — are certain; 9 ﬁw% — they

never allow one to be free of their effects, fa&Io=Id: — the projecting power; Gﬁﬁ'{-w% -

gives ceaseless troble.
Absence of the right judgment, contrary judgment, doubt and absence of definite experience are
certain for one who has any connection with this veiling power; they never allow such-one to be
free of their effects, but the projecting power gives ceaseless trouble.
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ﬁald%ﬁiléw—\ﬂ@»cq-ﬁs‘\l-m-%?c{ — ignorance,lassitude, dullness, sleep,inadvertence,

. ~ 2\ )
stupidity etc.; H@l: — are commencements; dHRIUIT: — of tamas; '1%[*933?[1 — one tied to
these; ﬁi‘l@ﬁ\— like one sleep; ¥d¥HId — like stock or stone; W9 — but fasfa — remains;

o e [a¥TaN .
dl€& — does not; dd — comprehend; TR« — anything.
Ignorance, lassitude, dullness, sleep, inadvertence, stupidity etc. are commencements of tamas;

one tied to these does not comprehend anything but remains like one sleep or like stock or
stone.
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d<d — sttvaguna; Fl?ﬁlﬂ:ﬁﬂﬁ —is clear like water; TT-3T — yet; angi-fHieseal — in
conjunction with rajas and tamas; QYT — for transmigration; Feqd — it makes; 94 —in
sttvaguna; SACHEF: — the Atman; Qﬁﬁﬁﬁ?‘lt-ﬂq\— becomes reflected; Cﬂ?ﬁ-ﬂa — like the sun;

IIRGS  — entire; STe: — world of matter; SRRE — reveals.

Sttvaguna is clear like water yet in conjunction with rajas and tamas it makes for
transmigration. In sttvaguna the Atman becomes reflected and reveals entire world of matter
like the sun.
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SHTAT-3TTT — an utter absence of pride etc.; g — purity, contentment etc. routines;
YH-3IT: — non-killing, truthfulness and other constraints; 26l — faith; = — followed by;
e — devotion; & — as well as; HH&dT — yearning for liberation; ¥ — with;%‘aﬁ-ﬂmﬁt — the
divine tendencies; ¥ — and; ama—ﬁqi%l: — turning away from the unreal; HoEg-g<aeg — of

. < . ~
mixed sttva; 9HI: — the traints; J-Hdlwd — are;

Purity, contentment etc. routines, with non-killing, truthfulness and other constraints, followed
by the divine tendencies faith, devotion, turning away from the unreal as well as an utter
absence of pride etc., and yearning for liberation are the traints of mixed sttva.
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9d1q: — cheerfulness; E—W—@@ﬂ% ¢ —realization of one’s own Self; QHT-SRMMed: —
supreme peace; Ffl’:_clt — contentment; ‘Jl'é"qci — bliss; H-ATH-TI8T — steady devotion to the
Atman; ﬁ@-ﬂﬁ@-ﬁuﬂt — are the traints of pure sattva; 9T — by which; H?I\—aﬂ?lr_q’—l'{:f -

bliss everlasting; HH‘T&'I%I — the aspirant enjoys.

Cheerfulness, contentment, bliss, supreme peace and realization of one’s own Self; are the
traints of pure sattva by which the aspirant enjoys bliss everlasting.
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UAd-3Ted4dH - this unmanifest; ﬁ'{'ﬁT: — as the compound of three gunas in a germ state;
fr&ad — is spoken of; dd_— that; 3TlcHA ~3NNH — the body of the soul; FNU-AM — is named as
causal; W—Hﬁ%—@%—ﬁ= —in which the functions of all organs along with intellect are

suspended; ﬁgﬁ_d: — profound sleep; Y& — its; TeRTieh-STaeT — is special state.

This unmanifest is spoken of as the compound of three gunas in a germ state; that is the body of
the soul named as causal. Profound sleep in which the functions of all organs along with
intellect are suspended is its special state.
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HI-HRN-HHII-WRMd: J&: ATHAT-TT TR GEE: | TR A-d1eT gd SHTd-AEE: Tded
o5 THif: |
HI-TRR-SHI-SaMTed: — the cessation of all kids of perception; g%:—aﬁam—qa—aia%n% P -
in which the mind remains in a subtle seed like state; ﬁgﬁ?‘l: — profound sleep is;
%’%&a—éﬁx—sﬁ — “I did not know anything then” HTIH:QT%% — is the universal experience of

everybody; Wd®d — of this; fFS-Tdifd: — the test.
Profound sleep is the cessation of all kids of perception in which the mind remains in a subtle

seed like state. The test is the universal experience of everybody, “I did not know anything
then”.
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'iE —the body; i":l?'q — organs; HM9T — vital-force;
HA-IEH-AGT: — internal organs like mind, egoism etc.; {94 — the sense-objects;
gE-31qy ~Ga-W — all modifications beginning with pleasure;

o

~ .
W-Wﬁ{-‘ﬁlﬂ — the gross elements such as the ether; ¥ — in fact;

IYFI-Td=d-IRaS-[92d — the whole universe up to the unmanifest; ge — all this is " verily;

{J-3THT — non-Self.

The body, organs, vital-force, internal organs like mind-egoism etc., the sense-objects, all
modifications beginning with pleasure, the gross elements such as the ether, in fact the whole
universe up to the unmanifest - in fact all this is verily non-Self.

1 qEE T HeglicdgTdead |

G ideHATcHdTd {ahg oo AEHAURHRETHE Il ¢33 |
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T HEd, M-8 - Fheaw HIAT-FHrd Hel S TG0 IFICH-aed oo HEHehl-Fieqw] o |
HMET — nescience; HEH;W—&E—WW—W& — effect of nescience right from cosmic
intelligence down to the gross body; qd - everything; 3T8d — unreal; 3§H_— this; STHIcH-d<d

— non-Self; & — you; Q'Eqﬁ'l%zﬁl—%—('ﬂ— imaginary like the mirage in a desert; AN -
know.
Nescience and effect of nescience right from cosmic intelligence down to the gross body

everything is unreal. You should know this non-Self to be imaginary like the mirage in a
desert.

I o HOEEATH T JHTCHA: |
AT N TIHF: FITHEA | R |
Y HTCH:- ey HTEedT, I {5 -: 9T g haedd igd |

I — now; a- you; QUHTCHA:-EI%Y — the real nature of the Supreme Self;

HoEEAH — [ am going to tell; qﬂ;ﬁﬁ'l'q —realizing which; € — man;

Fdqd-H4d: — is freed from bondage; a‘am- liberation; 3‘[%1%[ — attains.
Now I am going to tell you the real nature of the Supreme Self, realizing which man is freed
from bondage and attains liberation.
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T -hIR- (ST TG -H1eN T e o7 -cag- ST Hizad &a9-2TRd |
Us-FHIRI-FIFEUT: — distinct from the five sheaths or covering; W—ﬂq—w&ﬁ—ﬂq\— the

witness of the three states; 1'7\-IF€I'FL— the eternal; 3T@-IcII-ASFEA: — substratum of the

consciousness of egoism; Ghl?a‘qd\— T30 — there is Self.

There is some Self the eternal substratum of the consciousness of egoism, the witness of the
three states and distinct from the five sheaths or covering.

Tl A Tl ARy eay |
FreTgI AT HE e | 5 I
: [ S - gYtay %, Jhe-de-grd-Tgad SMEH, EY SR 3d |
q: IS — which knows; &S — everything; W—W—ﬂgﬁﬁﬁ — that happens in the

states waking, dream & profound sleep; @%—@@%—WW — the presence or absence

of the mind & its functions; 3T9H_‘3EH’ Zfd — like “this is [ am”.

Which knows everything - that happens in the states waking, dream & profound sleep, the
presence or absence of the mind & its functions, like “this is [ am”;

q: G4id &9 @9 9 9 93did #2394 |

TEETEN JEAE, A q9 IqacTT | R ||
T: & g gl d %W A9l 9 g Sl d ad, (GEe) S, @) A-SaEtd |
Tq:— which; &9 — itself; ad — all; EED o sees; I — to which; F:-F9-7-9%90d — none can see;
q: — which; WT'I%{ — intellect etc.; It — illumines; d — to which; HH\(WT'I%{) — that

(intellects etc.); W(i’ﬁl) — like “this is it”; J-99id — can-not illumine.

Which itself sees all but to which none can see, which illumines intellect etc. but to which that
(intellects etc.) can-not illumine like “this is it”;

I faRai¥ie =ared 9§ | SN fhs |
IETHE T T HecqHFATTTH |l 9R¢ )
3¢ fRaH 39 e I fhe=-q STl I3 32 @ SRTReTH_ S (31d) T |
e — this; ﬁm— universe; ¥ - by which; e — s pervaded; g4 — to which;

A — nothing ; AT — pervades; ’CT—W— because That shines; 3¢ — this;
Flif — all; 3THYH - as Its reflection; GTQH\—(E'I%) — like ‘this is it’; Gﬂ":l'l'l% — is shining.
By which this universe is pervaded, but to which nothing pervades, because That shines all this
is shining as reflection of That, like ‘this is it’.
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& — by whose; qferr- AT — Very presence;

‘QE—E'I'\??I—W:—T"\ERI: — the body, the organs, mind & intellect; waﬁ?:g — to their respective;

o

1999y — spheres of actions; YRAT-3 - like servants; qded — keep.
By whose very presence the body, the organs, mind & intellect keep to their respective spheres
of actions like servants.
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- - -CaegoT — by which - the essence of Eternal Knowledge; QE%’I{I'\E%SI'—HI — from

o

egoism down to the body; T999T: — the sense-objects; EIGIA:-F — and pleasure etc.; 9<dg — as

ajar; FTd — is known as palpably.

By which - the essence of Eternal Knowledge from egoism down to the body, the sense-objects
and pleasure etc. is known as palpably as a jar.
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HedcHT |
I - by which; AT — commanded; dF]-3TH9: — organs and vital-force; TWed - performs
their functions; W¥: — this (which is being expounded from the verse 126); JUUM:-J&Y: — the
primeval Purusa; W—W—ﬁﬁ—ﬂ@ﬂ% ¢ — whose essence is the constant realization of

infinite Bliss; Hql-Ush&Y: — which is ever the same; gig-ara- A= - yet reflecting through the

different mental modifications; ST«d{IcHT — the innermost Self.

Commanded by which organs and vital-force performs their functions - this (which is being
expounded from the verse 126 is) the primeval Purusa, whose essence is the constant realization
of infinite Bliss, which is ever the same yet reflecting through the different mental
modifications - the innermost Self.
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¥A-Ud — in this very body; TTI-STH — in the mind full of sattva; ‘E'ﬁ—ﬂEI'QT’ —in the secret

chamber of the intellect; dicqlvbd—dﬂqvl‘\:\l — in the causal-body known as unmanifested;
SRAA-HRRT:-ATRRM: — the Atman of charming splendour; EASHET — through Its own
effulgence; ?@f—ﬁﬁ'{— this universes; HRMEd — manifesting; I :—T'I%IHT'I\— like the sun

aloft; qm%r — shines.

In this very body, in the mind full of, in the secret chamber of the intellect, in the causal-body
known as unmanifested, the Atman of charming splendour, shines like the sun aloft manifesting
this universes through Its own effulgence.
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T SRR - (TRAT0T 38 SIS STl - FRATOTRY ST T, 37 - AT STadA:

fehe - A- =gl
q:lt—?:]@l%—ﬁ'lw — of the modifications of mind & egoism; aé—tﬂﬁﬂ-m-%-l%wrrq\- of

the activities of the body, the organs & the vital force; Tl — the knower; HFI\—GTQHFI%TH P —

apparently taking their forms; 3T LST%ER‘I\— like the fire in a ball of iron; fehsae--=gd-l-

[a N o

dRTd — it neither acts nor is subject to change in the least.

The knower of the modifications of mind & egoism, and of the activities of the body, the organs
& the vital force, apparently taking their forms, like the fire in a ball of iron; it neither acts nor
is subject to change in, the least.
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{3 — the eternal Atman; - — is neither born nor dies; H-au%-ﬁ-aﬂaﬁ-a-ﬁﬂafn%
— neither grows nor decays nor does It undergo any change; G‘I'QT%FFI\-EHF'E[ SEHE-M — even

this body is destroyed; FIH-A-S1d — It does not cease to exist Itself; %}—W—E — just like

the sky in a jar (does not cease to exist Itself even after that jar is broken).
The eternal Atman is neither born nor dies, neither grows nor decays nor does It undergo any
change, It does not cease to exist Itself even this body is destroyed, just like the sky in a jar
(does not cease to exist Itself even after that jar is broken).
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SRR d-RT=: — beyond all transformations; &-a9-FRTE: — pure intelligence by nature;

[aNEaXvia¥

TN — free from all specifications; YUHICHT — is the Patamatman; WH&W?‘I\—BW\ELH
™Id of- in the presence which this entire gross & subtle universe shines/manifests;
STI-2MEY- 9™ — in the waking and other states; g%hﬂT&Tlﬁ;Hﬂ%lKaUT-ﬁ?fH% — which

remains direct witness of the intellect — the determinative faculty of a mind; 31@:[\—31@{—31% —as

the substratum of the persistent sense of egoism ‘I am — [ am’.

Beyond all transformations, free from all specifications and pure intelligence by nature is the
Patamatman; in the presence which this entire gross & subtle universe shines/manifests and
which remains direct witness of the intellect — the determinative faculty of a mind — in the
waking and other states as the substratum of the persistent sense of egoism ‘I am — I am’.

FRRTHaTy o TaHICHTAHTCH,

RREEEICRE I AT EERICGY
SITAAUTAU T NEANEY
A 9 Tl SRR e 1l 2% |
oo T - SATCHIH RITd-Aeel JRg-STaTd, STcHiel ST 318, -3 |ed.fae |
- AT - SR -HGR- 7 TR SR duT-EE: Fare - 9d |
4 —you; 3 — this; TH-ATCHFH — your own Self; FRHA-AaET — by means of regulated
mind; Tg"l\ﬁ—%'l?{l?l\— purified intellect; A — within you; ‘Mﬂg{’-i‘ﬁl — as ‘Tam It’;
HT%TIFI;]%"\@ — realize directly; F—Tﬁ—W—H’@T—W—ﬁHH—m — boundless worldly ocean with
waves in thevform of birth & death; ¥dU — by crossing; TRIEYUT-TE: — get firmly established

. <
in the Brahman as your own essence; $hd:-HAd — be blessed.

By means of regulated mind and purified intellect you realize directly this-your own Self,
within you as ‘I am It’, and by crossing boundless worldly ocean with waves in the form of
birth & death get firmly established in the Brahman as your own essence to be blessed.
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Aegi: FRHA_Td A9-UF oY 594 FHd.aY: TcaH - ATCHIE aid Iefd [&9: ToTrd |
ST — here in the world; W—%ﬂ%—ﬂ%: —identifying the self with non-self; { - is
the bondage;} TQ:-d«9: — this bondage; E'H —of aman; ITEI-IIATI-HTCd: — which is due to
his ignorance; W—W—Q\W—@:ﬂﬁ—%@i — brings in its train — the miseriesof birth and death;

Hﬁﬁ-‘lt — by the threads of its cocoon, EI%\ITI%;HH\— as that of the caterpillar; ?J:r-qa —itis

.

through this only; T — BGH-IHJ-9Y:-HcFAH- (one considers) this evanescent body as real;

E'I%—GHFHQW — by identifying oneself with it; @7 — nourishes; I&M — bathes; ﬁﬁ:-gwﬁl -
preserves it by means of (agreeable) sense-objects.
Here in the world identifying the self with non-self is the bondage - as that of the caterpillar by
the threads of its cocoon, this bondage of a man, which is due to his ignorance brings in its train
— the miseries of birth and death. It is through this only (one considers) this evanescent body as
real by identifying oneself with it, nourishes, bathes and preserves it by means of (agreeable)
sense-objects.
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dHHT — by ignorance; 1%11\3'{33[ — one who is overpowered; Bﬁﬁqﬂ;aaﬁ'l\ﬁt — mistakes a thing

~ o L. e
for which it is not; SHdId —; laﬁzﬁ-anma — 1t is the absence of discrimination that;

ﬂ\_rl“:l — a snake; (\gl'\ﬂW—t-@(l?l — causes one to mistake for a rope;
dd: —and then; HHIGIJ: — one who seizes it through that wrong notion; AMTH: — great;
S — dangers; f9dia - overtake; dd: — hence; "6 - my friend; 2J9] — listen;
q: —itis; AHGE: — the mistaking of transitory things as real; g - verily that;

TG — constitutes bondage.

One who is overpowered by ignorance mistakes a thing for which it is not: it is the absence of
discrimination that causes one to mistake a snake for a rope, and then great dangers overtake
one who seizes it through that wrong notion. Hence, listen, my friend, verily it is the mistaking
of transitory things as real that constitutes bondage.
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Fd-AEH- ST, GHEOIT i Tg:-3d |
@—Hﬁlﬂ?ﬁ—ﬂ@%—iﬂ%t — this velling power in the form of tamas; IRAE 1T T8 -ATRIFAT —

TR{dH — which manifest Itself through the power of knowledge, indivisible, eternal & one
without second; BFIr_cT—%‘:Ia'H\— whose glories are infinite; Wﬁqﬁﬂﬁﬁl — covers the Self;

aﬁlﬁm— the orb of the sun; {§:-89 — as Rahu does.

This veiling power in the form of tamas covers the Self, whose glories are infinite and which
manifest Itself through the power of knowledge, indivisible, eternal & one without second - as
Rahu does the orb of the sun.
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dﬂ-l(*»d(—?lv‘l\ldl?l — endowed with the purest splendour; A — when his own Self;

NN

¥ d — is hidden from view; JHIH — a man; 1=I‘}I€IT'I\— through ignorance; IATHH-INR —
this body which is non-Self; IE-Sfd-FSAMd — falsely identifies himself with;
dd: — and then; {S9: - of rajas; fr&IITEaT- 621 — the great power called the projecting
power; ¥ — him; m-%‘ru-w%ﬁqz-a?‘a?r-@: — through the binding fetters of lust, anger

etc.; W — sorely afflicts.

When his own Self endowed with the purest splendour is hidden from view a man through
ignorance falsely identifies himself with this body which is non-Self. And then the great power
of rajas called the projecting power sorely afflicts him— through the binding fetters of lust,
anger etc.
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IF-FAM: — this man of perverted intellect; F&T-HTE-TTE-THA-ITfe5dl- STCHT-STENTHA: — having
his perception of the self swallowed up by the shark of utter ignorance; ferd: — of the intellect;

AFI-3EEAT — the various states; dgUIaHT — as that is Its superimposed attributes;
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W—aﬂ?ﬂ'ﬂq\— himself imitates; ﬁW—ﬁN—‘ﬁ — which is full of the poison of sense-
enjoyments; IR-GEAR-FSFH — in this boundless ocean of the world; Ieg-Sasg —

drifting up and down; @'\H:l?l"ﬂ%t — 1in despised state; T - keeps on roaming.

This man of perverted intellect having his perception of the Self swallowed up by the shark of

utter ignorance, himself imitates the various states of the intellect, as that is Its superimposed

attributes, and drifting up and down in this boundless ocean of the world which is full of the
poison of sense-enjoyments keeps on roaming in a despised state.
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T — as; AIG-THT-G ﬁdl-eﬂ‘}[—‘-lg o — layers of clouds generated by the sun’s rays;

uﬁ-ﬁﬁw — by covering the sun; ﬁlﬁn:l;c\[ — appear alone; AT — so; dilc'-l—xﬁic\t,dl—\ﬂé‘izl?lt -
egoism generated by the Self; STcHdd - [T — by covering the reality of the Self;

mﬁﬁnﬁ — appears by itself.

As layers of clouds generated by the sun’s rays appear alone (in the sky) by covering the sun
itself, so also egoism generated by the Self appears by itself by covering the reality of the Self.
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YT — just as; m-?ﬁ: — by dense clouds; Wl%ﬁ—ﬁ:ﬁﬁ — when the sun is swallowed; E;ﬁel -
on a cloudy day; 39 — violent; %H—Q?JT—HTQ — cold blasts; Qdld — these people; T —
trouble; AT — similarly; NfRA-THET — by intense ignorance; aﬂFH"F\-I—Gqu‘F\[ — when the Atman
is hidden; el [8I9- 21 — the dreadful projecting power; H@—@% — the foolish man; &-

S : : o :
g : — with numerous grieves; &99Id — afflicts.

Just as on a cloudy day when the sun is swallowed by dense clouds, violent cold blasts trouble
these people, similarly when the Atman is hidden by intense ignorance, the dreadful projecting
power afflicts the foolish man with numerous grieves.
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ARG R0 §H: a0 GHET: ani fSied:eEy 38 ATcHTH-Hedl JHid |
T — it is from these two (veiling & projecting); ﬂﬁ?‘l‘-ﬁ—@ — powers only;
gH: — man’s; S=9:-@AFTA: — bondage has proceeded; Il — by which; et beguiled;

WJII[;‘&'&;-W—W — he mistakes this body for the Self; YA — and wanders.

It is from these two (veiling & projecting) powers only man’s bondage has proceeded —
beguiled by which he mistakes this body for the Self and wanders (from births to deaths).
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H- T dtst @, g derel: gL, T0T: Jodaw, FH g o1g, aY: T, SFd: SRAH:,

gfeeg-Faf: IR, = S gouuT, A 1-FH-G9gd Tgad g T, 31 Hiadl Siia: & |
Wﬁ—‘ﬂ%ﬂ@ — of the tree of the world; s —is the seed (i.e. the cause of acceptance of the
world); dH: —ignorance; émmﬂ: — the identification with the body; gL — is its spout;
{FT: — attachment; 9eddH — its tender leaves; FH — work; d 3TF] — its water; 99: — the body;

Ehed: — its trunk; TE: — the vital forces; FMMRIHT: — its branches; E'I':?Fl—ﬁgl%t — the organs;

. . . . N .
I — its twigs; TN — the sense-objects; HWTF'ET —its flowers; d-RHA-GHGd — due to
diverse works; EIEI%T‘OT — various; g:@i — miseries; & — are its fruits; & — and; 3 — here;

Tl — the enjoyer; STiE: — the individual soul; @T: — is the bird on it.

Of the tree of the world, ignorance is the seed (i.e. the cause of acceptance of the world is
ignorance), the identification with the body is its spout, attachment its tender leaves, work its
water, the body its trunk, the vital forces its branches, the organs its twigs, the sense-objects its
flowers, various miseries due to diverse works are its fruits, and here the enjoyer- the individual
soul is the bird on it.

\S = r‘\
HERTRISATREA SRa: |

o~ o
SRS GE -

YATREUTd AT 1| 995 Il
AT -t SRA: T SAICH-a7: IS JENh: I

Sl - TG-S -Se -5 @ -SaTg-aTd. e |
BHT%:-W : — without beginning & end; ?Ii?l: —is described as; 3TIH - this; AATCH-: —
bondage of the non-self; 3HHS: — springs from ignorance; R - naturally; 3T — an
individual soul; W-W—Wﬁﬁ-mﬁ-g:@-mﬁ-ﬁ — the long train of miseries such as
birth, death, disease & decrepitude; S — it subjects to;
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This bondage of the non-self springs from ignorance naturally, and is described as without
beginning & end. It subjects an individual soul to the long train of miseries such as birth, death,
disease & decrepitude.
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U@t—gﬁﬂaﬁ — through purification of the mind; FTeeT — sharpened; H>3-l — wonderful
ﬁ%%—ﬁam—na—aqﬁw — the sword of knowledge that comes of discrimination; foe — except;
(3 9 this bondage ); 4 | FHHNERT: — neither by millions of acts; @ﬂ 2[FT: — can be
destroyed; I — nor by missiles; « [ — nor by weapons; WS — nor by wind; €

afegl - nor by fire.
Except the wonderful sword of knowledge that comes of discrimination sharpened through

purification of the mind; this bondage can be destroyed neither by millions of acts, nor by
missiles, nor by weapons, nor by wind nor by fire.
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%‘{%—W-@q%: — one who is passionately devoted to the authority of Vedas; TT-TH-fE -

o

acquires steadiness in one’s own duty; ddI-Ud — which alone conducts to; W—ﬁ'ﬂ%t —the

o

purity of his mind; W—ﬁ'ﬂ%@%i — this man of pure mind; ‘JTHFH%E?[ —realizes the

Supreme-Self; ﬁ:r—qa — and by that alone; W—H:E'S — world with its root; dRI: —is

destroyed.
One who is passionately devoted to the authority of Vedas acquires steadiness in one’s own
duty which alone conducts to the purity of his mind, this man of pure mind realizes the and by
that alone Supreme-Self world is destroyed with its root.
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JHTcHT — the Self; Bﬁﬂzﬂ% ¢ — the material one and the rest; qﬁﬁ-‘lt-q‘s'\l%\[: — the five sheaths;
gqd: — covered by; -9 — ceases to appear; 81 —just like; arrtﬁ—w& — of a tank;

ST+ — the water; ﬁﬂ-ilﬁ?l—ﬂﬁ?‘ﬁ;lt — by its accumulation; FAS-TES: — of sedge.
Covered by the five sheaths, the material one and the rest, the Self ceases to appear, just like the
water of a tank by its accumulation of sedge.
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HH:%W—W — on the removal of that sedge; JEUIMT-H+d4a¥ —that allays the pangs of thirst;
H<: — immediate; ﬁl@ﬁ?{ — gives joy; T-ZEH — the perfectly pure; Al — water;

g49: — the man; 9% — unobstructed; TdEd — appears before.

On the removal of that sedge the perfectly pure water that allays the pangs of thirst and gives
immediate joy, appears unobstructed before the man.
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WQ@-W— when all the five sheaths; 3TC|5|'I'?\{ — have been eliminated; 319 — this;
Js&: — pure; ﬁm%\w: — the essence of everlasting & unalloyed bliss;

N aN

Jcd%h-%4: — indwelling; 9 — supreme; &E-S4Id: — self-effulgent; fenqial — appears.
When all the five sheaths have been eliminated - this essence of everlasting & unalloyed bliss,
indwelling, supreme, pure and self-effulgent Self appears/shines by Itself.
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1%@1 — the wise one; W—ﬁﬁ?ﬁl — to remove one’s bondage; - ITCH- [ -~ Fhded
should discriminate between the self & the non-Self; ‘E\FI—QH — by that alone;
& — one’s own self; HH:I%H:W— Existence-Knowledge-Bliss-Absolute;

o — knowing; AMEG-HEd — becomes happy.
To remove one’s bondage the wise one should discriminate between the self & the non-Self; by
that alone knowing one’s own self as Existence-Knowledge-Bliss-Absolute one becomes

happy.
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q: PouTid-SHI-3d T Tcasd- 3T6E - STehd-SAcHH [did=d ag o §a -
AMcHTI-{aBld & gad: |

g: — who; ﬂﬁlﬂ:’&'ﬂ%ﬁf-ﬁﬁ — as one separates a stalk of Munga-grass from its enveloping

sheaths; TZIAITA-ScTs-TGF-AHIA-AHH — between all sense-objects and the indwelling,
unattached & inactive Self; = - discriminates; dql — then; do —in It; HI-TdST — by
merging everything; AMCHAT-[ABT — remains in a state of identity with that-Self; € — he;

Had: — indeed is free.

He indeed is free who discriminates between all sense-objects and the indwelling, unattached &
inactive Self- as one separates a stalk of Munga-grass from its enveloping sheaths and then
remains (as a witness) in a state of identity with that-Self by merging everything in It.

N ~ ~
JEISTATIIAISAATEG FIAT:

o

ha¥ o o o o0
el Sdld [d=2A1d digeld: |
(- e o o\ o a [N :
. . o\ AW e aN
A T WIgHRT el 1l 24 I

T 38 d SAHD: FRT: O I S, a8 e et =7 |

I - TH-HIH- GRSy - &9 Heagge: WiagH, 7 @i |
AHI: — is the product of food; égz—g — this body of ours; TdHY ~TRIAT: — comprises of the

material sheath; & —it; el — on food; ST — lives; ?H:l%@:l: — without it; =T -

dies; 9 —and; 9 —it; aﬁ\—ﬁﬁ—m-ﬂﬁ‘ﬂi-ﬂﬁ:ﬂgﬁﬂ-ﬂﬁ= — is a mass of skin, flesh, blood,
bones & filth; &&E — by itself; ﬁ?ﬂ"{.{@ — the eternally pure, self-existent Atman;

‘ﬁﬁ@q\-ﬂ—aﬁﬁ — can never be.

This body of ours is the product of food and comprises of the material sheath; it lives on food
and dies without it; it is a mass of skin, flesh, blood, bones & filth and by itself can never be the
eternally pure, self-existent Atman.
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I (FE:) F:-gd G- S A-TRA | AT ORI Sedq-EaTd s 7-Teh: F-Te:
SEAA-AREZAR: HIT-Trh-al F2f Wl &5-3TTeT |
GWI‘:L(&E:) — this body; Eﬁ:-ﬁ-ﬂﬁt—aﬁﬁ :~3(Y-A — neither before birth nor after death; AR
— does exist; SIIA&UT: — only between birth & death; §URJUT: — is momentary; AII-ETAE: —

changeful by nature; “-Wsh: — manifold, d-SI€: — inert; Wﬁsqﬁiﬂﬂﬂ= — perceivable by

53



o

senses like a jar; TE-[9RR-3T — the witness of changes in all things; FH-¥G(d — how can it

be; ¥-3IcHT — one’s own-Self.

This body does exist neither before birth nor after death but only between birth & death and is
momentary, changeful by nature, manifold, inert, perceivable by senses like a jar; how can it be
one’s own-Self the witness of changes in all things?

QIO HwCa! ATcHT s Steerd |
TS FaTRITY A W W | 94 I
o\ o =\ ha o bV [aN ha¥ o~
qUT-TIGTGH -G8 : A-STTCHT S0~ 3TU-SIaTd, Td-qd-21d - RN Fawal F-=-fam®: |
QH%T—‘ZIHI'I%FI\%E: — the body consisting of arms, legs etc.; «—3[cHT — cannot be the Atman;

NN . . . .
EI%’—GTN-FT'\HFI'IH\— for one continues to live even when particular limbs are gone;
dd-dd-RM4d :-3[RIMd—and the different functions of the remaining organism also remain intact;

TR — the body which is subject to another’s rule; F-A-FE: — cannot be the Ruler.

The body consisting of arms, legs etc. cannot be the Atman, for one continues to live even when
particular limbs are gone, and the different functions of the remaining organism also remain
intact; the body which is subject to another’s rule, cannot be the Ruler (which is the Self of all
or the Atman).
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e -qGH-TchA-daaCTII-ETRIuT: Hq:~HeH: Td-JSEITH Eaq:-~Td-RTE |

‘ag-d‘&Hc-dccth-deWIﬁ—Hﬂ'EWT: — the body, its characteristics, its activities, its states etc. of
. . . o . 2
which It is the witness; Hd:—{[cHA: — the Atman as the abiding Reality; FIT'I\-%E'SW — that

is different from; w:—qa—l%@‘ — 1s self-evident.
That the Atman as the abiding Reality is different from the body, its characteristics, its
activities, its states etc. of which It is the witness, is self-evident.

AT STl FSYUTS [l |

%Y Waed I CHIHAESENT: || ¢ |
¥ (Fg:) T-TRT: AiF-foed: FS-qul: Afd-F2He:, Tad-Haau: TaaH-aw, F-1ad ?
3 (&EI) — this body being; IR — a pack of bones; HiG-f&Td: — covered with flesh;
%—Tf: — full of filth; STFzHAS: — highly impure; Q?l?l:ﬁ?ﬂ'wt — which is ever distinct;

Wﬁ;‘aﬁ — be the self-existent Atman, the knower; esei—nﬁa— how can.

How can this body being a pack of bones covered with flesh, full of filth and highly impure be
the self-existent Atman, the knower which is ever distinct?

cagHIgHaT s g
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A~ -HE - SR -G-TRN ot IE-aid Fid | faalie: feeui-feered wame-qaq,
EISl

ag—nm—ﬁ%—aﬁw—gﬁﬂ—uiﬁ —amass of skin, flesh, fat, bones, and filth; &S+ — it is the

foolish man; aﬁ-ﬁﬁ-ﬁlﬁ —identifies himself-with; o @NS: — the man of discrimination;
T eUi-fIeTea®4 — his own Self as ever distinct; W?f-lflq\— the only reality; 3/ — knows.

It is the foolish man who identifies himself-with a mass of skin, flesh, fat, bones, and filth,
while the man of discrimination knows his own Self, the only reality as ever distinct.
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(SN aN ha¥ haN
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TRIETHCAd did: GETcHI 1l 9o Il

= o o o haNaN N . [a SN o o
e g-Ug EH-<8: Id-ghg:, [gN:-g da-olid-q SRHl:, [awdg—ad: Hach: Td_ STcH
IE-TR-TF - |
STe¥Y — the stupid man; 31@:[:‘331-'13 — ‘I am the body only’; i’l%'@%i — thinks as; l%lgﬁl: -

the book-learned man; é%—sﬁ%r—%r — the mixture of body & soul; 31@5?[ ¢ —identifies himself

with; i&%i&aqu:—g—uamd: — while the sage possessed of realization due to

discrimination; H&W—Bﬁ-@-@-ﬂﬁiﬂﬁt — looks upon the eternal Atman as his Self,

and thinks, ‘I am the Brahman’.
The stupid man thinks as ‘I am the body only’, the book-learned man identifies himself with the
mixture of body & soul while the sage possessed of realization due to discrimination looks
upon the eternal Atman as his Self, and thinks, ‘I am the Brahman’.
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H@‘ﬂﬁ ~ O foolish person; W_W_W_ﬁg"w‘gﬁq‘ﬁ — here with this bundle of skin,

flesh, fat, bones, & filth; STCHINE-A — give up your identification; TaTcHw~(elTelfed-saTHT —
the Absolute Brahman the Self of all; 377?#57%@6?0{ — instead identify yourself with; @7 —

. NN .
and; AT — supreme Peace; {SITI — experience.

O foolish person, give up your identification here with this bundle of skin, flesh, fat, bones, &
filth, instead identify yourself with the Absolute Brahman the Self of all and experience
supreme Peace.
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Idd - so long as; 19 @I-&EPQQI% — body-organs etc. which are unreal; ‘SII[-?»T%FIT-B@T‘ —his

mistaken identification with; -'-I—G@"I%l— does not give up; 1%@7-]\— a wise one; dldd — till then;

o o <

gld.lrd-d*-ilrdqfaﬁ — only a scholar of Vedanta-philosophy; 37¢d — he remains; d€I-TdH&ATdl

— talk of emancipation for him; Y — even; d-3T%d — there can not be;

So long as a wise one does not give up his mistaken identification with body-organs etc. which
are unreal, he remains only a scholar of Vedanta-philosophy till then there can not be even talk
of emancipation for him.
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N [aNaN haN haSa¥ [N [N haN [aN [N "~
T FTETRNR, TR Tq-EaTeE Elg-Heqdly ad HId STcAF: A-3ifed q1-Ta
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[aNaN haN

T — just as; BERKR — the shadow of your body; HIdEFFTA — the image of your body;

SN

Eqtige — the dream body; EI%—EFI%‘FH% — the body that you imagine in your heart;

o

dd-=-3%d - you never have; %l'l%l?l\— any; CIT'I\-ETIFQ@'I\@ — identification with;— dIT-Ud —

likewise; Fﬁaﬂ:-’zli\ll-ﬂ — with your-living body also HI-37&J — cease you to do.
Just as you never have any identification with the shadow of your body, the image of your

body, the dream body or the body that you imagine in your heart; cease you to do likewise with
your-living body also.
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gd: —as; ia?mﬂ:—qa — identification with the body alone; WF{\-I"\JTIT'-HUHH\— of people who
are attached to the unreal; a:nﬂ%—g =@—9‘W—Eﬁ?ﬂ:{\— is the root that produces the misery of

birth etc.; dd: —therefore; <@ — you; H¥cdld — with utmost care; ai — this; Gl'% — destroy;

ﬁl%l—@-?qq%l — (when this identification caused by) the mind is given up; 3:=d — there is no

more; HIRIT — chance for rebirth.

As identification with the body alone is the root that produces the misery of birth etc. of people
who are attached to the unreal; therefore destroy you this with utmost care. (When this
identification caused by) the mind is given up there is no more chance for rebirth.
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B‘RT-QTUTt—Q — this Prana - the vital force, with which we are all familar; “I&‘dﬁ-‘lt-ch*‘-\mij\dli —the

five organs of action; A — coupled with; srrumw:—a?m:—nﬁa- forms the vital sheath; SE |

— by which; iﬂﬂcﬂf ¢ —permeated; 3TcCHIN] — as if it were living; - —the material
sheath; H‘F«ﬂ%ﬂlﬁ — 1n all activities; vadd — engages itself;

This Prana - the vital force, with which we are all familiar, coupled with the five organs of

action, forms the vital sheath, permeated by which the material sheath engages itself in all
activities as if it were living.
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TS STTedl ITgagraaaNy: |
TEHT(chis TNy = AIZHIS

& g a1 e Fcd Tt 1| 988 1l

T~ ST (IR :) -3 SACHT-A-Td, AT : TEHT agad 3 ~de : Tedl-ARTedl, R,
F-Y E-a1 AT~ Fhs=-3Fdi-a1 F-a=0 () Ficd Tae: |
Q-0 —(FIAT)-3TU — even this vital-sheath; STcHI- — and not the Self; AIEHR:-TT —
also is a modification of vital-force; I€HIq — because; ATIdd — like the vital-force;
e :-FR —TTecl-STF T — it enters into and comes out of body; l'jﬂ?r_"il?l\— in the least; &&-aT —
either its own; Eﬁ—aT'l-l-[Q-aT — weal and woe; foheaa-39-a1 — of any other; T~ —

never knows; Ficd-ae: — being eternally dependent on the Self.
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Even this vital-sheath also is a modification of vital-force and not the Self, because it enters into
and comes out of body like the vital-force, and never knows either its own weal and woe or that
of any other, being eternally dependent on the Self.
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TS , Tt AQ-YARRT THIY T&ESTFAT |
QIEATUT-T — the organs of knowledge; A:-d — together with the mind; n:?m:-a?mz-wa\—

. ) -
forms the mental-sheath; ‘37&@-HH -g7d — such as ‘I and mine’; ﬂlﬂﬁ%‘ﬁ@ — the cause of

the diversity of things; W—W—W ¢ —endued with the faculty of imagination of

P . LN o~ ¢ .
name etc,; aaﬁm:L— itis powerful; ¥: — which; dd-JaRI-A™MII — as permeating the

. o ha¥ . .
preceding; T9SJFAd — manifests itself.

The organs of knowledge together with the mind form the mental-sheath - the cause of the
diversity of things such as ‘I and mine’. It is powerful and endued with the faculty of
imagination of name etc.; which manifests itself as permeating the preceding, i.e. the vital-
sheath.
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qﬁi’ﬂ-‘lt—é\ﬁl‘-‘l:—@—qﬁlaqt — by the five sense-organs serving as five priests;
2\ ) )

JE-AME1-gd: —with the fuel of numerous desires; STITdeIHA: — set ablaze;
TS99 — with the offering in the form of the stream of oblations of the sense-
. . . ‘\ o . . . . . .

objects; T — increasing; HAMIA-3TH: — the mental sheath which is the sacrificial fire;

H9=<H — this phenomenal universe; TEld - bring about;

The mental sheath which is the sacrificial fire, set ablaze with the fuel of numerous desires,
increasing with the offering, in the form of the stream of oblations of the sense-objects, offered
by the five sense-organs serving as five priests, bring about this phenomenal universe.
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9 -SRI — outside the mind; Bﬂ%ﬂT-l%-Fl—Bﬂ%?I — there does not exist any ignorance;
H4:-& — the mind alone is; W‘o‘lﬁ@t — the cause of the bondage of transmigration;
. ~ . . . .
JAET — the ignorance; ARAA-[- —when tht is destroyed; gFo-[998 — all else is

destroyed; GT%H:I;ﬁF[&‘ﬁ — when it is manifested; H?sh_('?‘-ﬁﬁnﬁ — everything else is

manifested.
There does not exist any ignorance outside the mind; the mind alone is the cause of the bondage
of transmigration-the ignorance; when tht is destroyed all else is destroyed; and when it is
manifested everything else is manifested.

T SR Gl EaRTe
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qcHaHqA=E! SR Il Qo ||
IRI-ETH TA-UF TRl G AT ead i | Jo1-GF STHfd-eiy Ai-fRie:
ofel el Fe e e - g |
3@%@—@&[ —in dreams where there is no actual contact with the external world;
HA-Ud - the mind alone; EREcAT — by its own power;
Hﬂ*’!\—‘i\ﬁﬂ@%ﬁ — the whole universe consisting of the experiencer etc.; HFF'I%I — creates;
dIqT-Ud  — similarly; S-3TY — in the waking state also; F-fS219: — there is no difference;
dd: — therefore; QFIH;HEISH\ — this entire (phenomenal universe);

Wt—ﬁ@m — is the projection of the mind.

In dreams - where there is no actual contact with the external world, the mind alone creates the
whole universe consisting of the experiencer etc. by its own power; similarly in the waking
state also there is no difference; therefore this entire (phenomenal universe) is the projection of
the mind.
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GIahS AAM-TS hS~d. T d-e1Rd (3f) Tehes-sIierg:,

I TaET-GH: TN B FHioqd-Td, aedd:--31d |

ﬁgﬁ‘dﬂﬂ% —in dreamless sleep; TS — when the mind is reduced to the causal state;

) ) S )
ﬁsﬁr‘ﬂd\-@ -0 — there exists nothing (for the person asleep); (i"l%) HHhS-Te: — as is
evident from universal experience; 31d: — hence; W—Qﬁt—wt — this man’s relative

existence; H?lt—"ﬂ%QH\—QH —is simply the creation of his mind; EI'{@H:—FI—QT@T'I —has no
objective reality.
In dreamless sleep when the mind is reduced to the causal state, there exists nothing (for the
person asleep), as is evident from universal experience; hence this man’s relative existence is
simply the creation of his mind, and has no objective reality.

IS S Bel: Geiedeid A |
HAET Tl Tl HeFeded Feedd 1| 2oR |
T: GTgAT AW, Go:-de-TF A19d, (q) a0 AEl heodd, od-Td Hiel: FHodd |
e — clouds; 9GAT — by the wind; A — are brought in; ET-IL‘F\FI—QH — again by the same;
S — driven away; (d¥0) — similarly; d<: — man’s bondage; HAHT — by the mind; Fed —

. ha ha . . ha¥ .
is caused; d«-Td — by that alone; HI&: — liberation too; %ed — is caused.

Clouds are brought in by the wind and again driven away by the same-wind; similarly, man’s
bondage is caused by the mind, and liberation too is caused by that-mind alone.

haN o o N o

JETICHIETY TRFHeH I
FAT o &S TG |
R (o G TR
T STl de A= T eard | 993 |
(TATA-TH) SETie- T T TReHed [0 Ted JEY-THId | T2 3 S aeeqw g-
T AdAA-TT TG et =i |
(AF-9H) — the mind first; m—ﬂaﬁﬁﬂ%{ — for the body and all other sense-objects;
Wi - an attachment in man; IRFEH — by creating; ﬁ:r-{@:r — through that attachment;

9RJAd - like a beast by means of ropes; gm-am% — binds him; 9RTd - latter; 3= — for
these sense-objects; ﬁﬂa&— as if they were poison; SEH — an utter distaste; ﬁ—ﬁ'&ﬂ — by

creating; dd-HA-Ud — the self-same mind only; q#-gﬁei-mﬁﬁw% — frees him from the

bondage.

By creating an attachment in man for the body and all other sense-objects, (the mind first) binds
him through that attachment like a beast by means of ropes; and latter by creating an utter
distaste for these sense-objects as if they were poison, the self-same mind only frees him from
the bondage.
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AT S-Sl : e - HIERa-a1- T HROTH-A:-TF |

TR Tl - (- FoRet:- e 8, Hieed-2g;: |
dEHTd - therefore; S-Sl - g - HIEREg a1 — that brings about man’s bondage or
liberation; &hNUMH-HAA:-Ud — the mind is the only cause; ﬁl‘;[a\T:—‘:l'l%‘Ff — when tainted by the
effects of rajas; W—g@ — it leads to bondage; 9T — and,; ﬁ'{ﬂt—m — divested of the

. . ha > . . .
rajas & tamas elements; & — when pure; HIFEI-8d: — it conduces to the liberation.

Therefore the mind is the only cause that brings about man’s bondage or liberation; when
tainted by the effects of rajas it leads to bondage, and when pure - divested of the rajas & tamas
elements it conduces to the liberation.
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WTHTIW-‘\IU]T%WH\— through preponderance of discrimination & renunciation; He: — the

o Y o . .
mind; JEcIH-ITHET — attaining purity; FHFH-HAIId — makes for liberation; Ad: — hence;

Wi—ﬁﬁ&“m — the wise seeker after liberation: 319 — must first; ddi-EEN -l —

strengthen these two.
Attaining purity through preponderance of discrimination & renunciation, the mind makes for
liberation. Hence the wise seeker after liberation must first strengthen these two.
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%W—Wmﬂ%l'g — in the forest-tract of sense-pleasures; Hel:-AH-HEITH: — a huge tiger called
mind; T — there prowls; ST — there; q _ who; €99 — good people; HHHAD: — who have

longing for liberation; «-3T=&«d — never go.

In the forest-tract of sense-pleasures there prowls a huge tiger called mind. Let good people
who have longing for liberation never go there.
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H: — the mind; ‘?ﬁ@t — for the experiencer; w-aﬁ-aﬂm-mﬁ-ﬁa&— the differences of
body, caste, order of life, & tribe; Wﬁqm — all sense-objects without exception;
TISTHAT — gross in the waking state; H&HAIT — fine in the dream state;

‘\IUT—PW[—E@—WTEI — the varieties of qualification, action, motives & results; & — as well as;

1'7\-IF€I'FL— continually; QH:F\I — produces.

The mind continually produces for the experiencer the differences of body, caste, order of life,
& tribe, the varieties of qualification, action, motives & results, as well as all sense-objects
without exception - gross in the waking state & fine in the dream state.
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BW‘T—I%FGZ;K'FL— which is unattached Pure Intelligence; 3 — the soul-Jiva; ferver — deluding;

‘QE—W—QTUT{I,B\T: — by attributes such as body, organs & vital-force; e — binding it;
Wﬁ — of results achieved by own-self; ‘Bﬁ—qﬁ’—iﬁ%{ — with ideas of “me” & “mine”’;

qﬁs—m‘gﬁag — amidst the varied enjoyment; A: — the mind; 378l — AT — causes it to

wander.
Deluding the soul-Jiva, which is unattached Pure Intelligence, and binding it by attributes such
as body, organs & vital-force, the mind causes it to wander, with ideas of “me” & “mine”,
amidst the varied enjoyment of results achieved by own-self.
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e9Ed — man’s; %‘qm?ﬁrsna— is due to the evil of super-imposition; HH]%I — transmigration;
ST — the bondage of super-imposition; W—@—@—W%W: —1is created by the mind
alone; m:-an:-%rqaa: — who is tainted by rajas & tamas; SRR — of non-discriminating

one; Wﬁ{—@@@ — of misery of birth etc.; ¥dd — is this (mind-itself); ﬁ?{l?lq\— the cause.
Man'’s transmigration is due to the evil of super-imposition and the bondage of super-

imposition is created by the mind alone. The cause of misery of birth etc— of non-discriminating
one who is tainted by rajas & tamas is this (mind-itself).
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Id: — hence; Hﬁ?{l%l?l: — who havefathomed its secret; qitear: — sages; H: — the mind;

o .

T — ignorance; H§: — have designated as; o4 — by which; @9 — alone;
91l — by the wind; STHHUESHH — masses of clouds; 89 — like; fzd — the universe;

ETFQ%\I — is moved to & fro.

Hence sages who have fathomed its secret have designated the mind as ignorance, by which
alone the universe is moved to & fro, like masses of clouds by the wind.
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HAYUT — the seeker after liberation; T — carefully; dd-H<: — the mind;
FH-HE — must purify; Hﬁqﬂ—ﬁ@—ﬂﬁﬂ — and when that is purified; grﬁa: — the liberation;

AN .
F-RAME — as easy of access as a fruit on the palm of one’s hand.

The seeker after liberation must purify the mind carefully; and when that is purified the
liberation as easy of access as a fruit on the palm of one’s hand.
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q: — who; H‘}[&{—QEB—HW — by means of one-pointed devotion to the liberation;

ﬁ‘ﬁg — to sense-objects; T — the attachment; ﬁ-lﬁi?q —roots out; ¥ — and;
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aRH — all actions; H«I&d — renounces; =4l — with faith in the Real Brahman;

[aNaN

AqUIIEI8: — regularly practices hearing etc.; H: —he; ﬂ%i — of the intellect;

. .. e . .
{:-E9H1E — the rajasik nature; Ydlld — succeeds in purging.
He who by means of one-pointed devotion to the liberation roots out the attachment to sense-

objects, renounces all actions, and with faith in the Real Brahman regularly practices hearing
etc., succeeds in purging the rajasik nature of the intellect.
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WQUTH%—W— is subject to modifications; g cHehcdld — is characterized by pain &
sufferings; fIscaRdl: — is an object; Sﬂﬁ{—wmﬂ;ﬁ — because it has a beginning & an end;
HAFE: — the mental sheath; A — also; QUHT — the Supreme-Self; Fl—‘ﬁ!?]\— can not be;

A-E-Z9T — the subject can never be; TRITCHAIAT-€C: — identified with the object of knowledge.

The mental sheath also can not be the Supreme-Self because it has a beginning & an end, is
subject to modifications, is characterized by pain & sufferings, and is an object. The subject can
never be identified with the object of knowledge.
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H’q’l%:—ﬂ"l\% — the intellect with its modifications, @%t—ﬁ:—ﬁﬁ— the organs of knowledge;

. . . . o ‘\ .o
qs?f@&T“T: — having the characteristics which are; THHHI-RR:-EAT]_ — forms Vijnanamaya

kosha or knowledge sheath; §9: — of the agent; HENHNUM_ — the cause of man’s
transmigration.

The intellect with its modifications and the organs of knowledge forms Vijnanamaya kosha or
knowledge sheath of the agent, having the characteristics which are the cause of man’s
transmigration.
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ﬁgﬂﬂ&ﬁc&lﬁlawmﬁdt — which seems to be followed by a reflection of the power of chit —
. haN . . . . .
the consciousness; Wt—l%FﬂTI — is a modification of Prakrti — the nature; ﬁEIFI'HET: — known

as the knowledge sheath; §1'FI'|%F€T|7=|F[ — being endowed with the function of knowledge; IAE —

always; ¥R — wholly; m — with the body, organs etc,; P —i"l% —as ‘me’; S|
H=4d — identifies itself.

This knowledge sheath, which seems to be followed by a reflection of the power of chit — the
consciousness is a modification of Prakrti — the nature, and being endowed with the function of
knowledge always wholly identifies itself as ‘me’ with the body, organs etc.
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HH;GTI'EWB' : — without beginning; ¥T&-FIWE: — characterized by egoism; MFﬁH: — this

jiva — an individual soul; HHEIIENAIET — carries on all the activities on the relative plane;

o o

‘Ef—a'l'{:l?[: — through previous desires; W—GHWT'F\-[—WHET — good & evil actions; U — it
performs; dd_— their; FATH-3TT — results also; ‘\1@3%\[ —experiences; ¥ —and; W¥: —it;
ﬁﬁlﬂ@—i’ﬂﬁ—fﬁﬁﬁ —in various species; 931 — being born; 314 :-%a*mamn%-ﬁaﬁ% — it

comes-up & goes-down; W—ﬁ@ﬁﬂﬂ@—@ — this knowledge sheath itself has;
MW—W : — waking, dream & other states, ﬁ@—@@—ﬁ\m: — experiences of joy &
grief.

This jiva — an individual soul which is without beginning and characterized by egoism, carries
on all the activities on the relative plane. Through previous desires it performs good & evil
actions and experiences their results also. Being born in various species it comes-up & goes-

down. This knowledge sheath itself has waking, dream & other states and experiences of joy &
grief.
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Q{cH: — to the Supreme-Self; %@—mﬁ‘ow— owing to its close proximity;
W-ﬁﬁﬂ%ﬁ[: — this knowledge sheath; NTSTRTRT: — being exceedingly effulgent;
é@%ﬁ‘g—aﬂw—uﬁ—mﬁ—gﬂnﬁw: — mistakes itself with the duties, functions, and attributes of
the order of life, which belong to the body; qdd — always; W-i‘ﬁl — as its own; 31d: —
therefore; TEH — on the Self; '{W-B‘tmﬁ‘c]:-‘ﬁl% — it becomes a superimposition; CI{-W‘J"T -

which identifying Itself with it; HHOT — through delusion; G — suffers transmigration;

Owing to its close proximity to the Supreme-Self being exceedingly effulgent this knowledge
sheath identifying itself with It becomes a superimposition on the Self (to form an individual-
soul), which always mistakes itself with the duties, functions, and attributes of the order of life,
which belong to the body, as its own, and therefore suffers transmigration through delusion.
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g: — which is; (-d*i-t-gu(d\—\rqll?lt — the self-shining-flame (Ref. CWSv-3); QTG\TQ — in the midst
of the Prana; E'I% — within the heart; ﬁ%l'lﬂﬂqt — the Knowledge sheath; (H:)—W—?H'IFHT — that
this Atman; $<EI:-H — eventhough immutable; ST — owing to Its superimposition;

FA-TFAT-3ET — becomes the agent and experiencer.

The self-shining-flame which is in the midst of the Prana — the Knowledge sheath within the
heart, that this Atman eventhough immutable becomes the agent and experiencer owing to Its’
superimposition.
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HH'IQFH%:-HFL—GTE[ — though the Self of everything that exists; ﬂ%i— of the knowledge sheath;

. N . =\ . . . . .
‘:d*‘{-l-lﬁ'c@q—dhlcq — Itself assuming the limitations; 9{ — the Supreme Atman,;

Wt-m — wrongly identifying Itself with this totally unreal entity; H{g:-89<T-89 —

like earthen jars from the clay of which they are made; %dq-%ddt-‘iﬂqgcad-ﬁﬁi%l — looks upon

Itself as something different.
Though the Self of everything that exists, the Supreme Atman, Itself assuming the limitations of
the knowledge sheath and wrongly identifying Itself with this totally unreal entity, looks upon
Itself as something different - like earthen jars from the clay of which they are made.
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QUCHT — the Supreme Self; WTIHT?—I\—I%—QII-H{-W:-G@ — even though naturally perfect and
eternally unchanging; W%—HW?WH\— owing to Its connection with the superimpositions;

< . . . .. .
HgUT:—W'\H‘JFFL—H@TH% — assumes the qualities of superimposition and appears to act just as

they do; ¥&7 - like; dit‘l\ll'aqvlil-i\—dﬂ'aqvlﬁd f:édd\— the changeless fire assumes the modifications

of the iron which it turns red-hot.
Owing to Its connection with the superimpositions, the Supreme Self, even though naturally
perfect and eternally unchanging, assumes the qualities of superimposition and appears to act
just as they do - like the changeless fire assumes the modifications of the iron which it turns
red-hot.

T SaM |

SHUTEGT ATSEG SHETE: TIeH: |

GRS caT=AT IS 359 1 99R I

= b (a o o ~ ~
TSI T/ JHUT 1 SFIAT-3Y QA STavTE: G AT -~ HdTlqcdld Adlg: ARM: - |
BT — the student; 39 — questioned; ‘SlﬁUT — be it through delusion; 91 — or; A«IqT —

otherwise; Y — either; WcHA: — the Supreme-Self; SEVE: — to consider Itself as the J 1va;

-

& - has come; aa;m:—a?fﬂ%c_cﬂ?l\— this superimposition is without beginning; 3Ilq: —

that which has no beginning; «IIRl: — have an end; F-T9d — can not be suppose to;

The student questioned :

Be it through delusion or otherwise that the Supreme-Self has come— to consider Itself as the
Jiva, this superimposition is without beginning, and that which has no beginning can not be
suppose to have an end either.
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Hd: — therefore; AEH — of the ever free Atman; ST — self-hypnotized state of an
individual soul; M — also; F-feEdd — has no end; FI'E[I% — its transmigration; Hea-vard —

. ha . . . .. .
must continue for ever; dd-HI&: — can there be liberation for an individual soul; %¥ — how;

then; 3ﬁﬂfl — O revered Master; ﬁ-ﬂ?{ — kindly enlighten me on this point;

Therefore self-hypnotized state of an individual soul of the ever free Atman also has no end and
its transmigration must continue for ever. How then can there be liberation for an individual
soul? Kindly enlighten me on this point, O revered Master.
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%ﬁ—ﬂﬁt-m — the teacher replied; (%)—1%371\— O learned one; <d9l — you; W—‘{@ —have
questioned rightly; dd_— therefore; A — attentively; 2J9] — listen; ¥+cAl — by delusion;

i d-Feqel — the imagination which has been conjured; AT A-HaTd — can never be

accepted as a proved-fact.
The teacher replied :
You have questioned rightly, O learned one! Listen therefore attentively: The imagination
which has been conjured by delusion can never be accepted as a proved-fact.
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" — with reference to the sky; Fﬁmﬁﬁaﬁ\— as in the case of blueness etc.;

\:H‘:lﬁ'w-ﬁ ﬁmqw-ﬁ(liz?lt — of the Self which is unattached, beyond activity and formless;

<

SYGFIT: —connection with the objective world; d — HTfed-Tae — but for delusion; -9

— there can be no;
But for delusion there can be no connection of the Self which is unattached, beyond activity and
formless with the objective world, as in the case of blueness etc. with reference to the sky.
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&g — the witness; ﬁ‘i‘]@ — which is beyond qualities; AT — beyond activity; EIFqTI\-E‘ﬁ‘J
— which is realized within as knowledge; dqg&YEA — Bliss-Absolute;

SETE: — the selfhood as an individual soul of the Atman; ﬂ%t — of the intellect; ¥lecdAl —

by the delusion; HTtd: — has been superimposed; d-Hcd: — is not real; AEIEIHTEI] — because

.. . ha ha . . . .
it is by nature an unreality; AIE-3Tq — when the delusion is gone; -3 — it ceases to exists

The selfhood as an individual soul of the Atman the witness which is beyond qualities, beyond

activity and Bliss-Absolute, and which is realized within as knowledge, has been superimposed

by the delusion of the intellect, and is not real. And because it is by nature an unreality, it ceases
to exist when the delusion is gone.
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ﬁ%w-ﬁflﬁﬁ@ — being caused by indiscrimination; TEI-HTI — it exists;

QIdd;blll'-\-d =ddd-Wd - so long as the delusion lasts; SHIGI — due to illusion; {&=d —ad: —
the rope is supposed to be the snake; TR IS M :-TF — only so long as the mistake lasts;
‘Sl'lr_‘c\lt—-_-lm\ — when the illusion has vanished; qﬁ:—a:r'rE[ — a snake too; d-Q@d — there is no

more; dgd — similar is the case here.

It exists so long as the delusion lasts, being caused by indiscrimination due to illusion. The rope
is supposed to be the snake only so long as the mistake lasts, and when the illusion has vanished
there is no more a snake too. Similar is the case here.
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MEU™I: — nescience; AT — and; REET-3TY — its effects likewise; C‘FIT'I%FW\— beginningless;

- . o . . T -
§59d — are considered as; UM — knowledge or realization; d — but; SCHAM™T — with the

rise of; HEF—GT'I%EW?H\— entire effects of nescience; G-I — even though beginningless;
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T — on waking up from sleep; ¥=Iad — like dreams; H&HS — together with their root;

o o

[FRY1d — are destroyed; g —the phenomenal universe; B‘FIT'I';Z — without beginning; I —

even though; HFI-STHIT — previous non-existence; &9 — like; i-fred — is not eternal; THeSH —
it is clear that.

Nescience and its effects likewise are considered as beginning less. But with the rise of
knowledge or realization, the entire effects of nescience, even though beginningless, are
destroyed together with their root - like dreams on waking up from sleep. It is clear that the
phenomenal universe, even though without beginning, is not eternal - like previous non-
existence.
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W] — previous; STHEET — non-existence; 31?1‘?:[1 — beginningless; M — even though; frdg:
—to have an end; Eﬁﬁﬂ —is observed; 9g_— which; €37 — such as intellect; I —
superimposed attributes; HFIFIT_— through its relation with; 3 — to be in the Atman;
Sliacd — the life; IR&ITH — is imagined; d: — so; FI—FGF(EEIUT —1is not real; dd: — whereas;
Y — the other (the Atman); TIBETIT: — is essentially different from it; &1 — and the

intellect; McHA: — between theAtman H¥«d: — the relation; @—ﬁawtﬂ'ﬂ —isduetoa

false knowledge;

Previous non-existence, even though beginning less, is observed to have an end. So the life
which is imagined to be in the Atman through its relation with superimposed attributes such as
intellect is not real; whereas the other (the Atman) is essentially different from it. The relation

between the Atman and the intellect is due to a false knowledge.
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a4 — of that superimposition; [SFgR: — the cessation; TFRZEA — through perfect

knowledge; ‘ﬁl?l\— takes place; «I-1«IqT — by no other means; qa-llcilqocd-iaslld‘ —the
realization of the identity of the individual soul and Brahman; H‘-’*FE;?I’FT — perfect knowledge;

ha . . . .
( 5’7?/)—%1?{ :-HdH_— consists in accourding to the Srutis;

The cessation of that superimposition takes place through perfect knowledge, and by no other
means. Perfect knowledge, according to the Srutis, consists in the realization of the identity of
the individual soul and Brahman.
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dd_— that realization; SCHT-SHICHAT: — between the Self and the non-Self; T ] {SdH-Td —

by perfect discrimination; e — s attained; dd: — therefore; ch*l\—dilc'-l—ﬂ?]\—dﬂd-lrl\lt -

between the individual soul and the eternal self; {9 — for the discrimination; ®dd: — one

must strive.
That realization is attained by perfect discrimination between the Self and the non-Self.
Therefore one must strive for the discrimination between the individual soul and the eternal
self.
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T — just as; Icdwd-9hdd-si — the water which is very muddy; Ueh-3T9™ — when the mud
is removed; FHEH-SIS — appears as transparent water; ddl — so; IAMCHT-AM - the Atman

N ~ . .
also; QM¥-3ME — when the taint has been removed; ¥HIUH: — undimmed luster; AT —

manifests Its.
Just as the water which is very muddy again appears as transparent water when the mud is
removed, so the Atman also manifests Its undimmed luster when the taint has been removed.
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Wa;ﬁﬁ — when the unreal ceases to exists; d — very; 3d¥d - of this; T — very
individual soul; HGIcHAT — as the eternal Self; El#ﬂ%‘ﬁl?[\ —realized; F&TJ — definitely;
dd: — therefore; Hd-STcHA: — from the eternal Self; G‘IEH\—BTI'I?{—E'{-@?I: — things like egoism;

o . .
g - completely; € UH: — to remove; Wd — FOM:  — one must make it a point.

When the unreal ceases to exists, this very individual soul is definitely realized as the eternal
Self. Therefore one must make it a point to remove completely things like egoism from the
eternal Self.
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SRR AT, STecaTd, TdcdTd-sanaTReard, TRIScd-add: T Afecd: Fed:-7-259d |

I T - 2Teg AR TICHT A-841 |

[dRINcdld_ — because it is subject to change; ST€cdld — because it is insentient;

quCdld\-W"}-l‘decdld;ﬂ — because it is an object of the senses and is not constantly present;

“ll'il"\cw'?lcd—‘égdt — because it is a limited thing; AA: — an unreal thing; e A-35d — can
not be taken for the real Atman; 31d: — because; 3 — this; ﬁamm:-mm — knowledge

sheath that we have been speaking of; WUcHI — the Supreme Self; A-EAId_ — can not be;

The knowledge sheath that we have been speaking of can not be the Supreme Self; because it is
subject to change, insentient, a limited thing, an object of the senses and is not constantly
present; an unreal thing can not be taken for the real Atman.
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qUAET G I I | T & Ag-FHTE: T 91 &9 8T THeaEd: Aegrd |
W—Qﬁﬁﬁ—ﬁﬁaﬁ—@= — which manifests itself catching a reflection of the Atman which is

Bliss Absolute; H'FR—F{&FIHT — of nescience; 'q’l%t — modification; 31H«qHA: — the blissful
sheath; T'E{"’IITﬁﬂUFB: — whose attributes are pleasure and the rest; €AId — is that; ¥9-28-379-SRT-
3qd: — which appears in view when some object agreeable to oneself presents itself;
W—W—G@ﬁ — by the fortune during the fruition of their virtuous deeds; i — it
makes itself spontaneously felt; ¥ — where; qd: - every; dd-H«H: — corporal being;
Tc-T9HT — without the least effort; &9 — themseves; AY-A[Mq&Y: — great joy;

(N .
deqld — derives.

The blissful sheath is that modification of nescience which manifests itself catching a reflection
of the Atman which is Bliss Absolute; whose attributes are pleasure and the rest; and which
appears in view when some object agreeable to oneself presents itself. It makes itself
spontaneously felt by the fortune during the fruition of their virtuous deeds; where every
corporal being derives great joy without the least effort.
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dildrti*—lﬂ-@l;\l?lw-dc%dl-lz‘ﬁlﬁ= — the blissful sheath has its fullest play; ggr?ﬁ — during profound
sleep; W‘;!G'ITIF‘I\P — while in the dreamin and wakeful states; sg-ﬁaﬂ%m%m — occasioned by

the sight of agreeable objects and so forth; E¥d — it has only partial manifestation.

The blissful sheath has its fullest play during profound sleep, while in the dreaming and
wakeful states it has only partial manifestation occasioned by the sight of agreeable objects and
so forth.
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3G —this; 3TE-GHY: — the blissful sheath; @Tqﬂ"zlﬁﬁl'lﬁ\— because it is endowed with —
changeful attributes; 9%\: — of the nature; l%lWTIH\— is modification; ﬂ%ﬁmﬁﬂ — past good
deeds; Eh'l?ilca%?ﬁ: — 1is the effect of; ﬁW—ﬁW—HﬂT@FﬂH\— imbedded in the other sheaths

which are modifications; 9UcHT-A-UH — nor is the Supreme Self.

Nor is this the blissful sheath the Supreme Self, because it is endowed with changeful attributes,
is modification of the nature, is the effect of past good deeds, and imbedded in the other sheaths
which are modifications.
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‘ZIWFIW\—GT'[E[—EI‘?\WIFIT — when all the five sheaths; %],%I : —of Vedic passages; EI'I'EIHHZ — by the

reasoning; Y — have been eliminated; Hﬁ;ﬁﬁ‘ﬂ—%ﬁﬁﬂ ¢ — as the culminating point; aTef — is

the witness; éﬁ'ﬂ'@?: — of the nature Knowledge Absolute — the Atman; 3‘!31%[@%\[ — what

remains.
When all the five sheaths have been eliminated by the reasoning of Vedic passages, what
remains is the witness of the nature Knowledge Absolute — the Atman.

A STATCHT EFUANC: ToTRRTABEATT: |
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T IIHATCHT T9-SAN(l: TR [SBL0T: SET-SA-G1e0-Te iR feest:
HeTrg: [HREaT §: &-AcHea &g |
Y:-H{YH-IATCHT — this Atman which is; W—W‘\ﬂ%: — self-effulgent; ch_'cl-?sl;'\lﬁ-ﬁio'&TUT: — distinct
from the five sheaths; aqaw—aw—maﬁ-m\— the Witness of the three states; ﬁﬁ%ﬂ?: — the
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Changeless; e : — the Untainted; 9gl«q: — the everlasting Bliss; oo — by the wise

man; ¥: - that; &9 ATcHea — as his own Self; ﬁ%ﬁlt —1s to be realized.

This self-effulgent Atman which is distinct from the five sheaths, the Witness of the three
states, the Changeless, the Untainted, the everlasting Bliss; that is to be realized by the wise
man as his own Self.
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RISI-39 — the pupil puts forward query; @g-mg-aﬁflg — these five sheaths; freaTead — as
unreal; ﬁr'rﬁ%g — after have been eliminated; -3 — but Void, the absence of

everything; 3T — in this universe; i%l?ﬂﬂ;ﬂ—ﬁmﬁzl — I find nothing; 2 ﬂfl — O Master;

AMHAEIREAT — the wise knower of the Self; Fcf—dilc*-l-ll—aglq—d(-g — entity with which should

realize his identity; I%FH\—GT'@ — what is there left forsooth; 3 — or there is nothing.

The pupil puts forward query:
After these five sheaths have been eliminated as unreal, I find nothing, O Master, in this
universe but Void, the absence of everything. What entity is there left forsooth with which the
wise knower of the Self should realize his identity, or there is nothing?
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%ﬁﬂ'ﬂ -394 — the Master replyed; 1%@7]\ — O learned man!; T@-AcdH-8%d — you have said it

o

rightly; ROt —in discrimination; ﬁSUTt—GTﬁ:I —indeed you are very clever; ST -
— those modifications such as egoism; a - that; 31 - but; aa?:i-aﬁﬁr-a{-ama ¢ —aswell as
their subsequent absence; g - all; I - by which; ?:@EEIT?I — are perceived; g &qy -
which Itself; Fl—aﬂ'{q%l —is not perceived; aq-%ﬁaﬁ-mﬁ — that Atman — the knower;
QHEHRAT-g8dT — through the sharpest intellect; e - you should know.
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The Master replyed:

You have said it rightly O learned man! Indeed you are very clever in discrimination. That by
which all those modifications such as egoism as well as their subsequent absence (during deep
sleep) are perceived, but which Itself is not perceived, you should know that Atman — the
knower through the sharpest intellect.
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gd-9d_ - whatever; Sr by someone; 3@131%\[ —is perceived; dd-dd_- that much only; dd-
HI&EH- 4 — he can be witness for; W—aﬁ — when there is nobody to perceive a thing;

W—GT&-H-B'W%[ — none can; @Tcd  — claim it as having been perceived,;
Whatever is perceived by someone, he can be witness for that much only. But when there is
nobody to perceive a thing, none can claim it as having been perceived.
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Id: — because; & — by Itself; 31@131%[ —is cognized; Wﬂ%t—wt — Itis aself
cognized entity; 31'{3\'[ — this Atman; 3Td: — hence; JcTHT — the individual soul; T&d —

itself; @TATI-9X — directly the Supreme Brahman; Hd-9-: — and nothing else.

This Atman is a self cognized entity because It is cognized by Itself. Hence the individual soul
itself and directly the Supreme Brahman and nothing else.
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T3 TUETH-GIRAY TeHLETqT Tel-EFERN THTHI, AEH-TEHI 3o -TFE
F-THHT, - SRR - [FRR-TRTE: JH_ ST -E- T 9294 gl FIcd-TTAwe - (. STcHT T,

d-ud-&d fafg |
-3 — that which; MW—@?«T‘IE —in the states of wakefulness, dream & profound
sleep; IH-EHAAT — the individual self; HQT—F&T&HT — clearly; Hﬂﬁnﬁ — manifests itself;
31@:[;31@?;3% — egoistic impressions; rd:-FRL_ — which is inwardly perceived in the mind;
d-THRHl — as an unbroken series of; AFI-STEHN-[FRR-RHE:  — which are diverse forms and

modifications; HIF_— all these; 315—‘0‘?[—&'@1:]\—‘1@?[ — which witnesses the egoism the intellect;

Eﬁ{ — within your heart; i:icq—dild-ﬁ—l%l?l;@ﬂc*-ldl — the Existence-Knowledge-Bliss Absolute;

F@CI%T — makes Itself felt as; d-Td-¥d — this Atman, your own Self; l%ﬂ% — you should know.
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That which clearly manifests itself in the states of wakefulness, dream & profound sleep; which
is inwardly perceived in the mind; the individual self as an unbroken series of egoistic
impressions which witnesses the egoism the intellect etc.; which are diverse forms and

modifications all these makes Itself felt as the Existence-Knowledge-Bliss Absolute; you
should know this Atman, your own Self within your heart.
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'El?:'\ﬂ?‘l\; —in the water of a jar; l'ﬁﬁaaq\ — mirrored; G CaCt the reflection of the sun; S
—seeing; H{e: — the fool; n%&qa — the sun itself; qgd - thinks it is; dIT — similarly; ST€:
— the stupid man; IqTeEE — caught in the intellect; %JF{PTIHH\ — the reflection of the Atman
which is Knowledge-Absolute which is Its superimposition; ¥l=cdl — through delusion;
IEH-TI-Z-ARMId — identifies himself with.
Seeing the reflection of the sun mirrored in the water of a jar, the fool thinks it is the sun itself.

Similarly the stupid man, through delusion identifies himself with the reflection of the Atman
which is Knowledge-Absolute caught in the intellect, which is Its superimposition.
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TT — just as; TGN — the wise man; ©& — the jar; SI& — the water; dgdH-3The — the

reflection of the sun in it; Haf-l%@q —leaves aside; Qdd\-l';ldq—@la?-ll(-lqv: — which illumines
these three; dE¥Y: — is independent; of them; TIUURRT: — the self- luminous; Th: — sun;

ﬁﬁﬁ&'ﬂ% — sees; Tl — similarly..

Just as the wise man leaves aside the jar, the water & the reflection of the sun in it, and sees the
self-luminous sun which illumines these three and is independent; of them. Similarly ...
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aﬁf — the body; o/ — the intellect; T — and; IcoTdiss — the reflection of chit-the conscious
in it; ﬁﬂw — discarding; @-m— in the recesses of the intellect; fHf&d — which is hidden;
IEUe-ad — the Knowledge Absolute; @8R — the witness; 3TcHE — the Self; GaTHRI — the
cause of manifestation of everything; HE:W]%E&’NT — is distinct from the gross & subtle;
i — eternal; ﬁ‘j — omnipresent; R — all pervading; ﬂﬁ\%ﬁ — extremely subtle;
ed 1-31%1-51\7"1 — which has neither interior nor exterior; 37«4 — the true nature; TcH: — of
oneself; Udd — this; %Y — is identical with one-self; HW%;]%%IW — fully relizing; AT —

o

one becomes; W—Wt—ﬁﬂt—ﬁﬁﬁt—— free from sin, taint, death, & grief; SMA~qel: —

o

and becomes the embodiment of Bliss; EN"I\WH\— illumined himself;

Gha‘qd;(-dfdi—@d B d;-'-l—l%g\:l'l% — he is afraid of none; ﬁ'ﬁﬁ:‘ﬁ: — for the seeker after liberation;

FAATATENTH {94 — than the realization of the truth of one’s own Self; W‘J{Eﬁi — for the

o

breaking of the bonds of transmigration; 3T«J:-Y«--3&d — there is no way out.

Similarly, discarding the body, the intellect & the reflection of chit-the conscious in it, and fully
realizing the witness, the Self the Knowledge Absolute, the cause of manifestation of
everything, which is hidden in the recesses of the intellect, is distinct from the gross & subtle,
eternal, omnipresent, all pervading and extremely subtle, and which has neither interior nor
exterior & which is identical with one-self - the true nature of oneself, one becomes free from
sin, taint, death, & grief and becomes the embodiment of Bliss. Illumined himself, he is afraid
of none. For the seeker after liberation for the breaking of the bonds of transmigration there is
no way out than the realization of the truth of one’s own Self.
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FIRISET Tal-SeIca- AT HRUFL 39 g T -Tmed-aa Gv9ad |
147=|":‘|\T%T{-'q-Eh'l'{‘Tl":L— the cause of liberationfrom the bonds of Samsara; S-S HScd-TdgH — the
realization of one’s identity with Brahman; I - by means of which; @t — the wise man;

WW—W — Brahman, the one without a second, the Bliss Absolute;

H‘IIEI%\I — attains.

The realization of one’s identity with Brahman is the cause of liberation from the bonds of
Samsara, by means of which the wise man attains Brahman, the one without a second, the Bliss
Absolute.
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TRNIEg Tgcd [Hgramadd ga: |

ATaeaHd: TR SRITRTAcTHTCH: 1| R I

S d:-g 3¢ H’HF\EI -'-l—\’dldd?i 3d: ATcHA: a@—cﬂﬁchq H‘-q'ih:iaslldcqu I'Elalrl\l
S&d-d — once having realized Brahman; ]%@:I\— a wise one; Ffﬂ% — to the realm of

N o
transmigration; ge:-"-3{ddd — one no longer returns; ¥1d: — therefore;

HIcHA:-gA-HAMHHATH — one’s identity with Brahman; H*—qqz\-iaslldcw—l — must fully realize.

Once having realized Brahman, one no longer returns to the realm of transmigration; therefore a
wise one must fully realize one’s identity with Brahman.
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dcd —Existence; [H — Knowledge; Ied — Infinity; ﬁ'@% — Pure; T — Supreme;
Faq:-TTGH - Self- existent; {Fcd-3TF~E-TFH — eternal & indivisible Bliss; IV I-TRT= — not
different from the individual soul; =k — devoid of interior or exterior; Sl — the Brahman;

ST — is triumphant.
The Brahman which is Existence, Knowledge, Infinity, Pure, Supreme, Self-existent, eternal &
indivisible Bliss, not different from the individual soul, and devoid of interior or exterior is
triumphant.
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EIERTI-AITI-IEGA :—HIETd — since there is nothing else but the Self; g2 — it is this; qd - is
N . . . .
real; 9H-3M&d — Supreme Oneness; Wé—ﬂﬁ-éﬁ‘ﬂ-m— in the state of realization of the

highest Truth; ﬂ:qa\—l%lﬂ';_‘cl?l\— other independent entity; "+ — " - verily; -3 — there

remains no.
It is this Supreme Oneness which alone is real, since there is nothing else but the Self. Verily,
there remains no other independent entity in the state of realization of the highest Truth.
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a&sﬁ—aﬁ—ﬁﬁ—a&aﬁ — This entire universe which; STl — trough ignorance;

-'-I'Iﬂ'l'@i—‘il?ﬁﬁq\— appears as of diverse forms; W—GW\Q—W—W— which is absolutely

free from all the limitations human thought; ST&-Ud — is nothing else but Brahman. ( 377?-\?) I

This entire universe which trough ignorance appears as of diverse forms is nothing else but
Brahman which is absolutely free from all the limitations human thought.
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F: Fd:? JE-FHioTd-AHAR: (377ed) |
HFA: — a jar; W%ﬁ:'aﬁﬁ — though a modification of clay; Hq: — clay; Tl — different
from; F-3TRd — is not; qaT - everywhere; FFI&Y — the form of jar; JoEI&IId — from the
nature of clay; d — verily; 99 — different; -0 — is not; W-W—W= — it is merely

fictitious, a fancied name only; $FH:-%d: — why then call it a jar? ( 3777’?:?0 |

A jar though a modification of clay, is not different from that clay. Everywhere the form of jar
is not verily different from the nature of clay. Why then call it a jar? It is merely fictitious, a
fancied name only.
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Iq: T HETd, Hledd:-Td, Gg-Td WHENGH TF |
TEE-EIEY — the essence of a jar; H?{\-ﬁw — is something other than clay;
he-3TY-A-ZF9d — none can; ﬁﬂ?ﬁﬁd — demonstrate that; 3Id: — hence; ¥<: — the jar; ‘:Flgl?l\—
through delusion; m%qa:—qa —is merely imagined; Hg-¥d - the component of clay alone;

EITHTQCH\FIW-HFQT — is the abiding reality in respect of it.
None can demonstrate that the essence of a jar is something other than clay. Hence the jar is

merely imagined through delusion, and the component of clay alone is the abiding reality in
respect of it.
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%S — the whole universe; H@-mﬁ — being the effect of the real Brahman; HFI\-QET —is in
reality nothing but Brahman; ¥dd-dd-HH — Its essence is That; dd:=«dd — apart from It;
d-3Td — it does not exist apart from It; :-dql4d — he who says; C“‘Tﬁ?l-i"% — it does;

(e a N

TEI-HIE :~A-{alewid: — is still under delusion; fAf&dad — like one asleep; SSTeq: — he babbles.

The whole universe being the effect of the real Brahman, is in reality nothing but Brahman. Its
essence is That, and it does not exist apart from It. he who says it does is still under delusion -
he babbles like one asleep.
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?@*-l%lﬁ — this universe; sT@-Ud — is verily Brahman; i’l%-'{a —such is; TS@T — pronounces;
[V o Y . .
SYA[[8T — the Athrva Veda; 98T — the august; SI-aTol — Vedic dictum; dEHTd — therefore;
Q?lg—ﬁﬁ — this universe; E@Tlﬁ-l% — is nothing but Brahman; « — has no; Bﬂfﬂ'\q?'l'{:q — for that

. . . (N . o~ .
which is superimposed; STIBIAT] — from its substratum; ™l — separate existence.

‘This universe is verily Brahman’ such is the august Vedic dictum, pronounces the Athrva
Veda. Therefore this universe is nothing but Brahman, for that which is superimposed has no
separate existence from its substratum.
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’Cﬂ%{ — if; Ydd-SWTd — this universe; ATCHAT — as it is; H?CT-PIHH\— be real; Hﬁ@ﬁ*ﬂ — there
would be no cessation of the dualistic element; [ TH-STSMTOTAT — the scriptures would be
falsified; %’r\i@:—aﬁﬁr — the Lord Himself; awr?q—aﬁiaq\— would be guilty of an untruth;
d-E41d — none is considered; TAd-4 — of these three; HEICHAT — by the noble minded;

Fﬂg-l%_cf — either desirable or wholesome.

If this universe as it is, be real there would be no cessation of the dualistic element, the
scriptures would be falsified, and the Lord Himself would be guilty of an untruth. None of these
three is considered either desirable or wholesome by the noble minded.

S FEga<agl A 98 JsaaRYd: |

T HEHTe AcdaHe Siaegdd |l 33 I
S TEGACAT: I A | A-IERYA:, AT~ T Z(-Tg-TF =F= o, |
é’éﬂt — the Lord; 9%dd<dsi: — who knows the secret of all things; MW -1 %Iﬁ —in them; ™ -
but; q-3IFRYA: — am not; QFI;F?TI'I?-[ —in me; -‘-[—ﬂ-lfﬂ?ﬁ — nor are the beings; E'I%-Qif-‘la -

this view in the words; ?“Eﬁﬁ?ﬂﬂ\— has supported.
The Lord, who knows the secret of all things has supported this view in the words: “But I am

not in them” ... “nor are the beings in me.” [As perceived by the senses of living beings]
Al Ted WTged GIaTIS-aar |

FAGSIA sl STETTa=HET Il 3% |

afg fsd Hed W, Gl SS9 R A STead, o IFd EEd T |
qig — if; {95 — the universe; T3 — true; H%FI\— be; EEW?T — in the state of deep sleep;
JYSFAM - let it then be perceived; Id-Ad: — as; ﬁu’iﬁ?{:ﬂ —itis not at all;

SIS — perceived; 3Ed — it must be unreal; ¥eAdd — like dreams; HYI — false.

If the universe be true, let it then be perceived in the state of deep sleep also. As it is not at all
perceived, it must be unreal and false, like dreams.

el AN STHTCICH:
EREERISS ELIRICEET
ARITUEed fFaea=s-
TETSTRETTRT T STHOT 1 R34 1
I ST TNICH: U A Sifed | JUE-Sdiicl: g JNT IUiGad, | STRIUaed Steiadi-fha Sied 2
SATETBTAH, ST e ST |
Hd: — therefore; SWId_ — the universe; IUcHA: — from the Supreme Self; FA%_ - apart from;
<« — does not; TR — exist; W—Wﬁﬁl: — the perception of its separateness; d-HYI — is false;

‘;[Wlﬁﬂ?[\ — like the qualities; AR —a superimposed attribute; - fRH-STRd — has
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any meaning apart from its subsratum; iﬂﬁ‘éﬂ?lq\ — it is the substratum which; ¥HUT — through

delusion; d™AT — like that; I — appears.

Therefore the universe does not exist apart from the Supreme Self; and the perception of its
separateness is false like the qualities. Has a superimposed attribute any meaning apart from its
substratum? It is the substratum which appears like that through delusion.

Hred TUEE: Taid

a\| N aN ~
T_E qgsTd € gea: |
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TN STRTfuT TS Il J38 I

e T5-9¢ F9d: Tdid dd-ad Jel-0d, Y- T | gadn sa |91-09 9 |
FRIMOT g AT, STRIT |
Yledtd — by a deluded man; dg-Ag-dd-dd_ — whatever; ¥Hd: — through mistake; Totd —
perceived; S&d-Ud —is Brahman & Brahman alone; ﬂﬁﬁt-l% — nothing but the mother-of-
pearl; TAd — the silver is; Saddl — as this universe; S/& — it is Brahman which; H-Td —
always; TG - appears; SRAMUT-STMN — that which is superimposed on Brahman viz. the

universe; d — whereas; AMHATH_ — is merely a name.

Whatever perceived by a deluded man through mistake is Brahman & Brahman alone! The
silver is nothing but the mother-of-pearl. It is Brahman which always appears as this universe,
whereas that which is superimposed on Brahman viz. the universe, is merely a name.

Iq: W &l defedid
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ST TTFAH STRETH_ STe9d S |
3d: — hence; 3?{ — this; ﬁh'l';_‘cl?l\ — whatever — viz. universe; TR — is manifested; (dQ)
— &9 - Itself; W —is the Supreme; s& — Brahman; 9d_ - the real; 313??]’*3[ —the One

without a second; ﬁﬂﬁ — pure; l%lEI'FFEFl — the Essence of Knowledge; ﬁl’{ﬁ?lq\ — taintless;
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HRM«dH_ - serene; aTl'ﬂr_dﬁEr]:ﬂ\ — devoid of beginning & end; e — beyond activity;

I'-\-I(rd(-dil-qu-u-l(-dt-\“ll-l\ —the Essence of Bliss Absolute; ﬁm—m—aﬁa‘ — transcending
all the diversities created by Maya or nescience; icd — eternal; gd - delight by nature;

o . ha .
[ShA3H — free from increase & decrease; STHIH — immeasurable; T&YH_— formless; STeAFdH

—undifferentiated; STANEIH_— nameless; TG — immutable; ﬁﬂ%t — self-luminous.

Hence whatever is manifested viz. this universe, is the Supreme Brahman Itself; the real, the
One without a second, pure, the Essence of Knowledge, taintless, serene, devoid of beginning
& end, beyond activity, the Essence of Bliss Absolute, transcending all the diversities created

by Maya or nescience, eternal, delight by nature, free from increase & decrease, immeasurable
formless, undifferentiated, nameless, immutable, self-luminous.

SRR AR el heqe. |

FISTEUEIHT T e FIgge: Il R I

SY-2I-STH-3[ra 3iivet idhedh Hac-STaue-FeaT R aed f[&g: 34 |
W‘%q-@q-w — in which there is no difference of knower, knowledge & known; 3Fvd —

[a N a\y

infinite; TAldhedRH_

. . N o .
— which has no other alternative; hd&—-3TUS-TH«HA — the essence of

Consciousness Absolute; G¥-d<d — the Supreme truth, Brahman; l%l@ —realize; JdT: — sages.

Sages realize the Supreme truth, Brahman, the essence of Consciousness Absolute in which
there is no difference of knower, knowledge & known and which has no other alternative.
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31%*1‘:[:31@41&?1 — which can be neither thrown away nor taken-up; Hﬁ\ﬁﬁﬂ\—aﬁm — which
is beyond the reach of mind & speech; ETFI'EI‘JIH\ — immeasurable; 3TI=d — without
beginning & end; Tﬁ{ — the whole; H&: — of surpassing glory; & — Brahman; 3%®& -I;

(377%-7) —am.

I am the whole Brahman of surpassing glory, immeasurable, without beginning & end, which is
beyond the reach of mind & speech, and which can be neither thrown away nor taken-up.
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qfe el TV g, dd-cd-TgRar STATaHmE: Zaa: Tai-Sfcel: ‘dd-cd-ST 3fd

T 91 Wehcd ™ T SidqTad | odl: U Serad: FaTead, J-am=adl:, @aid-"iedl: To-Jcgqdl:
~

FI-IFFIUTA: TCAT-FE: A~ TGN : 39 |

gqid — even if; YT — by scriptures; J§: — repeatedly; dd-cad-9g+aM_ — denoted by the terms
that & you respectively; T - meaning which is sought to be inculcated; RIIBREIE

. . . . .o ha
— divesting these terms of their relative association; SIRd-={IcHAl: — of Brahman & soul;

‘?-l?-[:c_cf-aTﬁ? > — ‘You are that’ Efl%l—'la — in the dictum; A — their; €] - the absolute;
UehedH_ — identity; gieard — establishes; ScH_ — in this way; A — of their; ‘Qﬁq — the
identity; Sfeq@: — implied; fFFTAA —is established; A-aT=T@1: — not literal; @T-AAT: —

the sun & a glow-warm; TIGI-H_CPJI\T: — the king & a servant; @-ET@IW\T ¢ —the ocean & a

well; W—ﬁi‘!\f: — Mount Meru & an atom; IFIT-TIEgEHO: — for they are of attributes

contradictory to each other; ¥4 — like.

Even if is scriptures in the dictum ‘You are that’ repeatedly establishes, the absolute identity of
Brahman & soul, denoted by the terms that & you respectively, divesting these terms of their
relative association; it establishes the identity of their implied and not literal meaning which is
sought to be inculcated; for they are of attributes contradictory to each other like the sun & a
glow-warm, the king & a servant, the ocean & a well or Mount Meru & an atom.
Or
Even if the absolute identity of Brahman & soul, denoted by the terms that & you respectively,
divesting these terms of their relative association in the dictum “You are that’ is repeatedly
established, by scriptures; it establishes the identity of their implied and not literal meaning
which is sought to be inculcated; for they are of attributes contradictory to each other like the
sun & a glow-warm, the king & a servant, the ocean & a well or Mount Meru & an atom.
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A — between them; am&—ﬁfra: — this contradiction; SUTH-Hieqd: — is imagined by
superimposition; #I\ﬁ?[\ — something; @-9&dd: — and is not real; 29 - listen; W9 — this;
é’il'Fq —in case of Isvara (the Lord); ST — this superimposition; 1:IER'I'I%EFITUT — which is
the cause of Mahat & the rest; HIET — is nescience; (d¢4) — of Maya; & — which are the

effect; qﬁlzl;'\l?z'lq\ — the five sheaths; (g) — whereas; SEE — in case of the individual soul.
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This contradiction between them is imagined by superimposition and is not something real; and
listen, this superimposition in case of Isvara (the Lord), is nescience, which is the cause of
Mahat& the rest, whereas in case of the individual soul it consists of the five sheaths which are
the effect of Maya .
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AT |

Q??l — these two are; W—Fﬁ?ﬂ\T: — of the Lord and individual soul respectively; SUTT — the

~ [N

superimpositions; dAI:-HFIE-TAUH — when these are perfectly eliminated; AT AT —
there is neither the Lord nor individual soul; Fﬁ?s{{:q —of aking; T —a kingdom is the

symbol; HIEH - of the solder; WeFH: — a shield; H@T*ﬁ&lﬁ — when these are taken away;

-

A-{SIT-A4-HZl — there is neither king nor solder.

These two are the superimpositions of the Lord and individual soul respectively, and when
these are perfectly eliminated, there is neither the Lord nor individual soul. A kingdom is the
symbol of a king, and a shield of the solder when these are taken away, there is neither king nor
solder.

AT ST 3 Yfdl: T
GECRERNET LR
W@I@Wh TIeT-
AN : FOOG T 1| 94 |
‘Y I AR - :-Ead FRI-Hlodd g e |
S (cI-SHTOT- ST R Id- T s o : i |
Y A aTlaff ¥ — ‘Now then is the injunction’; i"'l%l —in the words; %fl%l -&a8 — the Vedas

o

themselves; EIETI%T-EFI%‘?H — imaginedin the Brahman; 89H_- the duality; ICERI repudiate;
%I%—W—Hﬂ‘]’@?l—éﬁ‘ﬂﬁ\ — by means of realization supported by the authority of the Vedas;

haN . .. o .
a4l — those two superimpositions; F{E: — to eliminate; awﬁw:—qa' — one must needs.

The Vedas themselves in the words ‘Now then is the injunction’ etc., repudiate the duality
imagined in the Brahman. One must needs to eliminate those two superimpositions by means of
realization supported by the authority of the Vedas.
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‘g2 dId (W\;?l-@-wlédd\%dhdcld\ﬂ Fioqdcdd @ Gcd §cdf a1 AT 724 aqie TR
a4l THAE: 34 |

, . A ‘
‘] 8¢ A 8¢’ — ‘neither this gross nor this subtle universe’; {SSI-E€8-<qlAdd_ — like the snake

seen in the rope; €dd_ — like dreams; ¥ — and; EFI%W'IH\— being imagined; A-dcd —
they are not real; 3 — in this way; %l — by means of reasoning; &g — perfectly; Txd —
the objective world; ECIC‘I\TEI — eliminating; 9REId_ — next; H?EI\T:-QEE‘TW — the oneness that

underlies the Lord & an individual soul; %\W: — one should realize.

‘Neither this gross nor this subtle universe (is the Atman).” They are not real, being imagined,

like the snake seen in the rope or like dreams. Perfectly eliminating the objective world in this

way by means of reasoning, one should next realize the oneness that underlies the Lord & an
individual soul.
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dd:-g dql: SFEve-THEa-aed ar SR EF'?&??T, SEcA-A-318, aYl 9318, fheg
S TCHHAT T W, |
dd:-d — hence; @@1: — those two (the Lord & an individual soul); STEUE-TFHA-E8d — so
that their absolute identity may be established; ar - their; S&IET — through implied
meanings; gaﬁT — must be carefully considered, ST&cdT- — neither the method of total
rejection; @47 \-3TSEAT — nor that of complete retention; S — will do; l%lﬁ —but; 3H

JMcHSKIT-UT - through the process which combines the two; HIIH_ — one must reason it out.

Hence those two (the Lord & an individual soul) must be carefully considered through implied
meanings, so that their absolute identity may be established. Neither the method of total nor that
of complete retention rejection will do; but one must reason it out through the process which
combines the two.
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AT — just as; ‘H=-§H§T—l=-iﬂﬁ’ — “this is that Devatta”, 5%-33 — in the sentence; ﬁ"(@-‘qﬁfm
— the contradictory portion; 3T9Ed — eliminating; Ysdl — the identity; A — is spoken of;
dR—AT —so; ‘Fl?l:c_cl'q\-aﬂ% > —*“You are that” i’%—ﬂﬁa —in the sentence; SHYA — on both
sides; ﬁw—anf{ — the contradictory elements; 1%TGIT —giveup; ¥ —and; ﬁmﬁam—a‘@w —
noticing carefully the essence of both, which is is the Consciousness-knowledge-Absolute; @i
— the wise man must; H?‘I\-QTIFQ?'I\T =3EUSHIT: — the identity of the Lord & an individual soul;
Qﬁqﬁ — recognize; Tq — thus; H@aﬁqﬂ%ﬁ — hundreds of the prime-dictums in the
scriptures; EETIFH:‘I\Tt — of the Brahman & an individual soul; “'\’\ﬂq — the oneness; 3TEUSHE: —

. . ha .
identity; %¥Id — inculcate.

Just as in the sentence, “this is that Devatta”, the identity is spoken of, eliminating the
contradictory portion, so in the sentence, “You are that”, the wise man must give up the
contradictory elements and recognize the identity of the Lord & an individual soul, noticing
carefully the essence of both, which is the Consciousness-knowledge-Absolute. Thus hundreds
of the prime-dictums in the scriptures inculcate the oneness & an identity of the Brahman & an
individual soul.
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SR TeeaTcHaa TRIaH. |
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‘W"i’ﬁf — in the light of such passages as “It is not gross” etc.; Ydd-31Hd_ — the non-self;
e - eliminating; ?&\WH;GW%L — unattached like the sky & beyond the range of
thought; Wt-l%l‘—ti — which is self-established; 9d_— which; ¥-3TTcHAIT — as your own self;
Ydid — which you have perceived; ‘1@3‘1 — which you have accepted; 3¢ — this; JEHE —
mere phantom; SR — dismiss;3d: — thereafter; ﬁw — by means of the purified
understanding; IRAUE-qE  — the Knowledge Absolute; E-3ATCHMH_ — your own Self;

‘IW-s&A’ — “I am the Brahman’; i"'l%l-'{a — that; g — realize.
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Eliminating the non-self, in the light of such passages as “It is not gross” etc., which is self-
established and unattached like the sky & beyond the range of thought; dismiss this mere
phantom which you have perceived and accepted as your own self. Thereafter realize your own
Self, by means of the purified understanding that “I am the Brahman” the Knowledge Absolute.

Tooh Ghe TS Tad GrAmsHdTRd

qgcaSIird TECHHIE GrAEHETRES |

JEATATRT Td: T AT dcacd 9 ATcHT &9

I TRIFdTHS SEgd Jeaa |l 4 ||

RIE-Thd-Johd  Tdd JraEH-Td 3MRd, d8d. 33-TasH qd-lid GacHsH-ad-AEH-d,

TEAT Tl:-T - -1 dd-Fcd & :-Fa4-3TcH], TEATd I SR 9 T 38d o
o oo i |
W—HW—W — all modifications of clay such as a jar; ddd — which are always;
HHEH-UT — are (in reality) nothing but clay; e — accepted by the mind as real; d&d_—
similarly; EE-GT'I"\\EB{ — this entire universe; HFI\-GTﬁ?T — which is produced from the real

Brahman; HqIcHRHA-HJ-AAH-Ud — is Brahman Itself and nothing but That; ITHI] —
because; Hd:-9X — but Brahman; ﬁb'q\-aﬂ%[ — whatever else; q-3TRd — there is nothing;

dd-dcd - that is the only reality; H:-FaI-3McHT — self existent our own Self; TEHTd_ —
therefore; dd_— which is; HRM«dH_-— serene; IS — pure; 9H_ — Supreme; g4 — the one

without a second; ST& — Brahman; dd_- that; <9H_- you; AN — are.

All modifications of clay such as a jar, which are always accepted by the mind as real, are (in
reality) nothing but clay. Similarly, this entire universe which is produced from the real
Brahman, is Brahman Itself and nothing but That. Because there is nothing else whatever but
Brahman and that is the only self existent reality, our own Self, therefore you are that, which is
serene, pure, Supreme Brahman, the one without a second.
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AT T TR TS I 37gd S1al o ad_ 21y |
YT — as; aﬂ-%lt’z—ﬁﬁm-sllﬂlﬁ — the place, time, knower etc.; ﬁar—m%qa —called up in

dream; ad - all; e — are unreal; dgd_- so; EE-H'I"JH%-BTE[ — also here in the waking state;
SHT_ — is the world experienced; E—W—%‘Iﬁﬁ? — for it is all an effect of one’s own

ignorance; H¥HIJ — because; g — this; 5lf|I-EF{UT-§|TUT-31€HT% — body, the organs, the vital
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force, egotism etc.; 31 also; T — thus; ¥ — are thus unreal; dEHT]_ — therefore; Id —
which is; SRTl«dH_ — serene; IS — pure; 9H_ - Supreme; 3Tgd - one without second; S&

— the Brahman; dd_ — that; <dH_-— you; A[  — are.

As the place, time, knower etc. called up in dream are all unreal, so also is the world
experienced here in the waking state, for it is all an effect of one’s own ignorance. Thus this
body, the organs, the vital force, egotism etc. are also unreal; therefore you are that which is

serene, pure, the Supreme Brahman one without second.
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dd — what is 99 — in something; ¥«cdT — erroneously; FHieqd — supposed to exist; dd-Tdd<h
— when the truth about it has been known; d={E-Td — nothing but its substratum only;
mﬂ-ﬁﬁm —not at all different from it; s — the diversified; THERE — dream
universe; TI-T8-TE - appears and passes away in the dream itself; TEE — on waking; -

W’I?I\-ﬁqﬁ — as something distinct from one’s own Self; %—ﬂ — does it appear?

What is erroneously supposed to exist in something, when the truth about it has been known, is
nothing but its substratum only, and not at all different from it: the diversified dream universe
appears and passes away in the dream itself; does it appear on waking as something distinct
from one’s own Self ?
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Hﬂ%—ﬁ%—%-ﬁﬁ-@ — beyond the caste & creed, family& lineage; FITH-KQ—{PT-QTQ—H’I%%H\
—devoid of name& form, merits & demerits; ﬁ-m—ﬁ@-aﬂ%ﬁﬁ — transcending space,
time & sense-objects; g — which is; i’ — Brahman; dd_ — that; <dH_ - you; < 1 S are;

( 5’7’5\') —like; M9 — meditate; JACHE —in your mind.
Meditate in your mind like you are that Brahman which is beyond the caste & creed, family&

lineage; devoid of name& form, merits & demerits; and transcending space, time & sense-
objects.
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Id_ - that; W-51&T — Supreme Brahman; W—ﬂ'ﬂl—aﬁlﬁi — beyond the range of all speech;

o

W—Eﬁﬂ-ﬂﬁqt —to the eye of pure illumination; MR - but accessible; @@-ﬁﬁ?ﬂl — pure
& the embodiment of Knowledge; Cﬂ?IT'I%{-ERﬂ — beginningless entity; 9§ — which is;

H?I:EH:QT'\IH — you are that; ( 5’7?/) —like; SMCHM —in your mind; HEH — meditate.
Meditate in your mind like you are that Supreme Brahman, that beginning-less entity, which is
beyond the range of all speech, but accessible to the eye of pure illumination, pure & the
embodiment of Knowledge.
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q%\"ﬁ-T:-Bﬁ:I'IQ?-T: — by sixfold wave {viz. decay, death, hunger, thirst, grief & delusion}; IR —
untouched, ﬁ\TﬁT-Eg-ﬂﬂ%?f — meditated by the yogin/Self-controlled one’s heart; A — by the
sense-organs; Fl—ﬁ‘Tlﬁ?l'q\ — but not grasped,; ag%—aﬁ?m\ — which intellect cannot know; g —
which is; STATTH_ TR — which is unimpeachable; si& — Brahman; dd - that; <@H_- you;

3 1= are; ( 5’7’6\’) — like; JAHE —in your mind; HIEI — meditate.

Meditate in your mind like you are that Brahman which is untouched by six-fold wave {viz.
decay, death, hunger, thirst, grief & delusion}; meditated by the yogin/Self-controlled one’s
heart, but not grasped by the sense-organs; which intellect cannot know; and which is
unimpeachable.
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HTied-Hleqd-ow Td-FAHE — the substratum of the universe with its various subdivisions, which
are all creation of delusion; ®-3T%E —which itself has no other supprot; HQ\—WQ\—%&'&TW’H\ -
distinct from the gross & subtle; " — has no parts; ¥ —and; l%!'ﬁcl":l'l?la?]\ 1% — has verily
no exemplar; 9§ — whichis; Sl& — Brahman; dd_ - that; <d¥H_ - you; AN - are; ( 37%) -

like; JAHE —in your mind; HEA — meditate.
Meditate in your mind like you are that Brahman which is: the substratum of the universe with
its various subdivisions-which are all creation of delusion, distinct from the gross & subtle; and
which itself has verily no: other support, parts, or exemplar.

ST RUTCATER-
AT eI |
o . .

TR ATIHN HIGATHT 1 1< ||

-G~ TRUTI-STIETT - T -ATRIA- [l 7 STea g ([~ -3 -[Sed-HI0l sIa dd_ oo T
(Z7d) ST W& |
m—@%—wﬁwﬁl—wm—mﬂ%—w—ﬁ@m — free from birth, growth, development, waste,
disease & death; T<gIH_- indestructible; ﬁ%—qr%e—aw—ﬁma—wuf — the cause of the
projection, maintenance & dissolution of the universe; sl — Brahman; dd_-— that; <dH_—

you; I — are; ( 5’7%’) — like; A — in your mind; HEI — meditate.
Meditate in your mind like you that Brahman which is: indestructible, free from birth, growth,

development, waste, disease & death and the cause of the projection, maintenance & dissolution
of the universe.

SEGHATREA T

I ESCNINICRE R

o o [aNy

eagFaATe T a5
TR deaH™ WIEETH 11 4R 1)

IFEAHEH, SFITEASHTT (el - TR -FE e, HeagaaH STFaHd ag &l ad, ¥, 3
(57d) SATCHI WEd |

‘\ . . . L3 . .
EAHGH_ — free from differentiation; STAIEASEHTI — whose essence is never non-existent;

i-\-lt-d(ﬁ'-\rlcbill'al-l'-\-m‘d@'-l\ —unmoved like the ocean without waves; ﬁ?ﬂ'ﬁ?ﬂq\ — the ever free;

o

Wﬁﬁtﬂ%f —of indivisible form; g — which is; I’ — Brahman; dd_ - that; <dH_ - you;

IE - are; ( 5’7’6\’) — like; AMHAM —in your mind; HIEI — meditate.
Meditate in your mind like you are that Brahman the ever free which is: free from

differentiation, unmoved like the ocean without waves, of indivisible form; and whose essence
1S never non-existent.
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FEAFRUIISET &

& deaH HIEETcH 11 R8e |l

THH-TF-Hd_ SHHHFNTT HRUTeR -+ RTRT- SRR, FH-FHRUT- A8 Fad sal ad 81, 3T (370)

TCHI AT |
UHH-UI-Hd - the single Truth; IFHHNT — the cause of manys; FROTeR-FR0M — refutes all

. ¢ o 3 . . .
othet causes; STRNUH — Itself without cause; HIA-RNI-ISEU — distinct from nescience and
its effect, the universe; €9 — independent; Si&— Brahman; dd_— that; <d9H - you; T — are;

( 37%') — like; I — in your mind; {9 — meditate.
Meditate in your mind like you are that Brahman which is: the single Truth, independent, the
cause of many - but Itself without cause & distinct from nescience and its effect, the universe.

[a N a\y

[FheTRHACTHER
T ERASETT TG |

(e .« O\ .
A HIagE et

& dIIHR WIIITCHI |1 REQ 1l

leheush 3THeqy T8N eN-TER-TdSelu] G Mo STeaaq fPieei- Id_ sl dd_ caq_ T
(57d) A =g |
ﬁﬁih_cq?h'q\— free from duality; 3T<9H — infinite; 31eW — indestructible; W—GTW—]%E%’NT -
distinct from a body & embodied-soul; 9¥H_— supreme; ﬁm— eternal; 3TSIIGE — the Bliss

o .

free from decay; TSI — taintless; dd — which is; i’ — Brahman; dd_— that; <dH — you;

I — are; ( 5’7?0 — like; JATH — in your mind; HIEI — meditate.
Meditate in your mind like you are that Brahman which is: free from duality, infinite,

indestructible, distinct from a body & embodied-soul, supreme, eternal, the Bliss free from
decay, and taintless.

[aN [N =\ W_
QIHK‘JHUI'\IQ'\IEBEIICQFII |

BHACEIH (RS AT

& deaH™ WIIATeH |1 RER 1l

T T ST AT U RATCHAT IeRe ferTiel Eagw aHed el SAfaihd sl ad oo 3T
(57d) A =g |

9d — which is; Hd_ — the Realty; ¥HId — owing to delusion; -IIHQ-\“I{;UIQI';WICH-II — taking on

o o

names, forms, attributes, & changes; SFT — variously; T9HId — appears; T99H_— Itself; %H?ﬁ[\
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— like gold in its modifications; Hql — always; AfeeRg — unchanged; sI&l — Brahman; dd -

that; <dH_— you; T — are; ( 5’7%\0 — like; JATHM — in your mind; HI9Y — meditate.
Meditate in your mind like you are that Brahman which is: the Realty that appears variously

owing to delusion, taking on names, forms, attributes, & changes; but Itself always unchanged,
like gold in its modifications.

TARETAR TR

e [ HTCHS AU |

T g Eaaaq=a4

& dIIHR WIITcHI |1 €3 I

T R T R TR ]-THHH_ ATHSHUH Hcd-Md-geH_ STHead_ Teqd &l THied ad cad.
I (F7d) A W= |

gd_— which is; AR — beyond everything; ‘JTIFI\-CIf — superior to Its effects, the universe;
YW -UH{HH - the inmost Self of all, free from differentiation; ATCHSEUH — the Real Self;
HFQ—]%H:Q@H\— the Existence-Consciousness-Bliss Absolute; Id¥_— infinite; 3199 —

immutable; ST™ — Brahman; TR — shining; ddq — that; <dH — you; I — are; ( 5’7%’) — like;

o

HATHTT — in your mind; HIEI — meditate.

Meditate in your mind like you are that Brahman which is: shining, beyond everything, superior
to Its effects, the universe, the inmost Self of all, free from differentiation, the Real Self the
Existence-Consciousness-Bliss Absolute, infinite, and immutable.
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ha [ o\ [ Sy
SIEPRHDRRICrIS Bl
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IFAY-FHAH - T ATHT TG fE Jedd, o Frgad-ganeded
r [N 0_ [N [aN l

WH\—EWH\-G‘W%L— on the Truth inculcated above; 9 — oneself; A — in one’s own mind;
‘Jlﬁil?l'gﬁ?lﬁ-'l: — by means of recognized arguments; ferm — through the intellect; ‘TIEI%\I?'I\— one
must meditate; - by that means; %U*dd — like water in the palm of one’s hand;

ﬁmﬂw — free from doubt etc.; AaFTH — the Truth; WESId — on will realize.

On the Truth inculcated above, one must oneself meditate in one’s own mind, through the
intellect, by means of recognized arguments. By that means on will realize the Truth free from
doubt etc., like water in the palm of one’s hand.
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F{Qﬁ?{:ﬂ-ﬁﬁl — like the king in an army; H9 — in this body; IR&d<d — the Brahman,

knowledge absolute; T — realizing; dg-3TI%19: — by resting on that knowledge;

. . . haN .
FATCHIA-TaqT-R¥d: — being ever established in your own Self; TEHTS-FZaTqH — the
universe which remains mere excellent perception;, EIETI%T— in Brahman; e — merge.

Realizing in this body the Brahman - knowledge absolute - like the king in an army — and being
ever established in your own Self by resting on that knowledge, merge the universe which
remains mere excellent perception in Brahman.

I21 e Hewigei
TR Hed AT, |
AT 5T Tgerl
g JEATEITETVIERT: Il REE I
TE-TEA Ee- 3Ea- et o Sifgdiam @ed Fet fd | 9 agren o1 ETdl aed 7
O 7 SF-TJETE: |
ﬂ@[—ﬂi’l’ﬂ‘ —in the cave of the intellect; %Wﬁgw — distinct from the gross & subtle;
W—H@?ﬁﬂ— the Existence one without a second;; IH-& — the supreme Brahman; R —

there is; dE4-49: — for one who; dglcHAl — with the realization that he is not different from the

-

* . . haN . .
Brahman; ST-IJ&M™I — here in this cave; 99d — lives; - — there is no more; FIJETHAAR: —

rebirth.
In the cave of the intellect there is the supreme Brahman, the Existence one without a second
and distinct from the gross & subtle. For one who lives here in this cave with the realization
that he is not different from the Brahman there is no more rebirth.

T TEGAY THT TRAATS AT

Tl MFATHRHIS a1 ST GaNEd: |
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AT ATCH- Gl TP [-TSTAT TAATI-STGT | T8 IG-aGT-a1e dg-Fiad, T 1g: |
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a@'ﬁ—ﬁﬁ—aﬁ — even after the Truth has been realized; ‘el 1Y 317{5[\’-5% — that ‘the

agent & experiencer also I am’ _,QET—ET—@chdC'I\I—dHIIE—dIHdI — there remains that strong,
beginning-less, obstinate impression; W—W—ﬁﬂﬂ%@i — which is the cause of one’s
transmigration; 9T — It; AMeHTH-feaddl — by living in a state of constant identification with the
Suprwme-Self; HcH-TEAT — remaining as a witness; quc_rﬂ?l\-aﬂaﬁiﬂ — it has to be carefully
removed; & — here & now; I-IMEAI-AE — which is the attenuation of impression; ?'E{:Hﬁ?l

— that liberation; H«9: — sages; H1g: — call.

Even after the Truth has been realized, there remains that strong, beginning-less, obstinate
impression that ‘the agent & experiencer also I am’, which is the cause of one’s transmigration.
It has to be carefully removed by living in a state of constant identification with the Supreme-
Self and remaining as a witness. Sages call that liberation which is the attenuation of impression
here & now.

NN N ~
I AT AN T SETRGTEHTCHI |
AT el [HgeT ETCHISAT I RG¢ |

FE-HRE] FAICHI IE HH’ Iid q: Wid: A I [IgNT CTCHIEAT feeaed: |
ia—aml??r —in body, organs etc.; SFICHI — which are the non-Self; ‘3@ HHY’ - ‘me & mine’
ZI-:-3T4: — the idea of; STEAM: — is superimposition; 3 — this; l%@iﬂ — the wise man;

TATCHISAT — by identifying himself with the Atman; FRET=: — must put a stop to.

The idea of ‘me & mine’ in body, organs etc., which are the non-Self is superimposition; the
wise man must put a stop to this, by identifying himself with the Atman.

Sicall & SeTICHI FrecgicrTiaiRy |

ST TETASAHATHHAT ST 11 82 |

e -dg-grA-TTIUTH_ TN TIcHTH & Fledl &: e IA-UF He-J<AT SHICHI AT JE |

@%—Hﬁ:ﬁ-ﬂﬂm— the witness of the intellect & its modifications; I McHTA — Inmost Self;
o - your own; lTcdl — realizing; | 3@’ — ‘T am That’ :'-‘ZI%-QH — this; Hq-g<dl — constantly

revolving the positive thought; A — with the non-Self; JATHAT — identification; F—ﬁg —

conquer.
Realizing your own Inmost Self, the witness of the intellect & its modifications, and constantly
revolving the positive thought, ‘I am That’, conquer this identification with the non-Self.

BRI cadcdl cadeal dETgaan. |

AT caeed] TGRS FE 1| /9o ||

SIRIIIA Il BT, I, TG aFcdl, TI-TTH-IT FE |

C .

F‘:'\IEF@H?FI —the observance of social formalities; cd%cdl — relinquishing;

-

@ﬂﬁ?ﬁ'{— all ideas of trimming up the body; cd%cdl — giving up;

C .

RATRIIFId — too much engrossment with the scriptures; <d4cdl — avoiding;
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EI-THE-IY[Y — the superimposition that has come upon yourself; F& — do away with.

Relinquishing the observance of social formalities, giving up all ideas of trimming up the body,
and avoiding too much engrossment with the scriptures, do away with the superimposition that
has come upon yourself.

SIFHAEIT Fedl: ST = |

SEATEET ST AT A 199 1

SR - g AT - a1~ 3TU- Sfedl: FTEd T A-Ta-Ad |

(’h%ledQI-&éﬂlHdQI—WW-aﬂ%{-ﬂ — owing to the desire to: run after society, keep the
body in good trim & the passion for too much study of the scriptures; Sedl: — people; IAEd —

= — proper realization; -'-[—QF[—GW%I — can not attain to.

Owing to the desire to: run after society, keep the body in good trim & the passion for too much
study of the scriptures, people can not attain to proper realization.
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AR EHER=a1-
WA qiefriaraa@s |

agied dogll: Ug aEAEHA
A SEATEHFA: THUS GHTH_ N RSR |
HAN-FRPE-ALH-3=3491: TEaEY S-Hd 0 qie-Hara-3[@ed degll: agid |
T: ST, o G FEH |
W—W—ﬁ&iﬁ:m= — for one who seeks liberation from the prison of this world;

-

JEAEE — those three desires; ™M — iron; 9g — as strong; W—ﬁa?‘q—m— fetters to
shakle down one’s feet; dsgil: — by the wise; a?{l':_cl — have been designated; I: — STEHI] —

. . . D .
1%'5}!?[1 — he who is free from them; H'I%R'lq\— to liberation; H’@I’% — truly attains.

For one who seeks liberation from the prison of this world, those three desires have been
designated by the wise as strong iron fetters to shackle down one’s feet. He who is free from
them truly attains to liberation.

SASTICHE TaRITSRId-
T STTE ATl |

[ShaSaN} [N o~

GYYU[d [T 98-

R Gl ATRRT 11 9 I

SSE-E RN ST TE- el SId-g3 s HESud O T SR e Tr e, oo |id

ol |

Wﬁ{-ﬂ'ﬂ‘ﬁﬂﬁ — due to contact with water etc,; 311 lb-l'acqcll‘ddl — the lovely fragrance of
sandalwood; ¥ d-g’ c|~-'€l-‘€lc\?‘|'[ — hidden by a powertful stench; ﬁﬂq%\'l?l—@— by rubbing only;

W—mﬁw-ﬂﬁ — as soon as the foreign smell has been fully removed; fenTTie —
manifest itself.
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The lovely fragrance of sandalwood which is hidden by a powerful stench due to contact with
water etc, manifest itself as soon as the foreign smell has been fully removed by rubbing only.

FFedl AT aaTaI-

qgo’l“la“latal QUHTCHATHAT |

o . e N W
SR STege e EFEH, Il 9% I

It~ e -Gl - AT - T el THTCHETAT STTT-STici-HErSuTd: gt
haN
TrgA-ITedd FFeH T |
el TS~ 3Tr -~ AT~ - [T — which is covered with the dust of endless, violent

impressions imbedded in the mind; YHTICHITEAT — the perfume i.e. real nature of the Supreme-
Self; QEIT-QT%-H"JETCUTW — by the constant friction of knowledge i.e. contemplation on the real
nature of the Supreme-Self; ﬁm — when purified; Feqe-3T<ddd_— like the fragrance of the

sandal-wood; ¥h<H — clearly; T — is perceived.

Like the fragrance of the sandal-wood, the perfume i.e. real nature of the Supreme-Self, which
is covered with the dust of endless, violent impressions imbedded in the mind, when purified by
the constant friction of knowledge i.e. contemplation on the real nature of the Supreme-Self, is
clearly perceived.

A\
\Hfllc*-ldIHdl\rll(bl‘:d‘:\l‘-LdchcllHdl |

TCTTCHITET At ATl Wi &9 A 9y I

U N [N o . . o
ITCH-ATEAT-STTch: TR STTCHATEAT Fricd-STTeH-+184T qui-ATal Eqd-EFeH-Id |

FATCH-ATEAT-TS: — by innumerable desires for things other than the Self; %fﬂifﬂ —1is
obstructed; TcHAHEAT — the desire for Self-realization; HcT-Teq-=e e — by constant

attachment to the Self; Ai-arT — when they have been destroyed; Fﬁf-wmﬁl — the Self

clearly manifests Itself of Its own accord.
The desire for Self-realization is obstructed by innumerable desires for things other than the
Self; when they have been destroyed by constant attachment to the Self, the Self clearly
manifests Itself of Its own accord.

AT JAT FeFTERYd e
AT AT G AR |
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JIT-IAT — as; A — the mind; maﬁﬁﬂﬁ —becomes gradually established in the innermost
Self; dAYT-d™T — it proportionately; ﬂﬁlﬁl — gives up; dA-IHMH — the desires for external
objects; wmaf—ﬁ:%rq—ﬁ%—aﬁr — when all such desires are eliminated; Q’%EI?EITEQT —the

unobstructed; W’I@ﬂ% : (WaTd) — there takes place realization of the Atman.

As the mind becomes gradually established in the innermost Self, it proportionately gives up
the desires for external objects; and when all such desires are eliminated, there takes place the
unobstructed realization of the Atman.

o Ne

AR Tg1 edl Al FFafd ANE: |
A AR T F6 1| 99 ||
FATCH U |l el F2did B AR TG & T d: TF-TAE-q F |
Wﬁ-‘{a —on his own Self; H?{[-I%EIET — being constantly fixed; T — dies;
HA: —mind; FRE: — of the the yogin/Self-controlled one; I — of his desires; &4: — the

cessation; ¥ — alongwith; 3Td: — so; EF-3THM — yor own superimposition; 9F4-F& — you
should do away with.
Being constantly fixed on his own-Self, dies mind of the the yogin/Self-controlled one along-
with the cessation of his desires; so you should do away with your own superimposition.

THT Rl ToT: FxaTcd™d Yo 7w |

AEHTETIHIZY TG FE 1l 9< I

9 gRl, T FedTd, dcd oo TR0 | T TTad a0y T-3T M 93 |

aH: — tamas; &1 — by both sattva & rajas; {S1: —rajas; €<dld_— by sattva; q<d — sattva;

o

@ — by the pure sattva; «RIId — is destroyed; d€HI] — hence; HTIH — sattva; {ISH —

through the help of; E-3<IM — your superimposition; J9F4-F& — do away with.
Tamas is destroyed by both sattva & rajas, rajas by sattva, and sattva by the pure sattva; hence
do away with your superimposition through the help of sattva.

INed gt agRid e fers: |
GO onid STSAEIGE $6 1l 98 I
9g: UREd gt 3fd i frisges: UgH_ oest=g gend T9- 97T 9ued-36 |
d9: — this body; IR — the resultant of past work that has led to the present birth; gﬁﬁ%{ —will
maintain; i"'l%l — that; fisTeT — knowing for certain; 121 — remain quiet; '\2]?:{3:[\_ patience;

S — with; Toed — carefully; -3 — your superimposition; 3qF4-F& — do away
with.

Knowing for certain that the resultant of past work that has led to the present birth will maintain
this body, remain quiet and do away with your superimposition carefully and with patience.

AT S W TRIcHaag e |

AT : STCEaTerETdd F6 1l *¢o i
‘I S (F) N Tar 3 Adg-A -G TN HTod E-3TA TH-F |
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‘WP S (@) W SR — ‘T am not the individual soul, but the Supreme Brahman’; 3fd — thus;
WW&I—W— eliminating all that is not-Self; AT — through the momentum of

the past impressions; 9% — which has come; -3 — your superimposition; qA4-F& —
do away with.
‘I am not the individual soul, but the Supreme Brahman’ — eliminating thus all that is not-Self,
do away with your superimposition, which has come through the momentum of the past
impressions.

e TFAT TG FTedl ATIcEIHTcHA: |
FAMGTATE : TTCTEaTa e $6 11 ¢
T AT TI-ITPCAT ScHA: T STl Farg-STHIEd: It T6-3Tedm STI-d-FE |

YcAT-FAT-EI-IHGHAT — by means of scriptures, reasoning & your own perception; ScH: —
yourself; Hm%rqq\— as the Self of all; lcdl — realizing; aaﬁl{— some time; STHME: —

erroneously; 9% — which has appeared; T-3T< — your superimposition;3q4-F& — do

away with.
Realizing yourself as the Self of all by means of scriptures, reasoning & your own perception,
do away with your superimposition which has appeared some time erroneously.

SR TR foFaT 34 |
AEHAT feicd TATATETIE 6 Il R¢R |
-~ [T SNq-FRaT et 7 AR | Td-Teh- (1841 feicd To-3ATd Aq4-F% |
W—GTIEH—]%HTTFWIW\— since he has no idea of accepting or giving up; §'EIFI\—]%FQT — whatever
with action; @t — the sage; < — has no; TR — connection; a%qus—ﬁw — through
engrossment on that (or the Brahman); fcd — constant; T-STATE — your superimposition;

AYI-FE — do away with.
The sage has no connection whatever with action, since he has no idea of accepting or giving

up; so through constant engrossment on that (or the Brahman), do away with your
superimposition.

o N NN
T c cHehc :

SRUATCHAETE T EaTeara=d FE 1| ¢ |

eI - SATS-ATR e - TRTTcHRca- ATl : TR~ STcHea- e E-3TeaTel STod-F6 |
aﬁnﬁ—an%—armﬁw—a@?ﬁw—ﬁua: — through the realization of the identity of Brahman
and the soul, resulting from such great dicta as ““You are That (Brahman)”;
W-W—E@h — with a view to strengthening your identification with Brahman;
TI-THM — your superimposition; J94-F& — do away with.
Through the realization of the identity of Brahman and the soul, resulting from such great dicta

as “You are That (Brahman)”, do away with your superimposition with a view to strengthening
your identification with Brahman.
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IR 38 s RAf ANESaE
HITET JFATCHT TGS FE 1 ¢ |
ARAF-EE R & 2T-[AeT ST G ZFATcHT TF-3TA Aqd-FE |
mﬁ%—a@w —the identification with this body; for2I9-faed — is completely rooted
out; I — until; HEE — with wathchfulness; 9&dlcHT — a concentrated mind; TI-3TeqE —

your superimposition; 3q9-F& — do away with.
Until the identification with this body is completely rooted out, do away with your
superimposition with watchfulness and a concentrated mind.

TeifaeaiTal: TaeagId JEd |

qTEleRraR g =g F6 |l ey 1l

AT SRl T Tt il e g et F-37amd 3T9ed-F% |
JEIdT-ddd - so long as; F—ﬁaﬁ"l?'ﬁ:— of the universe & soul; ¥&dd — a dream-like;
it — perception; T — persist; 1%@?[\— O! learned one; =R — without the least break;

TI-THM — your superimposition; J94-F& — do away with.

So long as even a dream-like perception of the universe & soul persist, do away with your
superimposition, O! learned one, without the least break.

GRRIEIETIIRIE CAE e R o

TFII=NEER, Sl FwaaTcHTHTCHT 1| R¢E I

o N\ < haN o\ haN o\ . o\ (e (e

TSN SRATAET: 2Meqlq: 6 : T STTE-3TY J-g<dl STcHA ATHTEH_ Head |
[aN N < . haN .
FKHT: — of sleep; TRATAIEN: — of concern in secular matters; 2Asqlg: — of the sense-objects;
ﬁ'{:ﬂﬁt — the oblivion on account of; El"=|'l%l?l\— IE-T — the slightest chance to; A-q<dl —

without giving; MM — in your mind; STIcHH_— on the Self; =™ — reflect.

Without giving the slightest chance to the oblivion on account of: sleep, concern in secular
matters, or the sense-objects reflect on the Self in your mind.

AT : AS-IRd AoHITHE a: TUeSIad, g-cadcdl Feihd Fall-+ |

3 3 .

I3 — of the parents; HS-3:gd — which has come from impurities; HSHEHY — itself
consists of flesh & impurities; 99: — the body; FUE[Add — as one does an outcast; Ei-c cdl —

shunning from a safe distance; a’dﬂ‘f{ — becoming yourself Brahman; %’ﬁ—wa —realize the

consummation of your life.
Shunning from a safe distance the body which has come from impurities of the parents and
itself consists of flesh & impurities — as one does an outcast — and becoming yourself Brahman
realize the consummation of your life.
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TR FETHRTRT SATCH qUeH |
IS TTETe T Ut 3 Tg1 G 1l :¢< I
s (o . ha¥ ha¥ o N ~
WWWWQWW(E)EHQW—WI
3MMHT — the finite soul; TIHM — in the Supreme Self; SETHRRT — the space enclosed by a jar;
TR — in the infinite space; &9 — like; IRATSITE — by means of meditation on their identity;

faeT - merging; (:é\') Hfr\l — O sage; 9ql — always; _q"fﬂﬁ-ﬂa — keep quiet.
Merging the finite soul in the Supreme Self, like the space enclosed by a jar in the infinite
space, by means of meditation on their identity, & always keep quiet O! sage.

CATHRTRTAG €T HETeHHT |

TRUEHTY [YULSTUE cIsadi ASIUedd Il R¢R Il
FETCHAT STIE TIVHRIRH TR [YUSIUE SETved STy HSHIvedd caedd |
HEIFH?T-W"\JW — the substratum of all phenomena; TIHRRMH_— the self-effulgent Brahman;
ERT*EI — becoming yourself .. as that reality; quee — microcosm; ST™IU€H — macrocosm;

A — and; HSHIUEAd — like two filthy receptcles; Taddi — give up both.

Becoming yourself the self-effulgent Brahman, the substratum of all phenomena - as that
reality give up both microcosm and macrocosm, like two filthy receptacles.

FIGTCHI TgTirg qETeETHEREH |

R [OEEcETd $9a! W Gdar |l e |l
E-Tee™ E-FaH Gaee (eca Hazd [ogH_ 3T @dql #9%: ¥4 |
‘QE-BTIWI'H\— now rooted in the body; B‘I'Q*-T"ER:I'FL— the identification; HQI-—I«-‘&—IQIQIcHI'-\i —to the

Atman, the Existence-Knowledge-Bliss-Absolute; foama — transferring; 1%?.11—3?\3?1 -
discarding it from the subtle-body too; Hﬂ%{[ — ever; Fa5: — independent and one without

second; Hd — be.

Transferring the identification now rooted in the body to the Atman, the Existence-Knowledge-
Bliss-Absolute, and discarding it from the subtle-body too, be ever independent and one
without second.

Y TR Z90Td: GE T |
AETRTETT el Fahedl AR I % 1l
T qUUTTel: X T U S “ag Tl TR il el Fdhed: Wi |
YT — as of; Q‘TQUH-T'I: —1in a mirror; ET — a city; 99 — in which there is; T¥: — this; SFIGMHE: —
reflection of the universe; dg — that; sl&l — Brahman; 3%€H — I am; i'l% — the fact; Icdl —

knowing; dhcd: — the consummation of your life; i - you will attain.

Knowing the fact ‘I am that Brahman’, in which there is this reflection of the universe as of a
city in a mirror - you will attain the consummation of your life.
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TR ITEIHT

ECERICCEt It e

dacd MeaEgEgid

2 ~
RASHIgHHATHICHA: 1l RR
T G T (g STEAIrH ST, SAThaH o, (FeTeqH T STcH: I Jieguad a9,
FrEmEy;: Iceid |

gd_— that which is; FI?CPE —real; T — primeval; l%l{— the knowledge; 31&3 — the one
without a second; 3€~qH_— Bliss Absolute; WW— which is without form &

.. .. jat .
activity; dg — That; Ycd — attaining; \ﬂ'lchrli-i:l\rlt-\“l‘-l\— one’s own Essence; SYT-d9H — his

D . N . .
assumed mask; %l?ssaa— like an actor; ﬁwag:—a?at—!a — one should cease to identify oneself

with one’s false bodies.
That which is real and one’s own Essence, the knowledge & Bliss Absolute, the one without a
second, which is without form & activity - attaining That, one should cease to identify oneself
with one’s false bodies, like an actor giving up his assumed mask.

Halew TxaE HNT
Bl Ereranicy
TAFETE e Sl
FAISEATS: LIRS RIHN 322 I
- T3 e q1-, EUeheaaziaTd, FEH A T I, R SeHie: 9w S
3ld Tdiife:, Fd: a2
Eﬁ-m— this objective universe; Gl — by all the means; HYI-Td — is absolutely unreal;
%T'fa'lqw_clm%ﬂ?[\— for it is observed to be momentary; {@H d U et — neither is egoism a
reality; %ﬂ'aW — which are momentary; 3@1& : — of egoism etc.; ‘3@ Ha%:I\Gl'FIT'I'*\:I’ —“T

o (aY . oo
know all”’; gd Tdild: — the perception; %d: —how can; THdd — be true.
By all the means, this objective universe is absolutely unreal; neither is egoism a reality, for it

is observed to be momentary. how can the perception “I know all”” be true of egoism etc., which
are momentary?

AP
feicd GEedE WIgeRITd |
Id T e 3 i &
I TICHT EGHIEHET: 1| 3% |
foicdl g o qo: SeH-TR-Ael gueal-ay WiEead B, o ey gfa g e i
L ST TG ST |
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i — the real; d — but; -GG — “T” is; STEH-IME-ATEN — that which witnesses the ego and
the rest; ﬁﬁ—ﬂﬁ — even in the state of profound sleep; ch&% — it exists always;
‘ST :-Tcd —“Tt is birthless & eternal” E"I%l —etc.; %I'I%l : —the Vedas; &9 — itself: ﬁ\;c\l — says;

dAd-HcA-IATHT — therefore the Supreme-Self; H?{\-WQ\—I%E&TUT: —is different from gross &

subtle bodies.
But the real “T” is that which witnesses the ego and the rest. It exists always, even in the state of
profound sleep. Therefore the Supreme-Self is different from gross & subtle bodies.

o o . X aN haN

FeATerl Aied T9eld |
HARIETGYCay €5
o NN
gA: JRSHETaHaEl: 1| 34 |1
TIRTRUTE HATIRRET Fed-2TahN: Hiad-TH-3Rd |FAR-Ea=-gyitdy Tadi: IF<aq,
-G T T
TERTRYTl — in things subject to change; FefaHNaTT — the knower of all changes; -2 —

o

eternal & changeless; m%@—aq\—a:laﬁ% — as it should necessarily be; qﬁl\ﬂﬂ-w—ﬁgﬁlﬁ —in

-

imaginanation,dream, & profound sleep; Wddl: — of the gross & subtle bodies; STHTIH_ — the

unreality; 3:-9: — is again & again; TF — clearly; T8H — observed.
The knower of all changes as it should necessarily be eternal & changeless in things subject to

change, the unreality of which gross & subtle bodies is again & again clearly observed in
imagination, dream, & profound sleep.

Fdishm o= Aigiyee
ety ghmRar |
FSTAETIHETEAT
el ETHTCHTAEUTE FTea_ Il R% Il
A Frehicud WANTS [YUe-RATIT Y ARHE &=t |

SRS HISTI-FATH ETH_ ATCHIH el Mo U |
¥{d: — therefore; @lﬁﬁiﬂ%ﬁl — which are both imagined by the intellect; HiGUUS — this lump of

flesh i.e. the gross body; fUue-TRMTEE — with the ego 1.e. the sense of identification with the

3

subtle body etc.; MY — as well as; AR — the identification with; IS — give up;

N e

EUEA™™ —which is Knowledge Absolute; ShISFAI-[GTEIH_— can not be denied in the past,

~ N\ A
present or future; €IH — your own; ATcHIAH — Self; ITcdl — realizing; RMM«d¥H — the Peace; S4l&

— attain to.
Therefore give up the identification with this lump of flesh i.e. the gross body, as well as with
the ego i.e. the since of identification with the subtle body etc., which are both imagined by the
intellect. Realizing your own Self, which is Knowledge Absolute and can not be denied in the
past, present or future, attain to the Peace.
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AR FSTATH-
~ < o
EAEHEERRETAAY |
[aN N aN <
o A FHgaai-

EHFAT HARAUSHEETET: || R |l

ME-ZATHAAY FS-TA-ATH-EI-THHY TR T Figd e AU [ SFEI- a7 ke
JETS-JE-EI&YT: Hd |
W-ﬂaﬁ;}ﬁlﬁ — which pertain to the body that is like a rotten corpse (to a man of realization);
gﬁ—ﬁﬁ—am—w—aﬂ%ﬁg — with family, lineage, name, form, & order of life; AN — identify
yourself; cdS1 — cease to; %?ﬁ?l—‘dﬂﬁ— which are attributes of the subtle body; El-o_cf?-lﬁﬁ?l\—
ideas of agency & so forth; 3T — similarly; %l — giving up; TETS-FE-ETET: — the

Essence of Bliss Absolute; Hd — be.

Cease to identify yourself with family, lineage, name, form, & order of life, which pertain to the
body that is like a rotten corpse (to a man of realization). Similarly, giving up ideas of agency &
so forth, which are attributes of the subtle body, be the Essence of Bliss Absolute.

Tecged TicedT: 99 GaRdal 28 |
AT A FATERRT FICIEHG 1| R3¢ I
4 HEREAE] I3 Ficeea: Z81: died | J9H_ Ud 9% JUHEHN: SEHN: Haid |
Q'FR — for men; WR\EE?T — which leads to transmigration; T — other; e — obstacles;
<8I: — observed; gied — are; @9 — also; %M'{— of them; IE'S — the root; JATSRN: — the first

. . . . ] . o .
modification of nescience; S@hN: — called egoism; HAIId — is.

Other obstacles are also observed for men which leads to transmigration. The root of them (for
above reason), is the first modification of nescience called egoism.

AT FEGISEHRRT ZUH |

S SR GeFaaTdl ISEuT 1| R

A T GUCHAI-SEHRUT TE: T dTad [Heun GRaaTd SammE-2ay - |
-] — so long as; EIEA-EITd — one has; W-BWUT — through wicked ego; @+«d:
— any relation; {9810 — which is unique; Hﬁ?ﬁlﬁf — talk about liberation; STHE-3TY — the

least; 1 — there can not be.

So long as one has any relation through wicked ego, there can not be the least talk about
liberation which is unique.

IEHRERGH: EETHII |
TegAlEHS: qUl: Taldwg: TE9: || 300 ||

Tegad IEHRIRT TA: [H: JO1: HEeg: EaER: Ta&IH STId |
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Fegdd_— as the moon from those of Rahu; S&HNIRII_— the clutches of egoism; JId: — freed

o c L2 . . . . .
from; TqH -YUI:-HqIdwq :=EIIHH: — becomes pure, infinite, ever blissful, and self-luminous;

EI&YH — his real nature; P;l:rqa%\[ — man attains to;

Freed from the clutches of egoism as the moon from those of Rahu, man attains to his real
nature, and becomes pure, infinite, ever blissful, and self-luminous.

N a1 R AISERT S

TSI TaCaEaHaTS (e |

NN o N
A T RAHAT T94RI

STRITCHNI : AT eIzl a: 1| 302 1l

-1 FAAT-SA AT d ToFaw: &: T IFEH-Sl-Seiie:, TI-TF (el 2T {2l

S = SR : |
g:=dT — that which; FIWT—ST'I%FETIT-@@T — by the intellect extremely deluded by nescience;
YdQtd: — has been created; §: — which is; @—W—E’I%—‘Jl?ﬂﬁ: — perceived in the body as “I am

such & such”; d&I-Ud — that egoism; ﬁ:ﬁm—ﬁmﬁ — when totally destroyed;

HIT-N«—HQ&—Q =s[@IcHHTE: — one attains an unobstructed identity with Brahman.

That which has been created by the intellect extremely deluded by nescience, and which is
perceived in the body as “I am such & such” when that egoism is totally destroyed, one attains
an unobstructed identity with Brahman.

oo ¢ 3 haN o
ST [FATYHEHAATTS 8 hINHNI& AT

N AL N

HasTATCHIA W U R e

R aqdT s 2iesE
o ¢ [a N oV oS o X' . N\ haN .
AR i gt GRSTAEGE: || 3R 1
FRTAG: FETaadl SRR U BIf: 20e: Aeds: Gased edi E&Fd |
ﬁ{: [aN o\ = _qgl'_ o\ ﬁ < 0_'\ f‘\c iqu" o\ o\ (‘(‘ [aN oY haY 0&1q: l

SR —the treasure of the bliss of Brahman; S-SR RN -3 — by mighty

dreadful serpent of egoism; ‘\]UTH%I: — consisting of the three gunas; i - 20 - eteh: -by
means of three fierce hoods; Haw —1is coiled round; JATH — for its own use; I&’q%[ -
guarded; ER: — only the wise man; H'I%FIFIT —in accoardance with the teachings of the Vedas;
ﬁﬁTFITW-H@-BTﬁ?HT — with the great sword of realization; e its three hoods; iz
by severing; F-Eﬂ'\gq:ﬁ'ﬂi?q — destroying this serpent; ﬁ@ﬁ-ﬁﬁ — the treasure which confers

bliss; ?ﬂ@ﬁﬁ@ﬁm — can enjoy.
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The treasure of the bliss of Brahman is coiled round by mighty dreadful serpent of egoism, and
guarded for its own use by means of three fierce hoods consisting of the three gunas.
Destroying this serpent by severing its three hoods with the great sword of realization in
accordance with the teachings of the Vedas, only the wise man can enjoy the treasure which
confers bliss.

TG Al GIG TR g |
FIANIIE WaTEga-and TRHI T3 | 203 1|
A=A 58 Td-ThI>TA-TTTGITERI: STed =d, FIF SR Had? dgd 3wl Y,
ARTH:-GFA |
JId-dT — as long as; ‘a% — left in the body; q?-[\—'\m'?r_-cla\—ﬁqfr%lﬁﬁ — a trace of poisoning;
IR — there is; W%H;GTF‘[\IWW — how can one hope for recovery;
wad — it can be; Hﬁ-m-aiﬁ — similar is the effect of egoism;

ﬁﬁ'l?-ﬂﬁ% — on the the yogin/Self-controlled one’s liberation.

As long as there is a trace of poisoning left in the body, how can one hope for recovery? Similar
is the effect of egoism on the the yogin/Self-controlled one’s liberation.

AT S TG AchaTEHeqdg T |

JeadcdGdRICaHE I fargd dead il 30% |
-~ {[daehId A Acardimgedl dd-Fd-TThed-Ggcdl TeH a8 A Ifd dead.
fead |
&Icqqa\—drd—aaﬁhld\— through the discrimination of inner Reality; 3€H Z-GFQFH'%Q?QT — through

the complete cession of egoism; H&%—W-ﬁw — through the stoppage of the diverse

mental waves due to it; dié'-l\-adﬂ\-dﬂ'z-*-l— as “I am This™; E"I%I—W — that Reality; ﬁ?ﬂ%\l —one

realizes.
Through the complete cession of egoism, through the stoppage of the diverse mental waves due
to it, and through the discrimination of inner Reality, one realizes that Reality as “I am This”.

IEFR FadeMid Afd Go T

IRNICHATCHT RS EaRgY |

FATTTCT ST (TG EgT

SR ead GEanT: SRl o4 i

FIRRICHT™ ERYIA-GN McH-T(Aha-JN HdR-IEHR STEH-I(-Ald TEa@-gd |
- : @Al T a9 Ae-Flo-o1-5 Eag e SH-Hg/d: e |
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fSRIed — which is by its nature is modification; Fclﬁl?l'l%-@%l — diverts one from being
established in the Self; W-w—ﬁﬁ —is endued with a reflection of the self; Eb_cﬁi-a]@ﬁl‘i -
the agent; 3‘@1:'{%—‘41% — your identification with egoism; H&HdI-H=9 — giving up immediately;
d-TIMETd_— identifying thyself with which; ﬁ?ﬁﬁ=-§@ﬁ= — the Essence of Knowledge &
Bliss Absolute; T — the Witness; d9 — you are; Glﬁ[—‘{%—ﬂﬂ-@@@ — full of the miseries

of birth, decay & death; EFZIT[\-H'H%: — to this relative existence; Htdl — you have come.

Giving up immediately your identification with egoism, the agent, which is by its nature is
modification, is endued with a reflection of the self, diverts one from being established in the
Self - identifying thyself with which you have come to this relative existence, full of the
miseries of birth, decay & death, even though you are the Witness, the Essence of Knowledge
& Bliss Absolute.

Y o N o
Hah & U] MIcHAT TdHI-

ha\y [abay
{deqHdl"dd<IhId: |

= o [ ~
AT FATITIRINUTE

TS HEd: 1| 208 ||

HE TR~ (g e =T - STeeg gl - ST ahict - STRTROT:—dl ST STEH- AT el
IIAT-FI-3NY HGid: 9-TF |

- TR~ (g eH el - SHrg i - ST ahict - STRTRUT:—dl — for you who are eternally
the Absolute un-differentiated Knowledge & Bliss, omnipresent, immutable, and of untarnished

glory; ST GEH;GTW'IH‘:L—]%HT — but for your identification with that egoism;

T o

W—GH—W'E[—HHH= any transmigration; -Ud — there can never be.

But for your identification with that egoism there can never be any transmigration for you who
are eternally the Absolute un-differentiated Knowledge & Bliss, omnipresent, immutable, and
of untarnished glory.

. (oY .
TGS HISHAIANT |

e MgHHeTa T5e

SEATHATHIIEE FUSH Il 309 |l

TEHT_ g~ TS~ HIEHIA-IN T, T2, TH-ITEHNH, [HFH-HeT-SeT fad A -areagd
F5E JUTH Y |
dEATd - therefore; ﬁ#g:—"l@'—chud%dd\-m— which appears like a thorn sticking in the

throat of a man taking his meal; &1 — your enemy; IH-3T@HNH_— this egoism,

TRIH-H&T- 1T — with the great sword of realization; fasa - destroying; ScH-AHIGE —
the bliss of your own empire — the majesty of the Atman; ¥F — directly; mﬁm— freely;

Y &9 — enjoy.
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Therefore destroying with the great sword of realiation, your enemy, this egoism - which
appears like a thorn sticking in the throat of a man taking his meal, and enjoy freely & directly
the bliss of your own empire — the majesty of the Atman.

qdISEHRAac g
HTFAIT: THARISTI |
T TAREATCHGETgC
QUITCHHT SIRTT ffdeRhed: Il 30¢ 1|

[N aN <

IR Jret [Ecd RATISTII HTFRNT: SCAGERIC d: fFifdehed :~quTTcHT ST
JUN-FHE |
[aN aN <

dd: — thereafter; aig:ﬂ% : —of egoism etc.; ‘q’l% — the activities; €< — checking; Wﬂ%ﬂ"ﬁ

— through the realization of the Supreme Reality; Hcdad¥i1: — giving up all attachment;
SATHGETFHAT — through the enjoyment of the Bliss of Self; ﬁﬁih_cq:-ﬂ?'ﬂ%qm — being

established in your infinite nature & free from delusion; EETI"TET —in Brahman; FEUﬁ-H‘:lW -

remain quiet.
Thereafter checking the activities of egoism etc., and giving up all attachment through the
realization of the Supreme Reality, as well being established in your infinite nature & free from
delusion; remain quiet in Brahman.

AT TEwe gA:

gead: TITaN el &Ry |
E«_ ﬂc 'l%‘\ . AN aN
TFEEAT TG aTRET F9T 1| 308 1

FAT AT TG G : AEH-ITE THSE:~3 Il AT, I+ oo Rad :—EdTd_ Hailed
_l%‘\ ._ e aN |
T — like; AHEIAT — ushered into sky by the wind; ‘JIT{['EI — during the rainy season; amg: —

a cloud; H&M-3T& — this terrible egoism; Hwt—aiﬁ — even though completely rooted out;

ha . . o b . .
HJd4dT — in the mind; fUH-IIG — even for a moment; Fd:-cgeANd:—FHTd — if revolved; i

. . =\ . =\
— returning to life; ﬁ&'l‘ﬁl?l—ﬁﬂ% — creates hundreds of troubles.

Even though completely rooted out, this terrible egoism, if revolved in the mind even for a
moment, returning to life creates hundreds of troubles, like a cloud ushered into sky by the wind
during the rainy season.
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-3 FRTR, S-S ea FaId-STaHRT: A-a3:, Feful-SieaR-aql: Sg-3d,
H:-UF 3 Hsfiaeg |
SEH: — egoism; T — this enemy; ﬁ‘]@ — overpowering; %W—GT@%!W — by thinking on
the sense-objects; H—W'%!H:W ! —not a moment’s respite; ‘a'q: — should be given to it;
H&ﬁ“T-?lﬁﬁT-ﬂfft — to acitron tree that has almost dead; 3J-8d — like water; ®:-Ud — that is

verily; 3T ﬁ?ﬁaﬂga — the cause of its coming back to life.

Overpowering this enemy, egoism, not a moment’s respite should be given to it by thinking on
the sense-objects. That is verily the cause of its coming back to life, like water to a citron tree
that has almost dead.

AETCHAT HEId TF T
TS eT0T: IR Fef 1|
A S AFTAR T
TeTHFcT Faa-aRg: Il 392 I
LA TE-FTY, ReseuT: IR e Td) 3 SFERE-OeaH U Se-SEae
WaarIRg: |
‘QEIFHHT-@I%‘-‘]H — who has identified himself with the body; Tg-FMT - he alone is greedy after
sense-pleasure; TS@&IT: — devoid of the body idea; HIHRET — be greedy; HE-FTd — how can

one; 3d: — hence; WW—W— the tendency to think of the sense-objects; 9 — is verily;

ot .. . . .. . . >
HG-IHEAT — giving rise to an idea of distinction of duality; Had«d&d: — the cause of

transmigration.
He alone who has identified himself with the body is greedy after sense-pleasure. How cans
one, devoid of the body idea, — be greedy (like him)? Hence the tendency to think of the sense-
objects is verily the cause of transmigration giving rise to an idea of distinction of duality.

< < (aN [aN haN
FREIATEISTI g : TREZ |
< [a¥ [ e
RAARNGISTARIEIEHTCRI T I 1 3R
0 < o [ b < o S AN N
FITTEAT, SogRg : TREA, HIAATRI, STl :, FEHI HE Fead, |
W‘ﬂ%ﬂ— from the development of the effects; @E‘JI?{'I\@ — the development of the seed;

o

‘TIRW%\T —is clearly observed; a;mhma_ from the destruction of the effects; ISR — the

: 9 N N
seed also is seen to be destroyed; dEHId — therefore; FE — the effects; IEITI‘J?’ZIH\— one must

subdue.
From the development of the effects is clearly observed the development of the seed, so also
from the destruction of the effects the seed also is seen to be destroyed; therefore one must
subdue the effects.

TG FE FHETEAT T TG |
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(a . . 9 . . [
qEAIGR&d: — through the increase of desires; & — selfish work increases; HMEAFEAT — when
there is increase of selfish work; & — also; @Ml — of desire; FHd — there is an increase; 39

. . . [y oo .
—man’s; 99N — transmigration; HIYT--THddd — is never at an end.

Through the increase of desires selfish work increases, similarly when there is increase of
selfish work there is an increase of desire also; like this man’s transmigration is never at an end.

. [aNaN = . AN aN
HEREIEST dg 89 T did: |

T Ean e R at: I 2% 1|

T GER-aeg-{Aa<d ag-gd YeRd.| Tangi feaan afe - araemehy: |
Afdl: — the Monk; HAR-I=-aT @Y — for the sake of breaking the chain of transmigration;
ag—aq’ — those two; ‘JIQ%H\— must burn to ashes; TARIT — these sense-objects; e —

thinking of; 31%1-13543!?“ — doing selfish work; a'lﬂ;ﬂ?{i\@ — leads to an increase of desires.

Just because thinking of these sense-objects & doing selfish work leads to an increase of
desires; the Monk must burn to ashes those two for the sake of breaking the chain of
transmigration.

AT AT | Fd HGRHICH: |
ST = SR : Aiaerg 49T 1| 394 1

[ [ [ N
o Had: A TGS R |

AEEATEAGRA I SaFRd |l 3%

ARSI | STcHA: S Gd = | T §9-3I9: Ta- IR qae1 a1 gdd:
HA- T - a e : - d-ATEA-gIeT1d ad T4 STH-3Red |
AT ST augmented by these two; ®I- those desires; 3TcHA:— one’s; ﬁ'{:{'l%l—
transmigration; H\%\l— produce; ST these three; &FA-SU™:— the way to destroy;

Fﬁf—?ﬂa’{:&l’@— under all circumstances; FF;ET— always; Ha%l— everywhere; Ha%lt—%l —and in all

respects; Haf—qaum—m«?ldﬁ i~ lies in looking upon everything as Brahman & Brahman alone;
HE\-W-WHT—WH\— through the strengthening of looking to be one with Brahman; dd —

those; G- three; EWI'FL—G@\— are annihilated.

Augmented by these two, those desires produce one’s transmigration. The way to destroy these
three however lies in looking upon everything, under all circumstances, always, everywhere,
and in all respects, as Brahman & Brahman alone. Through the strengthening of looking to be
one with Brahman those three are annihilated.

PRl A e TR SERTEEEE: |
NN ~ AN
AT HeT: T SHAgdRsad 1| 399 |l

TERATAITRY eI, STEHT TTER: Wad, JME-THed: [et:, 91 Sliawgd: T59d |
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TRITETRT — with the cessation of selfish action; FaTFIRRT: — the brooding on the sense-objects is
stopped; aawa—nﬁa\— which is followed by; MEAIEH: — the destruction of desires; AT
110



. . ha¥ . . . ha¥ - .
— the destruction of desires; HI&: — is liberation; HT1-8%4d — and this is consideded to be;

ﬁ'\ﬁﬁlﬁt— Liberation-in-life.

With the cessation of selfish action the brooding on the sense-objects is stopped, which is
followed by the destruction of desires. The destruction of desires is liberation, and this is
considered to be Liberation-in-life.
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%W—Fﬁ—ﬁﬁnﬁ-ﬂﬁl—% — only when the desire for realizing Brahman marks its distinct

) ) 2\ o ~ ) . ) o .
manifestation; Blﬁl—diéH:dillq—ledl-Bqu — these entire egoistic desires; ST — readily
vanishes; T9T — just as; GEET — darkness; STTATFET-STY — the most intense; STEIBAMET — before

the glow of the rising sun; H@—ﬁ?ﬁﬁ — completely vanishes.

Only when the desire for realizing Brahman marks its distinct manifestation, these entire
egoistic desires readily vanishes; just as the most intense darkness completely vanishes before
the glow of the rising sun.

T R EHAYSTS

-~ AN AN N
 €RYd HcFlad Tgl |
TS ETTATRIAN

T TR qET A T T A 3R

qH:, T - HEAH- LIS [GRI-Sied-Hd 7-T29d, T91 Sgg-ATere Tl F-3ied awdl:,
AT A |

dH: — darkness; ¥ — and; Hﬂt—%lqﬂ;dirlﬂc\rlld — the numerous evils that attend on darkness;

O N [aSaN [aN

TeARI-3Igd-HIld — when the sun rises; a—mﬁ — are not noticed; AT — similarly;
W—W-lﬂ'@ﬁ[ — on the realization of the Bliss Absolute; -3 — there is neither; d«4:

—bondage; d-d1 — nor; $ @4 — the least trace of misery.

Darkness and— the numerous evils that attend on it are not noticed when the sun rises. Similarly
on the realization of the Bliss Absolute there is neither bondage nor the least trace of misery.
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Eﬂ%t-eﬂ_cﬁ-aT — the external & internal; Ydid-224 — the universes which are now perceived;

W'WHFL — countering; \’:ﬂdrqud‘-ﬁﬂ-llﬂ*-l:ﬁ‘-lldtlrj\— through meditation on the Reality,
the Bliss embodided; THTRA:~G_— watchfully; FHIE-TTd — if there be any residue of

Prarabdha work left; FIS—TIAT: — one should pass one’s time.

Countering the external & internal the universes which are now perceived, through meditation
on the Reality - the Bliss embodied, one should pass one’s time watchfully, if there be any
residue of Prarabdha work left.
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&[SI — one’s steadfastness to Brahman; SHIG: — be careless in; hqAd-d-hded: — one

should never; YHIG:-Hcgd: — inadvertence as death itself; 3’%—3113 —has called; ¥

A g&01:-gd: — Brahma’s son Bhagavan Sanatkumara.

One should never be careless in one’s steadfastness to Brahman. Brahma’s son Bhagavan
Sanatkumara has called inadvertence as death itself.
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§|T'I%Fl= — for the realized person; ¥IEI&Yd: — about his own real nature; SHIGId_— than
. . N
carelessness; w-3«dq ~3: — there is no greater danger; dd: — from this comes; Hl@: —

delusion; dd: — thence; ?:‘IE‘E?I ¢ —egoism; dd: — this is followed by; &«d: — bondage; dd: —

then comes; <dIT — misery.

For the realized person there is no greater danger than carelessness about his own real nature;
from this comes delusion, thence egoism, this is followed by bondage, and then comes misery.
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S — a woman does; T'EI"’ZI":[\-FTIT{— her doting paramour; ¥ - just as; ﬁ@lﬂq\-iﬂﬁ — even for
a wise man; WT@'@T-E@T — hankering after the sense-objects; ﬁ@{ﬁlt — oblivision;

haSa . . . o o .
g — through the evil properties of the intellect; TH&HIHTd — torments him.

Just as a woman does her doting paramour; even for a wise man, hankering after the sense-
objects, oblivion torments him through the evil properties of the intellect.
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9T — as; STC@E —removed; %\lana — sedge; UHE - for a moment; A-d8fd — does not stay
away; ddl —so; HMT — nescience; WET-GTEI —even a wise man; YUSHEHAT — if he remains

. . ha
averse to meditation on the Self; aTl'q’UTI'I% — covers.

As sedge, even if removed, does not stay away for a moment, but covers the water again; so
Maya or nescience also covers even a wise man if he remains averse to meditation on the Self.
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IT-dAAT — just as; HHIGA: — inadvertently; ¥=dd — then it goes down & down; %%—WI —a

N

play ball; F‘[\T‘TFN@:Q‘HT qld: — dropped on the staircase; dd:-dd: — from one step to another;
H]%N%IH\ — bounces down; ﬁﬁn{— the mind; $9¢-5&I=gd — ever so slightly stays away from

the ideal; 23|'I"¢\:,’ —if; %I?{\-a'l%ﬂg@l — becomes outgoing.
If the mind ever so slightly stays away from the ideal and becomes outgoing, then it goes down

& down,; just as a play ball inadvertently dropped on the staircase bounces down from one step
to another.
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TSy STl A dg—I[uTe] Heheudid qrad-GhedaTd FH: FHHAd §4: Tadqd. |
l%[q%\lﬁ — to the sense-objects; STI'I%TIT'I\ — that is attached; Jd: — the mind; dgIUME — on

their qualities; gheqqid — reflects; H*qqaz(-iqchrlld\ — from mature reflection; %MH: — arises

desire; M — with desire; g’a:—qa?h& — a man sets about having that thing.

The mind that is attached to the sense-objects reflects on their qualities; from mature reflection
arises desire, and a man with desire sets about having that thing.
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3d: — hence; faafe: — to the discriminating; a@ﬁ?{t — knower of Brahman; ¥HIGId- than

o

inadvertence with regard to concentration; 9¥: — worse; A-3{¥d — there is no; Hcg: — death;
A o . oo
gHTET — on Brahman; HHIEd: — man who has concentration; HF{%-THIEH - complete

N~ . ~ .
success; SHId — attains; QHIEAICHT — concentrate your mind on Brahman; HEI:-Ad —

carefully.
To the discriminating knower of Brahman there is no worse death than inadvertence with regard
to concentration; whereas man who has concentration on Brahman attains complete success;
hence carefully concentrate your mind on Brahman.
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dd: — through contemplation on the sense-objects; FIETIEHRN — man deviates from his real
nature; ﬁ‘:‘l‘?-@ — the man who has thus deviated; 319 T — falls; Qidaed — the fallen
man; ARI-EET — without coming to ruin; g:r:—a:nfla: — to rise again; T-29d — is scarcely
seems; AEHI] — therefore; Hﬁ-W-W— which is the root of all mischief; H&®ed —

reflecting on the sense-objects; Eﬁﬁ\?l?l\— one should give up.

Through contemplation on the sense-objects or inadvertence with regard to concentration on
Brahman man deviates from his real nature, and the man who has thus deviated, falls; the fallen
man is scarcely seems to rise again, without coming to ruin; therefore one should give up
reflecting on the sense-objects which is the root of all mischief.
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I SEd: hded H:-F-hdS: [[dag | Y- He-9R9d WY dd Ig:-HId: |
T — he who has; STEd: — while living itself; Faed - perceived the absolute unity;

H=-ﬂ—%—q’8: — retains the perception of the absolute unity; l%la% — even after the dissolution
of the body; %Wﬁa—mﬁ — for one who sees the least bit of distinction; ¥9 — there is

fear; EL:F\I — declares; q@:—%ﬁ@: — the Yajur-Veda.

He, who has perceived the absolute unity while living itself, retains the perception of the
absolute unity even after the dissolution of the body. There is fear for one who sees the least bit
of distinction, declares the Yajur-Veda.
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u?{r—w—aﬂ??—m — whenever; 'Iqt-ﬁq{'?ﬁl?l\ — the wise man; W-W%T — in the infinite
Brahman; W—ﬁiﬁ:aﬁ — the least difference; T — sees; 3 — at once; HHIQI] —
through mistake; — %W-ﬁﬁﬂ-ﬁﬁi’lﬁ — which is seen as different from the infinite

Brahman; dg-Ud - that alone; 14 (‘El'l%) — becomes a source of terror to him.

Whenever the wise man sees the least difference in the infinite Brahman, at once that alone,
which is seen as different from the infinite Brahman through mistake, becomes a source of
terror to him.
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g:-d:— he who; H%—FH’I%—FCIWI%: — by hundreds of Srutis, Smrtis & reasonings; T€I®& —

that has been denied; W-Eﬁ — with the objective universe; TIcHHA I'z-l'-chi\ll?l — identifies

himself; ﬁﬁ%—cﬁ — for he does something forbidden; u%@—w — like a thief;

AW aN

g:@ﬁ—g:@?ﬁ — misery after misery; S4Id — experiences.
He who identifies himself with the objective universe that has been denied by hundreds of

Srutis, Smrtis & reasonings, experiences misery after misery like a thief, for he does something
forbidden.
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HcI-3TMEIRA: — he who has devoted himself to meditation on the Reality; T&H%d: — is free

N

from nescience; aﬂ?rﬁmq\— of the Atman; 1'7\-IF€I'FL— the eternal; H&<dIH — glory; IYMd — attains
to; ﬁ%m—aﬁmm:—g — but he who dwells on the unreal (universe); aﬁg —is destroyed;

dd-9g-Udd - that is just like; aﬁﬂ-ﬁ'ﬂﬁ: — in the case of one who is not a thief & one who is
a thief; T8 — being evidenced.

He who has devoted himself to meditation on the Reality and is free from nescience, attains to
the eternal glory of the Atman; but he who dwells on the unreal (universe) is destroyed; that is
just like being evidenced in the case of one who is not a thief & one who is a thief.
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I — the Sannayasin/Monk; EF‘&'I%@ — which causes bondage; W{:\ﬂﬁﬁﬁ‘i — dwelling on

the unreal; 1%@?1 — should give up; ‘BWH\-(-dQH\-diéH\—dﬂ?-H — “I myself am This”; E'I%l —as;
HICHTSIAT-US — on the Atman alone; I%@FI\— should always fix his thoughts; TITFHAT —
through the realization of one’s identity with Brahman; SRMT-{8T — for steadfastness in
Brahman; Hﬂ-ﬁ@'ﬂﬁ — definitely gives rise to bliss; Eﬂ%ﬂmﬁgﬁ — the misery born of

. . . o\
nescience; ‘J?'ﬁ?l'q\— which one experiences; IH:Ed — thoroughly removes.

The Sannayasin/Monk should give up dwelling on the unreal, which causes bondage, and
should always fix his thoughts on the Atman alone as “I myself am This”. For steadfastness in
Brahman through the realization of one’s identity with It definitely gives rise to bliss and
thoroughly removes the misery born of nescience, which one experiences (in the ignorant state).
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FRGHII: — the dwelling on external objects; W-@H’QIHHTH\-QH — its fruits, viz. furthering evil

[aSaNa

propensities; Hﬂt-aﬁt—GTFJEFIH\— which grows worse & worse; Q"Ii?[‘él%?[\— only intensify; ¥
— through discrimination; Tcdl — knowing this; @& — external objects; ‘Tﬁé?q — one should

avoid external objects; ﬁl?:l":[\— constantly; W’Iﬂﬂﬁ‘ﬂ — to meditation in the Atman; ﬁa‘iﬁﬁ -

apply oneself.
The dwelling on external objects only intensify its fruits, viz. furthering evil propensities, which
grows worse & worse; knowing this through discrimination, one should avoid external objects
and constantly apply oneself to meditation in the Atman.
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a@-ﬁ'{@ — when the external world is shut out; HAH:-S9THAdl — the mind is cheerful;

m:—mﬁ—qwmahq— cheerfulness of the mind brings on the vision of the Paramatman;
H'I'}FH?I\—E,E‘Q — when It is perfectly realized; HWI-d«dRI: — the chain of birth & death is broken;

[aN aXuaN

FIEEUY: — shunning out of external world is; ﬁ'ﬁﬂ‘?\l:-qaﬁ — the stepping-stone to liberation.

When the external world is shut out, the mind is cheerful, and cheerfulness of the mind brings
on the vision of the Paramatman. When It is perfectly realized, he chain of birth & death is
broken. Hence shunning out of external world is the stepping-stone to liberation.
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% —who would be the man; ‘JT'BE?R—H?I\— being learned; H&,’—W{—ﬁaﬂ?{ — able to discriminate
the real from unreal; %"I%I‘JI'HTUT : — believing the Vedas as authority; Wﬂ%ﬁ'ﬁ — having his gaze

fixed on the Atman the Supreme Reality; HH&: — being a seeker after liberation; F—TFFL—I% -

consciously; %@aa\— like a child; FIUTAR -3 — the unreal (the universe which will be)

the cause of his fall; W—@ql%l\— will recourse to.
Who would be the man; being learned, able to discriminate the real from unreal, believing the
Vedas as authority, having his gaze fixed on the Atman the Supreme Reality, and being a seeker
after liberation, will like a child consciously recourse to the unreal (the universe which will be)
the cause of his fall?
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GRlIqHHEdHd: — for one who has attachment to the body etc.; d-H[«d: — there is no liberation;

HAdT — for the liberated man; i{ﬂ%—aﬁmﬁ—aﬂm ¢ — there is no identification with the body
etc.; ﬁ‘?lPJ-GTITRUT-ﬁ\T — the sleeping man is not awake; d-S{IHAd:~¥: — nor the awaking

ha . .
man asleep (or dreams); dHl: — for these two states; ﬁWﬂW— are contradictory in

nature.
There is no liberation for one who has attachment to the body etc., and for the liberated man
there is no identification with the body etc.. The sleeping man is not awake, nor the awaking
man asleep (or dreams), for these two states are contradictory in nature.
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: -y SFa:-aig: AT IS TR & Jlcdl Iadl-3TRAS-ITTE : IFATSET:
I:En%qm Reord: T: gad: |
g: — who; 1%?1'{-3?@[3 — in moving & unmoving objects; Sed =~JR: — in & around everywhere;

S{IcHAT — through his mind; s — observing; STRAAT — It as their substratum,; T —the
Self; Mcdl — knowing; - STES-ITT s — giving up all superimpositions; STEUEEY: — the

undivided; TH%QFIT — the complete Self; I — remains as; W¥: — he; H4d: — is free.

He is free who, knowing through his mind the Self in & around everywhere in moving &
unmoving objects and observing It as their substratum, giving up all superimpositions and
remains as the undivided & the complete Self.
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m— identifying the universe with the Self; Wﬁﬁ'ﬁ?@@: —is the means of getting rid

of bondage; HHT%HHT — to realize whole universe as the Self; W'\WH;QTZ—FI—GT@?I — there is

nothing higher than; 3¢ — HF{I-GTIFWI%W — through steadfastness in the eternal Atman;
T29-IR-Ad — by excluding the objective world; SA-HEHTE: — this state; S9UUd — one

realizes;
To realize whole universe as the Self is the means of getting rid of bondage. There is nothing
higher than identifying the universe with the Self. One realizes this state by excluding the
objective world through steadfastness in the eternal Atman.
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‘QEIF‘FIT-I%T%: — for one who lives identified with the body; W—W—WE—W%—W= —

whose mind is attached to the perception of external objects; HH:H?I:I%T*@QH: —who

performs various acts for that end; T2IEI-ITUEYT — the exclusion of the objective world;

asai—a—az—?r — how is possible; Heged-ARa-H-FH-A8: —who have renounced all kind of

. . . o o .
duties, actions & objects; THcA-ATCH-T8I-YL: — who are passionately devoted to the eternal

Atman; Hr_d%\f: — by sages; dichl'-\-l-HQIrqu—argﬁ-lt — who wish to possess an undying bliss;

W:—qﬂuﬁﬂ— this exclusion should be carefully practiced.

How is the exclusion of the objective world possible for one who lives identified with the body,
whose mind is attached to the perception of external objects, who performs various acts for that
end? This exclusion should be carefully practiced by sages, who have renounced all kind of
duties, actions & objects; who are passionately devoted to the eternal Atman, who wish to
possess an undying bliss.
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%%W%T ¢ — who has gone through the prescribed rituals of hearing the truth from the lips of
the preceptor/Guru ﬁ-'l&:l\T — to the Monk/Sannyasin; [ed:-qlrd: — “Calm, Self-controlled”;
5%—@-%1’% : — the Upanishadic passage like; HIIARIED — for realization of the identity of

the universe with the Self; Hﬂﬂ'\\ﬂ-ﬁﬁmﬁ — prescribes deep meditation.
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To the Monk/Sannyasin who has gone through the prescribed rituals of hearing the truth from
the lips of the preceptor/Guru, the Upanishadic passage like “Calm, Self-controlled”, prescribes
deep meditation for realization of the identity of the universe with the Self.
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Y- TR Rea-GHT-F2=T: — who are perfectly calm through realization of the Self;

. o N o . hat .
di[-«d — barring those; YIUEd:—3q — even wise men; AESIAFd: — after it has once

o

become strong; 3&H: — egoism; H&Hl — suddenly; laam:—a@'—:r—w: — cannot destroy;

Jd«d¥Hdl: — the effect of innumerable births; 1% — verily; dMEdT: — desires are;

Even wise men cannot suddenly destroy egoism after it has once become strong, barring those
who are perfectly calm through realization of the Self. Desires are verily the effect of
innumerable births.
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fela=Trra: — the projecting power; GTIEL%I :=gA31d_— through the aid of the veiling power;

m-gﬁﬁi—@ié@&ﬂl-@-ﬁ\ﬂ&cdl — deluding a man with the siren of an egoistic idea; H?I:ﬁﬁ

— through the attributes of that; {89 — distracts him.

The projecting power, through the aid of the veiling power, deluding a man with the siren of an
egoistic idea, distracts him through the attributes of that.
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ﬁ:ﬁ%w—iﬁa—ﬁq&r—wﬁ — unless the veiling power is perfectly rooted out;
ﬁa\mnﬁaﬁm:—ﬁu@ — to conquer the projecting power; — AT — it is extremely difficult;

%TI\-WE‘I\T: — when subject is clearly distinguished from the objects;

Hj;é—q?lt-u-lc’:dd\—ﬁ'ﬁl'l""\l — like milk from water; JACH — over the Atman; dg_— that;
SEWUMH_ — covering; TIHMEI] — naturally; ¥ — but; aﬁa — vanishes; 211%,’—%?'[\ — if thus;
Hﬂﬁ — due to unreal sense-objects; ﬁ'i;\quT — oscillation of the mind; Fﬂ% — there remains

no; dql - then; fEzEE — (the victory) is undoubtedly; Wt-ﬂaﬁl — free from

obstacles.

It is extremely difficult to conquer the projecting power unless the veiling power is perfectly
rooted out, but that covering over the Atman naturally vanishes when subject is clearly
distinguished from the objects, like milk from water; if thus there remains no oscillation of the
mind due to unreal sense-objects, then (the victory) is undoubtedly free from obstacles.
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TREA-5Ieg: GER]-[ah: ]-T2Iue-dea¥ [9sd H-gd-Algawy [Sard aeaTe fagaaed
ge: 9 d@gfd: |
F&Tﬁ‘f\l‘q-ﬂ?ﬂ: — brought on by direct realization; Hrqvl—ﬁ%m: — perfect discrimination;

%q—m%f—am — the true nature of the subject from that of object; CE e
distinguishing; W-q‘@?ﬁ — the bond of delusion created by illusion; foda — breaks;

T o

JE&HTG_ — therefore; ﬁﬂﬁ?ﬂ:q — for one who has been freed like this; d:-1-HYld: - there is

no more transmigration.
Perfect discrimination brought on by direct realization distinguishing the true nature of the
subject from that of object, breaks the bond of delusion created by illusion, therefore there is no
more transmigration for one who has been freed like this.
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W—did(—%cd-l'aaqv-d v&: — the fire of knowledge of identity of Self with Brahman; ' -

verily; & — the impenetrable; M — forest of nescience; Qﬂfﬁ":{\— entirely; TEd -
X\ . . .
consumes; 3TgdHd —state of the Oneness; Hﬁﬁ'ﬁq-a‘ﬂ:ﬂ — for one who has realized such; —
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3?1-11'{4?01@-@?7 — seed left for future transmigration; ﬁﬁ-FCﬂ?I\— how can there be any.

The fire of knowledge of identity of Self with Brahman verily consumes the impenetrable forest
of nescience entirely; so how can there be any seed left for future transmigration for one who
has realized such state of the Oneness?

T Fgraard & T agugrigaa: |
TR TG rTag S 1| 399 1|
HFIG-TeT -2 & STeRud i :—Taid MeareiaeTa: qg-Taaastid-g @igrd: |
Hrqzﬁ-q?{l%f-m%ﬁl: — when the Reality is fully realized; 1% — only; STEAWIEY — the veil that hides

Truth; ﬁqi%{:—naﬁ — vanishes; ﬁ%m%ﬂﬁ[ — the destruction of false knowledge;

HE\—]%%W%H—@ =EI'I'T\-@%= — the cessation of misery brought about by its distracting influence.

The veil that hides the Truth vanishes only when the Reality is fully realized. (Thence follow)
the destruction of false knowledge and the cessation of misery brought about by its distracting
influence.
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H*qqg—(\r\g(-dt-\“ll'aal-—lld\— when the real nature of the rope is fully known; QH?I\—I%EW — these

. ) -
three; €€ — are observed; dTHI] — therefore; ﬁl’g"ﬂT — the wise man; I=IHFdd — for the

breaking of his bonds; J€gHd<d — the real nature of things; STded — should know.

(In case you see a rope and think it is a snake,) when the real nature of the rope is fully known,
these three viz. (vanishing of the veil that hides the Truth, the destruction of false knowledge
and the cessation of misery brought about by its distracting influence) are observed. Therefore
the wise man should know the real nature of things for the breaking of his bonds.
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aﬁﬁma— manifesting as sparks through contact with fire; 39:-89 — like iron; Hd-GH~IIT
through the inherence of Brahman; dY: — the intellect; H’H’I’I?{-KEIUT — manifests itself as knower
& known; ﬁﬁnﬁl — manifests itself; dd: — as; HWC'FI\— the effects of the intellect; Ydg —
these; ﬁ?ﬂ — two; W—W—Hﬁ\ﬂ'ﬁg —in the case of delusion, dream & fancy; HYT — to be
unreal; 8 — are observed; dd: — similarly; azg@n — from egoism; ‘QEIHHHT—H—I%W: — down
to the body & all sense-objects; Hﬁ-ﬁﬂ%t-ﬁwt — the modifications of the nature/Prakrti; &Tﬁ\T
— every moment; AFIT-AEATET — due to their being subject to change; & — are also; aTEﬁQTq\_

all these; TETIH_— unreal; W-@-RT—GT&—F[-W — but the Atman never changes.

Like iron manifesting as sparks through contact with fire, the intellect manifests itself as
knower & known through the inherence of Brahman. As these two, the effects of the intellect
are observed to be unreal in the case of delusion, dream & fancy, similarly, the modifications of
the nature/Prakrti, from egoism down to the body & all sense-objects are also unreal, due to
their being subject to change every moment; but the Atman never changes.
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Q{-3ATcHT — the Supreme Self (is ever of the nature of); e - eternal; 3169 — one without
second; W-ﬁlﬂ\-wt — individual knowledge; @%-Sﬂﬁ{-maﬁ — the witness of the
intellect & the rest; HE:W]%E'&WT: — distinct from the gross & subtle; aa‘—qa—sl?qw—m'iﬁﬁ:
— the implied meaning of the term & idea “I”’; Hcq% — the embodiment of inward,;

Hd-ATdeqHEd: — eternal bliss.

The Supreme Self (is ever of the nature of) eternal, individual knowledge, one without second,
the witness of the intellect & the rest, distinct from the gross & subtle, the implied meaning of
the term & idea “I”, the embodiment of inward, eternal bliss.
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ﬁq"ma— the wise man; W-H{-W{-ﬁ‘m — discriminating thus the real & unreal;

o

GEELRrz0| through his illuminative insight; g — ascertaining the Truth;
WWW-M —realizing his own Self which is Knowledge Absolute;

%‘33{1-1%%2 — getting rid of the obstructions; WH:QH—?ITRH% — directly attains Peace.

The wise man discriminating thus the real & unreal, ascertaining the Truth through his
illuminative insight, realizing his own Self which is Knowledge Absolute, and getting rid of the
obstructions directly attains Peace.
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FET — when; STTSHeUA-GHTAT — by means of the one-pointed meditation; %—W—
the Atman, the One without second, is realized; dgl — then; W—@-‘«Fﬁi — the heart’s knot

of ignorance; RS — is totally destroyed.

When the Atman, the One without second, is realized by means of the one-pointed meditation,
then the heart’s knot of ignorance is totally destroyed.
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cdH — you; HEH-I; ¥GH - this; gfd-gd-FeqeT — such imaginations as; §'I\§?;"\TEHH\— through
the defects of the intellect; T — takes place; iR — the Absolute; 31@ — One without

) S .
second; QHTCH  — the Paramatman; Jfesdid — manifests Itself; AT — in deep meditation;

FEg-a<dEAl — through the realization of the truth; SEI-Td :-fheq - [ISTTH-ITW=Sd_— all

such imaginations are dissolved for the aspirant.
Such imaginations as “you”, “I” or “this” takes place through the defects of the intellect. But
when the Paramatman, the Absolute, One without second, manifests Itself in deep meditation
all such imaginations are dissolved for the aspirant, through the realization of the truth.
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RATed: — calm; gl«d: — self controlled; YWH-IGd: — perfectly retired from the sense-world;
Hﬂ%’gﬁﬁt — forbearing; Ifd: — the Monk/Sannyasin; w?i—g.ai— devoting himself to the
practice of meditation; W—HW%H‘TIHTL— his own self being the Self of the whole universe;
fcd — always; FAAM — reflects on; - by it; Bﬂ%ﬂT-I%ﬁT-FIﬁHTH\— which are due to the
gloom of ignorance; ﬁﬁu_c'q'l:l\— imaginations; 9TJ — completely; @7%edl — destroying; ST@Thcdl

s . . . . >
— as Brahman; fAiSeRg :~Tfdehed: — free from action & oscillations of the mind; ﬁ@l—ﬁlﬁ'ﬂﬁl -

lives blissfully.

The Monk/Sannyasin, calm, self controlled, perfectly retired from the sense-world, forbearing,
devoting himself to the practice of meditation, always reflects on his own self being the Self of
the whole universe; and destroying completely by it the imaginations which are due to the
gloom of ignorance, lives blissfully as Brahman free from action & oscillations of the mind.
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d U7 G AR
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A-T-TT A aTed Sa: @ I A TS G, WarEEes -,
qRIEA-FATGA: ST d-g- |
‘F\I-Qa — those alone; q - who; sBi\'ﬁl'l'l%.,’ — the sense-organs; q& — the objective world; d: — the
mind; &H-3T — the one’s own very ego; %!?{'l?qﬁ —in the Atman — the knowledge Absolute;
TS — have dissolved; THTEAT — mearging in deep meditation;
N A

HAYRII :-H4dl — are free from the bondage of transmigration; qRIEG-FATRIETEA: — who but

dabble in second hand talk; GFEI-Q-FI — and none else.

Those alone are free from the bondage of transmigration who, merging in deep meditation, have
dissolved the objective world, the sense-organs, the mind, nay, the one’s own very ego in the
Atman — the knowledge Absolute and none else who but dabble in second-hand talk.
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Wﬂ'\‘d‘m— through the diversity of supervening conditions (Upadhis); T9IH-Ud — a man
himself; Prad —is apt to think as full of diversity; & — but; IYTMEF-3TA1E — with the removal of

(these Upadhis); ¥IFH-TT — he is again his own Self; %—ews: — the immutable;
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dEATd - therefore; 1%@?[\— the wise man; W‘a%ﬁmm — for the dissolution of the Upadhis;
ITHTY-FHTISAT — to the practice of deep meditation freed from the imaginations; Hql — ever;

ERE\[?‘I\— should devote himself.

Through the diversity of supervening conditions (Upadhis), a man is apt to think himself as full
of diversity, but with the removal of (these Upadhis) he is again his own Self, the immutable.
Therefore the wise man should ever devote himself to the practice of deep meditation freed
from the imaginations for the dissolution of the Upadhis.
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-G T THEEA GgE-R-T1d | (T0) Feh: TR TG THca™ Fodd |
@fd-Tad: — who is attached to the Real; «¥: —the man; @ﬁw — through his one-pointed
devotion; H?c{lﬁ-l%—qﬂ% —becomes Real; (¥™T — just as;) FIeEH: — the cockroach; ¥HY — the

. . . ha . .
Bhramara; ¥91&_— thinking intently on; ¥HIcA™-%eYd — is transformed into a Bhramara.

The man who is attached to the Real becomes Real, through his one-pointed devotion. Just as
the cockroach thinking intently on the Bhramara is transformed into a Bhramara.
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WHICHATE STcal dg-aqmEd |
FIEH: — the cockroach; W-Wﬁﬂq\— the attachment to all other actions; ST9&H —
giving up; Af5ed — on the Bhramara; 4 — thinks intently; aﬂ%‘:l'la‘{-l% — veriely in to
that SE=S(d — becomes transformed in to that Bhramara; d91-Ud — exactly in the same
manner; et — the the yogin/Self-controlled one; ‘FFI%!W — through one pointed devotion to

That; WHIcHATE — on the truth of the Paramatman; dTedl — meditating; H?{\-HHWT'I%I -

attains It.

Just as the cockroach, giving up the attachment to all other actions, thinks intently on the
Bhramara and becomes transformed in to that Bhramara, exactly in the same manner the the
yogin/Self-controlled one, meditating on the truth of the Paramatman attains It, through one
pointed devotion to That.
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QUHIcHATE — the truth of the Paramatman; di — extremely; H\%Tf — subtle; TIRBEEST — by

gross outgoing tendency of the mind; W%lq_'g'q\-?l-?a@w%[ — can not be reached; aﬂ%ﬂ%@lﬁ@ﬁ[ P

with perfectly pure minds; SIcq=dgHEHIAT — brought on by an extra-ordinary fineness of the

.. e .
mental state; GHTT — by means of deep meditation; 3T — to noble souls; SIAIH — it is

only accessible to.
The truth of the Paramatman is extremely subtle, and cannot be reached by gross outgoing
tendency of the mind. It is only accessible to noble souls with perfectly pure minds, by means
of deep meditation brought on by an extra-ordinary fineness of the mental state.
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T — as; Wﬂ%ﬁ — purified by thorough heating on the fire; ﬂaﬂf — gold; A — its
impurities; <d¥cdl — gives up; WFH’{IUT — its own luster; HH%'I%I — attains to; ¥l — so;
T — through meditation; #: — the mind; GTa-G:-dH -HS — its impurities of Sttwa, Rajas

& Tamas; Q«=cd9 — gives up; dvaH — the reality of Brahman; H‘:L—Q]%[ — attains to;

As gold purified by thorough heating on the fire gives up its impurities and attains to its own
luster, so the mind, through meditation, gives up its impurities of Sttwa, Rajas & Tamas, and
attains to the reality of Brahman.
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g — thus; ﬁﬁ(-mw-m— by constant practice; qd — purified; H: — the mind; Iql
— when; EIETI%T —1in Brahman; Sad — is merged; dql — then; qidhoqaicia: — getting freed
from the imaginations; AT — deep meditation; T :-IHgA-IHArqg—{H-H{FHIIh: — leads
directly to the realizationof the Bliss of Brahman, one without a second.
When the mind, thus purified by constant practice, is merged in Brahman, then deep meditation

getting freed from the imaginations leads directly to the realization of the Bliss of Brahman, one
without a second.
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A — by this; T — deep meditation; W—W—ﬂ?ﬁt — all desires which are like
knots; o= — are destroyed; STRISHHATT: — all work is at end; <«d 2-31%3 —inside & out;
Hﬂ%%@-ﬂﬂ%{l —everywhere and always; S{dcdd I-W-ﬁ?ﬁﬁ: — the spontaneous

manifestation of one’s real nature; ®HId — there takes place.

By this deep meditation are destroyed all desires which are like knots, all work is at end, inside
& out there takes place everywhere and always the spontaneous manifestation of one’s real
nature.
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%1%7 : — to hearing; Ha — reflection; AWV — a hundred times superior; H?FHT'I\-W"\? —even to

[aN a\y

reflection; ﬁﬁt‘qm — meditation; &&W]JUH — a hundred thousand times superior; TldhedshiH
— the practice of deep meditation freed from the imaginations; 3TF=d — is infinite in its results;

fTd, — should be considered.

Reflection should be considered a hundred times superior to hearing, and meditation— a hundred
thousand times superior even to reflection, but the practice of deep meditation freed from the
imaginations is infinite in its results.
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BEBICRIE I PR
[GIEETRC = o by the practice of deep meditation freed from the imaginations; S&IdTdH_
— the truth of Brahman; € — clearly; ¥9H — definitely; AT — realized; T-3T«9T — not
otherwise; JSAAT-HANTA: — the mind being unstable by nature;

[a N oSl oY

W-@Wﬂﬁ-ﬂaﬂ\— it is apt to be mixed up with other perceptions.
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By the practice of deep meditation freed from the imaginations the truth of Brahman is clearly
& definitely realized, but not otherwise; for the mind being unstable by nature it is apt to be
mixed up with other perceptions.
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3d: — hence; qlc\ﬁ:?qt—ﬂ;l\— the senses controlled; 2A«dHAT: — with the mind calm; TR —

always; TJAM-THEIE — drown the mind in the Supreme Self that is within;

HH;'{@hcd—a(*:\lqv:\-lrl — through the realization of thy identity with that Reality; I — which is

without beginning; GT'I%!?JHT-W — created by nescience; ®dl~d¥ — the darkness; | -
destroy.
Hence, with the mind calm and the senses controlled, always drown the mind in the Supreme
Self that is within, and through the realization of thy identity with that Reality destroy the
darkness created by nescience, which is without beginning.
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TR — to Yoga (union of the human soul with the Supreme Spirit); 99 — the primary; &R —
steps; E!'IT{I'T\-I?‘I\N — control of speech; IYRTE: — non acceptance of gifts; ¥ T —

entertaining no expections; 7Rl — freedom from selfish-activities; = FHIH-ThTedR AT —

always living in a retired place.

The primary steps to Yoga (union of the human soul with the Supreme Spirit) are control of
speech, non acceptance of gifts, entertaining no expectations, freedom from selfish-activities
and always living in a retired place.
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T — living in a retired place; e d-SIHI — to control the sense-organs; ‘é@ -
serves; GH: — control of the external-sense-organs; Jaq 80 — to control the mind; [ —

helps; T — through the control of the mind; 3BT — egoism; ﬁm‘i—m- is destroyed;
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- this again gives; qRE: — the yogin/Self-controlled one; HE-3THAI — an unbroken; RN
— of Brahman; 3{d~q¥d — the Bliss; G@T'I%l ¢ —realization of; dEHI]_— therefore; ﬁel: —the

man of reflection; FrIeRM — control the mind; Hdd-TF-SFcA =~ — should always strive

to.

Living in a retired place serves to control the sense-organs, control of the external-sense-organs
helps to control the mind, through the control of the mind egoism is destroyed; this again gives
the yogin/Self-controlled one an unbroken realization of the Bliss of Brahman. Therefore the
man of reflection should always strive to control the mind.

T ST d W=

gal o oo T glemeon |
~ A ~C

awwmﬁw
o1 FNfed GEAT T 1 38R0

[N o a\y

WWWH@TW?WWMWH—?—WWW
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= — speech; A — in the mind; o= - restrain; d - that restrained mind; ﬂ@'\[ —1in the
intellect; 199 — hold back; & —and ¥R — the calm intellect éfl\%'ﬁﬂ% —in the witness of
the intellect; 9= — again release; -39 — that also; ffeshed — in the infinite; lIjlj'l'l%l:l'l'-l-l -

Absolute Self; I-[d3T — and merging; Qi — supreme; Mied — Peace; HSI&d — attain to.

Restrain speech in the mind, and hold back that restrained mind in the intellect, this calm
intellect again release in the witness of the intellect, and merging that (witness of the intellect)
also in the infinite Absolute Self, attain to supreme Peace.
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E-TUI-ZlegT-Ae -ghg-Tar: A: F: STIRT: I THERT: Td-ad-d: I AN |
‘QE — the body; HUT — vital forces; 31':?33[ — organs; A — mind; Tg'l'\@ —intellect; GTI'I%,"I'EI ¢ —and the
rest; Y:4:-IAR: — with whatever of these supervening adjuncts; 51%[*1?‘41@1‘11 — the mind
is associated; dd-dd-HId: - is transformed, as it were, into that; 3Td — this; A — the

yogin/Self-controlled one.
The body, vital forces, organs, mind, intellect and the rest - with whatever of these supervening
adjuncts the mind is associated, the yogin/Self-controlled one is transformed, as it were, into
that.
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H?I:ﬁil_?q[ — when that(the mind getting associated with supervening adjuncts) is stopped;
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EJ?I: — the man of reflection; Hrqu-ﬂ?f- [ — detached from everything; E@T[\-H'm%l -

is found to be easily; W-W—W—W—W: — to get the experience of an abundance of

everlasting Bliss.
When that (the mind getting associated with supervening adjuncts) is stopped, the man of
reflection is found to be easily detached from everything, and to get the experience of an
abundance of everlasting Bliss.
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Ifed :—qu=-a'l%=-F€I1‘T= — this renunciation of internal desires as well as external sense-objects;
ﬁmaw—qa — it is the man of dispassion; QFJI%\I — who is fit for; o — dispassionate man;
d — for; HH&HT — out of desire to be free; Aed 2-31%2-13[;"{ — both internal & external attachment;

TS — relinquishes.

It is the man of dispassion who is fit for this renunciation of internal desires as well as external
sense-objects; for dispassionate man, out of desire to be free, relinquishes both internal &
external attachment.
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ﬁw:—g — it is only the dispassionate man; SIRIUT — in Brahman; ®d:-Td — who being
thoroughly grounded; & — the external; el — sense-objects; d¥l —and; 3f«d: — the

N

internal; B‘IERT%&I ! —egoism etc.; Fl?{ —attachment to; Fq?@ — give up; AL — can;
It is only the dispassionate man, who being thoroughly grounded in Brahman, can give up
attachment to: the external sense-objects and the internal egoism etc.
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fE 80T — O wise one; - — dispassion and spiritual awareness; 89 —in case of an

aspirant; qﬁiﬂ?{:‘?&% — to be like the two wings of a bird; <dH — you SR — should know;
ﬁgﬁa—@}w—w—aﬂ%ﬁw — the creeper of liberation that grows, as it were, on the top of an
edifice; ARFI-fET — unless both are there; W — with the help of either one; J-freata —

none can reach.
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You should know dispassion and spiritual awareness to be like the two wings of a bird in case
of an aspirant, O wise one unless both are there; none can with the help of either one, reach the
creeper of liberation that grows, as it were, on the top of an edifice.
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HFdTcHA: Heag@gid: |
HeTedaITad —~GHI: — the extremely dispassionate man enters into deep meditation;
FHTEAET — one who enters into deep-meditation can get; TETEN: — steady realization;
W-Hﬁ'@l—% — only the man who has realized the Truth can be; W‘ﬁﬁlﬂ: — free from

bondage; H¥dlcHA:-Ud — belongs to the free soul and no one else; ﬁ?ﬂﬁ@@ﬂ% — experience
of eternal Bliss.
The extremely dispassionate man enters into deep meditation, and one who enters into deep-
meditation can get steady realization; only the man who has realized the Truth can be free from
bondage, and experience of eternal Bliss belongs to the free soul and no one else.
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FRYTcHA: — for the man of self-control; ER'IT!T?'I\MQI‘ — any better than dispassion;

gEE - of happiness; % — instrument; -T2 — 1 do not find; ddq - if thatis;
W-W@ — coupled with a highly pure realization of the Self; TINITIA-AHTILH —

. ha . . ..
the suzerainty of absolute Independence; dd — it conduces to; IFHII-Vdg - since this is;

\ﬂ\rl'el-gl?tdgq:—\l — to the damsel of everlasting liberation; ¥ — the gateway; <9H — you;
EATI- — hereafter; HH%I-ETFQEQT — be dispassionate both internally & externally; I -

for your welfare; HQ’I?H'I%I — on the eternal Self; HE[—‘JEIT-@E — always fix your mind.

For the man of self-control I do not find any better instrument of happiness than dispassion, and
if that is coupled with a highly pure realization of the Self, it conduces to the suzerainty of
absolute Independence; and since this is the gateway to the damsel of everlasting liberation, you
for your welfare, hereafter, be dispassionate both internally & externally, and always fix your
mind on the eternal Self.
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%—@ﬁg—ﬁﬂ'&g — for the sense-objects, which are like poison; IRTI-{517g, — sever your
craving; WET-Qd — for it is the very; Hﬁﬁ-&ﬂ%t — image of death; an%—@?s—aﬂ%lﬁg — of caste,
family & order of life; ANHAT-cTFa — giving up your pride; Wt—ﬂﬁl—@a\—ﬂﬁ — fling

o .

actions to a distance; wﬁr—iz@fr — with such unreal things as the body; STTCHTINUT-cIS —
give up your identification; 3 — on the Atman; UT-F&S — fix your mind; 9§ — for S8
—really the witness; A - you are; STH: — unshackled by the mind; e - you are; 9d€dd: —

in fact; ﬁﬁ-cﬂ‘-ﬁﬁ — the Supreme Brahman one without a second; -1 — you are.

Sever your craving for the sense-objects, which are like poison, for it is the very image of death,
and giving up your pride of caste, family & order of life, fling actions to a distance. Give up
your identification with such unreal things as the body, and fix your mind on the Atman. For

you are unshackled by the mind, you are really the witness, in fact you are the Supreme
Brahman one without a second.
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HEE — the mind; 8@-3@% — on the Ideal, Brahman; & — firmly; eI — fixing;

aTaifesd - the external organs; TIEA — in their respective centers; ferferazd — restraining;
9 —and; m:—m@w — with the body held steady & taking no thought of its
maintenance; sST&{—-3{IcH -“'\’\Eﬁi — identity with Brahman; IUH — attaining;

d=HIAYT — being one with It; STEUEITIT — without a break; Alerzi-T — always;
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3HcH ﬁ—ﬂi"l—%ﬂ*qtﬂ-ﬁﬁ — drink joyfully the Bliss of Brahman in your own Self; I 1-1%5[\—

what is the use of other things; @t—‘ﬁm — which are entirely hollw.

Fixing the mind firmly on the Ideal-Brahman, and restraining the external organs in their
respective centers; with the body held steady & taking no thought of its maintenance; attaining
identity with Brahman and being one with It - always drink joyfully the Bliss of Brahman in
your own Self, without a break. What is the use of other things which are entirely hollow?
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@RI — productive of misery; F29S& — which is evil; SFICHRwA — the thoughts of the
non-Self; %Al — giving up; ?II?{\—EI%?FFITUT{— which conduces to liberation; 3IFa&Y — the

Bliss Absolute; ATcHIEH — the self; =4 — think of.

Giving up the thoughts of the non-Self which is evil & productive of misery, think of the self,
the Bliss Absolute, which conduces to liberation.
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QY — here; Wﬁlﬁ — the Self-effulgent; aﬁwaﬁ — Witness of everything; TEIFRRI —
the Atman which has intellect for Its seat; 3TST®H — eternally; Teard — shines; W?‘I\-ﬁ?ﬁm
— which is distinct from the unreal; Qﬂﬁ;&'&q—ﬁw — making this Atman the goal; TSI

— (always) excluding all other thoughts; cHIAT — as your own Self; SFHATTH —

experience/meditate on It.
Here shines eternally the Atman the Self-effulgent Witness of everything, which has intellect
for Its seat. Making this Atman which is distinct from the unreal, the goal experience/meditate
on It as your own Self, (always) excluding all other thoughts.
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UdH - on this Atman; IS IEET — continuously; AHAT~dAR[AAT-dIT — without any foreign
thought intervening; 3?3?@?11- reflecting; TIEIETAIT — It to be one’s real self; TheH —

distinctly; [T — one must realize.

Reflecting on this Atman continuously and without any foreign thought intervening, one must
distinctly realize It to be one’s real self.
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3 — in this world; 3cHcd — one’s identification with the Atman; Rﬁﬁcﬂ\— strengthening;
31@:"1'?\{3 — that with egoism & the rest; Hcdsld_ — giving up; Wﬂ?flﬁa?]\— as if they were
trifling things, like a cracked jar or the like; %lg — for them; BT{IHW — without any concern;

s .
Id8d_— one must live.

Strengthening one’s identification with the Atman, and giving up that with egoism& the rest,
one must live in this world without any concern for them, as if they were trifling things, like a
cracked jar or the like.
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feIRT&H - the purified; 3Fd @l — mind; TAU-STETHE-ETEY — in the Self, the Witness,

N

the Knowledge Absolute; e — fixing; el = — slowly; I'-\-IQvl(*ole\—\sql-er\— making it

still; dd:-Qd — then only; Tf—ﬁlq\— one’s own infinite Self; aqa—ﬁaﬁaﬁa— one must realize.

One must realize one’s own infinite Self, by fixing the purified mind in the Self, the Witness,
the Knowledge Absolute, first, and then only slowly making it still.
haSaN f: ha¥ S [a N oY .

N N
CAIRIMAIAANESGTTTETH: |
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[AHFHTCHTHETSEY

QU7 AT R | 3¢% ||

2E-Tre -~ - FEH- ST : €~ STt SRS : I : e sraveed qut
TETHIEH 39 SATCH, TSR, |
ﬁ—g’@w—m—m:—a&wﬁ% : —such as the body, organs, vital-forces, mind, & egoism;

2\ . . . [aNIkNY ~ ~
W—W—ﬂ?ﬂ:&d: — which are creation of one’s own ignorance; RS — all; SYMU™M: —
limiting adjuncts; ﬁ'ﬁﬁ?ﬂ\— which is free from; 3FEUEEY — the Indivisible; Tf — Infinite;

HETRIRM-2F — like the sky; ATcHITH — the Atman; Giaé\lﬂ?a?‘[\— one should behold.

One should behold the Atman - which is free from all limiting adjuncts such as the body,
organs, vital-forces, mind, & egoism, which are creation of one’s own ignorance - as the
Indivisible & Infinite like the sky.
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INTH - the sky; W-W—@ﬁ\&'—’éﬂ%—ﬂ@i — such as a jar, a pitcher, a receptacle for grains or

a needle; JUIRIA: — hundreds of limiting adjuncts; ﬁ'ﬂﬁ?lq\— divested of; WRH-UI —is only
one; faferd-a-watd — & not diverse; d¥l — exactly in a similar way;
aﬁq\-aﬁﬁ-ﬁﬂﬁ?ﬂ\— when divested of egoism etc.; ¥[€ - the pure; 9H — Brahman/Atman;
UH-Ud — is verily one.

The sky, divested of hundreds of limiting adjuncts such as a jar, a pitcher, a receptacle for
grains or a needle, is only one & not diverse; exactly in a similar way the pure Brahman/Atman,
when divested of egoism etc., is verily one.

FRATEaFTIEed HTHTET IITE: |
q: T TAHTCHTH TRACHIHAT FEad |l 3¢q |l

TR -FqT-Tel I : TR : ct: TH-STTCHIA k- STCHAT Feara 9o 929 |
EEI—BTH%-FIW—Q?{TCH — from Brahma down to a clump of grass; SUTYH: — the limited adjuncts;

HYMHMET: — are wholly unreal; dd: — therefore; %d*t‘{lf-\’aﬂc*-lld‘ —one’s own Infinite Self;

@-W—ﬁlﬂﬁq\— by being one with the Atman; qsaa— one should realize.

The limited adjuncts from Brahma down to a clump of grass are wholly unreal; therefore by
being one with the Atman one should realize one’s own Infinite Self.
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T — in which; HTecal-THiedd — something is imagined to exist through error; dd_ — that;

Flﬁ:ﬁa% — when rightly discriminated about it; dd-HT — that thing itself; HW'IH:]%’EW’H:H—QH
— and not distinct from it; Wled:-RT — when the error is gone; Zo-3iRa<d — the reality about
the snake falsely perceived; WHJT'I%I — becomes the rope; dgd — similarly; ﬁm— the
universe; STTCHEIEYH — is in reality the Atman.
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That in which something is imagined to exist through error, is, when rightly discriminated about
it, that thing itself, and not distinct from it. When the error is gone the reality about the snake
falsely perceived becomes the rope; similarly the universe is in reality the Atman.
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&Y — the Self is; S&T — Brahma; ¥99 — the Self is; l%'sf{lt — Vishnu; &9 — the Self is; I¥g: —

. o .

Indra; &9 — the Selfis: TE: — Shiva; &9 — the Self is; 3¢ — this; &9 — entire; (924 —

universe; TICHIJ-3TId — except the Self; Tk — nothing exists.
The Self is Brahma, the Self is Vishnu, the Self is Indra, the Self is Shiva, the Self is this entire
universe; nothing exists except the Self.
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3Ted: — within; €9 — the self is; ¥ — and; Eﬂ%t — without; Y — also; €@ — the selfis; = —
as well as; &9 — the self is; QU&EAT - before; TG — the self is; T — too; 9RHTd - behind;
Y — the self 1s; A1 — in the south; &I9H — the self is; AW —as well; 33"\“” —1in the

north; d¥T — so also; chq\—% — the self Itself is; AY — MOoreover; @ﬁ@TH\— above; STIEATd —

bellow.
The self is within moreover the self is without; the self is before as well as the self is behind;
the self is in the south as well the self is in the north too; so also the self Itself is above and
below also.
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YT — as; W—%—W-@@:Sﬂﬁ — the wave, the foam, the whirlpool, the bubble, etc. are; ad

—all; W‘C\IUT —in essence; S1& — but water; a9l — similarly; ‘QE-BTH%-G‘IEH\-W — from the

body up to egoism; %R'I\— the Knowledge Absolute/Cit; T — Itself; Tdd — is all this; ad -
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everything; ﬁm- pure; TREH — homogeneous; l%l?'l\— the Knowledge Absolute/Cit; Wd —
is verily.
As the wave, the foam, the whirlpool, the bubble, etc. are all in essence but water, similarly the
Knowledge Absolute/Cit Itself is all this, from the body up to egoism. Everything is verily the
Knowledge Absolute/Cit pure & homogeneous.
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a'l?{—‘:l:l'{:l?‘ﬁi — through speech & mind; TG — known; Eﬁ-ﬂaf—ﬂ"l?]\— this entire universe;
Hd-Ud-is Brahman Itself; W%—Wﬁﬁ:l-l%ﬂ?laﬁ: — that which exists beyond utmost range of
nature; H?II-GW?I\-FI-@T'\IW-QH — there is nothing besides Brahman; W:—w—w—gnm%
— the pitcher, jug, jar etc. which are made from the clay; %—W—W — are known to be

o

distinct from it; YH:-¥l«d: — it is the deluded man who; HEI-HIGUHT — as an effect of the wine

of Maya; ‘T@H-ST&H’ — ‘you’ & ‘I’ Ed-3&(d — who talks of:

This entire universe known through speech & mind is Brahman Itself; there is nothing besides
Brahman which exists beyond utmost range of nature. Are the pitcher, jug, jar etc. which are
made from the clay known to be distinct from it? It is the deluded man who talks of ‘you” & ‘T’
as an effect of the wine of Maya.
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%Il% ¢ — the Vedas; FRIT-GHRERIT — by an accumulation of verbs; A A«dd " — ‘where one
sees nothing else,’ i‘ﬁ — in the passage; TN — declares; ﬁw—a?:qm—ﬁqaﬁ —1in order to

. iy N Bt .
remove the false superimposition; EaNiecd — the absence of dulity.

The Vedas in the passage, ‘where one sees nothing else,” etc., declares by an accumulation of
verbs the absence of duality, in order to remove the false superimposition.
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IMRTRIEA— is like the sky; FHS — pure; FE®ed — absolute; 1= — infinite; «:Fqwae —
motionless; ﬁT%%FITH\— changeless; 3%%2-51\73{— devoid of interior or exterior; 3T «IH —
the one existence; 184 — without a second; W — the Supreme; sl — Brahman; 99 — is one’s

own self; l%q\-aTﬁTcl — is there any other; a?n-:qq\— object of knowledge.

The Supreme Brahman is like the sky, pure, absolute, infinite, motionless, and changeless,
devoid of interior or exterior, the one existence, without a second, and is one’s own self. Is
there any other object of knowledge?
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S — this Soul; TY-Td — is Itself; s& — Brahman; 3% — than this; dgdl — more; l%h'ﬂ —

what; T — shall I speak; Q.dd\-\ﬂldci-\rl‘ Id_— this whole extended universe;
GHS-g-5& — everything in reality is Brahman only; %I'I%l ¢ — scriptures/the Vedas inculcates;
ST%?'ﬁTT — without a second; SI& — the Brahman; ‘S@H-sI&@-Ud’ — ‘I am the Brahman’
gﬁ-wt — he who realizes like; HcIFadT&N: — giving up his connection with the
objective world; H@‘E — being & becoming Brahman; Hﬁﬂ-ﬁ?{:@aﬁ?{—w -
enjoying eternal Knowledge & Bliss; F&Tt.’-ﬂ'{?i:_d — lives palpably; QWdg-fgdH - this is certain
beyond any doubt.
What more shall I speak than this — that this Soul is Brahman Itself. This whole extended
universe everything in reality is Brahman only. Scriptures/the Vedas inculcates the Brahman
without a second. He who realizes like ‘I am Brahman’, giving up his connection with the

objective world, lives palpably enjoying eternal Knowledge & Bliss. This is certain beyond any
doubt.
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TSHIERT — in this filthy gross body; ST — by egoism; ScAMYaTRT — the hopes raised; S

_ destroy; TZHId — then; SA-iGHed-[3gIR — with air-like subtle-body; 3T — even; SEYH —
do the same forcibly; ﬁm—nﬁa—aﬁﬁ — whose glories proclaims the scriptures/the Vedas;
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ﬁcql-l\—\’dldrqli\l?f — the embodiment of eternal Bliss; ¥I9H_— yourself; i"'l%l —as; IR —

.. = o )
realizing; ST@&HUT — as Brahman; 1d8 — live.

Destroy the hopes raised by egoism in this filthy gross body, then even with air-like subtle-
body do the same forcibly, and realizing yourself as the embodiment of eternal Bliss - whose
glories proclaims the scriptures/the Vedas - live as Brahman.
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EG-dlEq_ — so long as; AGST: — man; 2MEHR — for this corpus like body; TSN — has any

regard; G‘I@% ¢ — he is impure; SHA-AUT-SAMe &4 — as also from birth, death, and disease;
q'i'ﬂl: — from his enemies; Q@Tlt-l:ql?l\— suffers; dgl—-dal — but when; mm— as the
essence of Good & immovable; ﬂ@ — as pure; A — himself; FSAT —he think of; g -
from them; H&d: — free; ‘WI%I—I% — he assuredly becomes; %I'I%l ¢ — the Vedas/Srutis; Y — also;

dg-3TlE — says that.

So long as man has any regard for this corpus like body, he is impure, and suffers from his
enemies as also from birth, death, and disease; but when he think of himself as pure, as the
essence of Good & immovable, he assuredly becomes free from them; the Vedas/Srutis also
says that.
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EGICHT — on the soul; AN — superimposed; IR — of all; SMHME-I€] — apparent existence;
;- by the elimination; Tﬁ{— Infinite; WW— the One without second &

beyond action; ® — the supreme; Sl — Brahman; ¥&9H-Td — remains as Itself.
By the elimination of all apparent existence superimposed on the soul, the supreme Brahman,
Infinite, the One without second & beyond action, remains as Itself.
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l%lﬂ?ﬁ:ﬁ — the mind functions; ﬁﬁ%b_ca — the Absolute; TQUICH — in the Supreme-Self; gfd —
when; TEMT — the Brahman; FHTRAHET — are merged; -3 — none of this; fahea: —

phenomenal world; EF'\@?I\-@%I — 1is seen; Id: — whence; ¥STeHHTA: — mere talk; Wﬁl%l'@%\l
— it reduces to.
When the mind functions are merged in the Supreme-Self, the Brahman, the Absolute, none of
this phenomenal world is seen, whence it reduces to mere talk.
I fashoqisd [Feaficaeaegi |
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QEF-ER-@I?-[ —in the One Entity (Brahman); ‘l%’&ﬁ:—i’l%—a‘lﬁ-ﬁﬁv_cqt — the concept of the

AN aNE aXthaSiaN

universe; 3MHched: — is mere phantom; feifelRR-fRR 92 — in that which is changeless,

formless & Absolute; ﬁm—%: — whence can there be any diversity.

In the One Entity (Brahman) the concept of the universe is mere phantom. Whence can there be
any diversity in that which is changeless, formless & Absolute?
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FERR R a2 Rt $d: 1 oo Il

AN Nl aX haSa NI N

SB-TRI- TR - - Fd-Th-Tege RN~ RIRR -0y RE-Fd:?

?;:g—qqfd—zw|q—ﬂﬁ—qkq—@—qtg|r| —1in One Entity devoid of the concepts of seer, seeing &

[a N aX RN o eV aNE X thaSaN

seen; MIEARR-TAURN-T[IERAY — which is changeless, formless, & Absolute; ﬁﬁ{l—ﬁ= -

whence can there be any diversity.
In One Entity devoid of the concepts of seer, seeing & seen, which is changeless, formless, &
Absolute; whence can there be any diversity.
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%UII-89 — motionless like the ocean after the dissolution of the universe; W—Wﬁ@= -

eV o Nl aXthaSaN

which is perfectly all-pervading; W — in the one entity; IR -FRIHR -9 — which

is changeless, formless, & Absolute; ﬁq?ﬂ-%t — whence can there be any diversity.

In the one entity which is changeless, formless, & Absolute, and which is perfectly all-
pervading and motionless like the ocean after the dissolution of the universe, whence can there
be any diversity?
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ISR~ -39 — like darkness in light; SR RUM — the root of delusion; JSH — is dissolved;
I — where; aﬂ'@#\ﬁ—ﬁ%%rq—qi—a??r —in the Supreme Reality, the One without a second, the

Absolute; ﬁm—%: — whence can there be any diversity.

Where the root of delusion is dissolved like darkness in light - like darkness in light - in the
Supreme Reality, the One without a second, and the Absolute — whence can there be any
diversity?

THICHS W xd Vedrdi &Y 39
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Th-AcHS W, ded Weardl wd add_? GEHEE Iedl ¥g: & S iihd: ?
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HadTdl — the talk of

@—Gﬂm% — which is one & homogeneous; ‘ﬁ awd — the Supreme Reality;
diversity; % — how can; Elﬁ?'[\— apply to; GE@HEEI — in the unmixed bliss; ggr?ﬁ — of the state

of profound sleep; 5\4?{: — diversity; & — who has; SRR — ever observed.

How can the talk of diversity apply to the Supreme Reality which is one & homogeneous? Who
has ever observed diversity in the unmixed bliss of the state of profound sleep?
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ql?l?cla'}l‘JIH\— in that realization of the highest Truth; Hﬂ?ﬂﬁ-ﬁﬁ%ﬁ:‘i—ﬁ@% —in the Absolute

. . . . ha¥ .
Brahman, the essence of Existence; fa5d — the universe; Fl—l%-i’ﬂﬁ?'l — does not exist; 0T — in the

o\ o . . hnN (aN . .
rope; %Tﬁﬂt-?a‘l'lgt —is the snake ever existed; RISAA-IY- — in none of the three states of time;

Hﬂﬁm— in the mirage; 3@%2 — a drop of water; &~ — nor.
In that realization of the highest Truth, the universe does not exist in the Absolute Brahman, the
essence of Existence. In none of the three states of time is the snake ever existed in the rope,
nor a drop of water in the mirage.
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g2 — this; ?}H‘{— dualistic universe; ATMEH_— is but a delusion; a%ﬁ—qwa%r: — Non-duality
alone is the Absolute Truth; i’l% — that; TS@T —declare; %fl%l ¢ — the Srutis/Vedas or Upnishadas;

EEW?T — in the state of deep-sleep; QI — directly; 3@131%\[ — it is experienced.

The Srutis/Vedas or Upnishadas declare that, this dualistic universe is but a delusion, Non-
duality alone is the Absolute Truth; it is directly experienced in the state of deep-sleep.
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Qe Toal-aqial STRICEEd g Srdead fFRITRTaH, foehed: Sifed-stiam: |
qived: — by the wise; @-H'qfi;[ — as in the case of snake appearing on the rope; AT —

that which is superimposed on something else; GTFJWH:W— to identical its

o6 . o . .. (a
substratum,; HﬁT&’l?l":[\— is observed; T9%heYq: — the apparent superimposition; Hlfed-stiae: —
exists only due to delusion.
That which is superimposed on something else as in the case of snake appearing on the rope, is
observed by the wise to identical its substratum; the apparent superimposition exists only due to
delusion.

el faheaisd R 9 F2a |
IFArRE THAMRE Ty WA 1| g0 I
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3 — this; [hed: — apparent universe; %!?F@t — has its root in the mind; FRIE-A-Fza —
never persists after the mind is annihilated; 3d: — therefore; ¥cd%-&Y — which is your inmost

Essence; CHIA-FTATIR — dissolve by concentrating it on the supreme-Self; <t — the mind.

This apparent universe has its root in the mind, and never persists after the mind is annihilated;
therefore dissolve the mind by concentrating it on the supreme-Self which is your inmost
Essence.
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1%5[\-311%[ — which is something of nature of; HT'IFIETT‘J — eternal Knowledge; %dc’:-dildrqtc\l-i -

absolute Bliss; ﬁ"ﬁm— which has no exemplar; Gﬂ%a?o' — which transcends all limitations;
ﬁ?ﬂ'ﬁﬂ?f —1is ever free; ﬁ-lﬂ@:l\— without activity; FFRETI—TFTAM — which is like limitless sky;

fshes — indivisible; ffdened — absolute; Tf-a@ — the Infinite Brahman; I%@:I\— the wise

N ) r .
man,; ATl — during deep-meditation; @%—Wﬁ —realizes in his heart.

The wise man realizes in his heart, during deep-meditation, the Infinite Brahman, which is
something of nature of eternal Knowledge & absolute Bliss, which has no exemplar, which
transcends all limitations, is ever free & without activity, and which is like limitless sky,
indivisible, & absolute.
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Hizld-ldizi?‘lfak—*-i — which is devoid of the ideas of cause & effect; FEAI-STAA-HTd — which is

the Reality beyond all imaginations; TAEH_ — homogeneous; JEH — matchless;
HIA-H¥gH - beyond the range of proofs; PR TH-394-R7€ — established by the
pronouncements of the Vedas; ﬁ?ﬂﬂ\—@@?—[\—ﬁ]’%ﬁ — ever familiar to us as the sense of the ego;
‘:E'F-EIEI — the Infinite Brahman; l%@?l\— the wise man; FFITaT — during deep-meditation;

@%—Wﬁ —realizes in his heart.

The wise man realizes in his heart, during deep-meditation, the Infinite Brahman, which is
devoid of the ideas of cause & effect, which is the Reality beyond all imaginations,
homogeneous, matchless, beyond the range of proofs, established by the pronouncements of the
Vedas, and ever familiar to us as the sense of the ego.
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STSH-3THYH - which is undecaying & immortal; STEJ-FHE-IEJ-EIEY — the positive Entity

which precludes all negations; %ﬁa—m’%&*—zfm—mm—ﬁ@m— which resembles the
placid ocean, & is without a name; ﬂﬁlﬁ-ﬁ‘m’aﬂ — in which there are neither merits nor

demerits; M*Id-TTFaH-T& — which is eternal, pacified, & One; U-51& — the Infinite

Brahman; l%@:l\— the wise man; FFITaT — during deep-meditation; @%—W% —realizes in his
heart.

The wise man realizes in his heart, during deep-meditation, the Infinite Brahman, which is
undecaying & immortal, the positive Entity which precludes all negations, which resembles the
placid ocean, & is without a name, in which there are neither merits nor demerits, and which is

eternal, pacified, & One
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H'QT%?I—W {01 — with the mind restrained in deep-meditation; W‘C\I —in yourself;
W@%‘W— of infinite glory; SATCHIAH — the Atman; g — beholding; GG Co R | Cor

strengthened by the impressions of previous births; ¢ — your bondage; 3g — cut off;

haN . 0y . . . .
o — carefully; gﬁcd-H‘ht’?lgzbbd — attain the consummation of your birth as human being.

With the mind restrained in deep-meditation, beholding in yourself the Atman of infinite glory,
cut off your bondage strengthened by the impressions of previous births, and carefully attain the
consummation of your birth as human being.
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HI-SUM-FIT g Hagmees, ITgad, IATcHTH, ITTeHe Wiad, 3d: 3Ted+ 7 Fiodd |
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Hif—w\ﬂ—lﬂ'l?lﬂﬁ?i — which is devoid of all limiting adjuncts; H'I"\c_‘cl?{l:laq\— the Existence-
Knowledge-Bliss Absolute; SIgIH — the one without second; 3TcHIAH — the Atman; ATy —

. . . . ha ha¥ . .
which resides in you; HIFd — meditate on; HA:-Tedd--%he9H — never, you will come again

under the sway of births and deaths.
Meditate on the Atman, which resides in you, which is devoid of all limiting adjuncts, the
Existence-Knowledge-Bliss Absolute, the one without second; and never, you will come again
under the sway of births and deaths.
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FNHNSId eEd
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94 BT 3T TSI STHTEIT TREZIH Fead SN, Fed 58 TR HETcaT 3a: Jad 4 |

gH: — of a man; BT — the shadow; 9 — like; FSIPIAT — owing to the experience of the
effects of past deeds; STNTEEY — as an appearance; TRETH — though it is visible; Q] —
like a corpas; NI — to a distance; & — has once been cast off; 3§ — this; Q"IﬂT'{— the

o« N . .
body; HEICHT — the sage; 9d: — after; @9< — attaches himself to it; ¥ — never more;

After this body has once been cast off to a distance like a corpse, the sage never more attaches
himself to it, though it is visible as an appearance, like the shadow of a man, owing to the
experience of the effects of past deeds.
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Hdd—i&H@—EﬁH—werbQ — the eternal, pure Knowledge & Bliss; qH — realizing the Atman;

. O\

Ud — this; STE-HS-&Y-IUM — limitations of a body, which is inert & filthy by nature; Gg{-ca
— throw away; 31 — for; @:—Fm%ﬁ—aqﬁ—a — remember it no more; 9: — then; dl«dd¥d —

something that has been omitted; W@Wﬁ-ﬁm—mﬁ — excites but disgust when called

to memory.
Realizing the Atman, the eternal, pure Knowledge & Bliss, throw away this limitations of a
body, which is inert & filthy by nature; then remember it no more, for something that has been
omitted excites but disgust when called to memory.
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Udd_ — all this; ®HS — with its very root; I'-\-Il'acqvc“:l-HQIcH [ -SI&TT — of Brahman, the Eternal &

Absolute Self; E|"_§\T —in the fire; qﬁ?@ — burning; dd: — thereafter; l%@ﬁg: — the truly wise

man; &9 — himself; ﬁicq—a@\&—aﬁlﬂ-wdrq-dﬂd-ldl — as the Atman, the eternal, pure

oo

Knowledge & Bliss; Td8Id — remains.

Burning all this, with its very root, in the fire of Brahman, the Eternal & Absolute Self, the truly
wise man thereafter remains himself as the Atman, the eternal, pure Knowledge & Bliss.
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EITE‘J-FEFJIT% — spun by the threads of the resultant of past work that has led to the present
birth; IR — this body; ¥dIg — falls; 9T — or; 1%8@ — remains; T‘I}ft—’\;l%—ia — like the garland
on a cow; Hﬁ%ﬁﬂ — the knower of Truth; aa\—g:r:—a—mﬁr — does no more care whether;

Sﬂ?lr_c{—iﬂﬁqﬁ — the essence of Bliss; EIETI%T — the Brahman; Eﬁﬂqﬁ[: — for his mind functions

are at rest in.
The knower of Truth does no more care whether this body, spun by the threads of the resultant
of past work that has led to the present birth, falls or remains like the garland on a cow; for his
mind functions are at rest in the Brahman, the essence of Bliss.
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EUE-ATqH_— the infinite Bliss; cHTA — the Atman; ¥I-EI&Yd: — as his very Self; ﬁgﬂq -

N

realizing; %13[\-5“3?1 — with what object; aT — or; ®EI-&d[: — for whom; Hr_clﬁ?l\— the knower of

o

Truth; 38 — the body; IS — should cherish.

Realizing the Atman the infinite Bliss, as his very Self, with what object, or for whom, should
the knower of Truth cherish the body.

HIEE F cddesiiagaaed JRH: |

qleted: e~ ETEaIEHTcHT 1| $9< |l

T Sia-gaaed qRTE: T AN 3ea: I : FAg-T-TEaREH Tdqd g & |

g I?‘I‘&(-Q—u"l\ldrgﬁtd(-Q-?i\Tﬁ'l:lt — the yogin/Self-controlled one who has attained perfection & is

liberated in life; JACH — in his mind; Aed: EI'l%t — internally as well as externally;

aT-3a-TH-AFAGAH — he enjoys eternal Bliss; Tdd-g-Fc — gets this result.

The yogin/Self-controlled one, who has attained perfection & is, liberated in life gets this result
- he enjoys eternal Bliss in his mind, internally as well as externally.
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%TW — of dispassion; % — the result; s — is knowledge; I — of knowledge; ®e¥¥H —

(the result)-that; IWId: — is withdrawal from sense-pleasure; lﬂ-\’aﬂdrq-@ﬁ‘-ldld\—alli:w — the

-

experience of the Bliss of the Self, whence follows peace; WH:-Ud-3Wd:-®AH — (the result of

withdrawal from sense-pleasure)-which leads to.
The result of dispassion is knowledge, that is withdrawal from sense-pleasure, which leads to
the experience of the Bliss of the Self, whence follows peace.
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TiE — if there is; STRN-STR-3TE: — an absence of the succeeding stages; ‘71('=f-‘1§lc — the prceding

ones; @—IEEW— are futile; ﬁq%{: — the cessation of the objective world; 9HT — extreme;

o

qitd: — satisfaction; 3Tg9H: — matchless; 3d«g: — bliss; ¥d: — itself (follow as a matter of

course).
If there is an absence of the succeeding stages, the preceding ones are futile; (but when the
series is perfect) the cessation of the objective world, extreme satisfaction, and matchless bliss
itself (follow as a matter of course).
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'E’E@:@EI, — by earthly troubles; E@T ¢ — being unruffled; ferarm: — by knowledge; Tedd-F&H —
is the result presented; Hled-d@ — during the state of delusion; dd_ which; €€l — various;
@\I'Iﬁ:faq\— loathsome; wH deeds; % —did; € —a man; 91 _— afterwards; foaee — with

. . . * < N .
discrimination; dd-kI-hgH-&[d — how can commit the same.

Being unruffled by earthly troubles is the result presented by knowledge; afterwards with
discrimination how can a man commit, the same various loathsome deeds which he did during
the state of delusion?

e TeEdl Fgh:
TR e |
SRR PEERGEYEAEY
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¥Hd: — from unreal things; 1%!7{%[1 — the turning away; o= — of knowledge; %% — the result;

1d_— should be; ‘JIE['I%B — attachment to these; 3IgI€ — of ignorance; %S — is the result; gd -
which; W&Ulﬂ?la"\[ — a mirage & things of that sort; Sl — who knows; aﬁlﬁ\T ¢ —one who
does not know; EET%I?'IH —1s observed; H?I:%?I:fﬁ — otherwise; ﬁ?{f— do the knower of Brahman

.

obtain; STEHT] — of knowledge; TRH-T9%S — what other tangible result.

The result of knowledge should be the turning away from unreal things, whereas attachment to

these is the result of ignorance; which is observed in case of one who knows a mirage & things

of that sort & one who does not know; otherwise what other tangible result of knowledge do the
knower of Brahman obtain?
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Tl STT-EEaTw: T SRV, STier=al: v Fad: Jax: &N & g 2
?TI?{ —if; W—W&t — the heart’s knot of ignorance; fomRT-eRINa: — is totally destroyed;
FIQ:-2A=3: — a man who is averse to sense-pleasure; %Wt—‘ilq%\[: — for inducing to selfish

actions; W—ﬁi—ﬂ — what natural cause can there be.

If the heart’s knot of ignorance is totally destroyed, what natural cause can there be for inducing
such man who is averse to sense-pleasure, to selfish actions ?
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%—Wﬂ-ﬂﬂﬂq : — when the sense-objects excite no-more desire; dgl — there is;%'{'lTqu —of
dispassion; AN — the culmination; 3RHAE-IGI-THE: — the absence of any impulsion of the
egoistic idea; AIET-TH-3G M — the extreme perfection of knowledge is;
Eﬁ?@%\h — the mind-functions that have been merged; 31@?‘11% : — appear no more; Q=g —is

reached when; IWA: — of self-withdrawal; HﬂﬁT — the limit.

When the sense-objects excite no-more desire, there is the culmination of dispassion. The
extreme perfection of knowledge is the absence of any impulsion of the egoistic idea. And the
limit of self-withdrawal is reached when the mind-functions that have been merged, appear no

more.
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S haSIhad, 3¢ ST U249 FaMd Seeel:, IFeayuaheyd Hixdd 3Td: @: g &eg:

HI#G: |
S&TRNAAl — merged in Brahman; 94l — always; fEIdAET — on account of his remaining;
ﬁa%aam’aﬁ: — freed from all sense of reality of the external sense-objects; amﬁﬁ?l —as are
offered by others; AT — only seeming to enjoy such sense-objects; ﬁm?\;?l?[\— like a

sleepy one; I&dd — like a child; (-dbdlc’;\ll';hdc';\lﬁhdd\— as one seen in dreams; 3@ — this; ST -

o

world; 9R9 — beholding; ¥d — at chance moments; FT: — having cognition of it;

. . . ha . .
HAdUIARSHE_— the enjoyer of the fruits of endless merits; WH:W ¢ —rare indeed is such

a man;
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H:—gﬁ—‘a?qz-mrqz — he alone is blessed and esteemed on earth.

Freed from all sense of reality of the external sense-objects on account of his always remaining
merged in Brahman; only seeming to enjoy such sense-objects as are offered by others, like a
sleepy one, or like a child; beholding this world as one seen in dreams, and having cognition of
it at chance moments - rare indeed is such a man, the enjoyer of the fruits of endless merits, and
he alone is blessed and esteemed on earth.
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q: — who; W%T — in Brahman; @9 — alone; IS H-21rear — having his soul wholly merged;

[a N a\y

[ — changeless; fSfe=Fa: — free from activity; 9gl — eternal; 3T<«qH_— bliss; 3@\ -
€njoys; 3 - this; il — monk; 1%?13‘5@2 — of a steady illumination.

This monk of a steady illumination, who having his soul wholly merged in Brahman alone,
enjoys eternal bliss, is changeless & free from activity.
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SRATCHAl: NIRRT |

el = (=T gh: TRifd F24d |

GRUATSAT WeTEd feass: @ I=9d 1| ¥R |l
e ¥

I - -HTCHAT: TH-TIF- ST el = FATE-gra: STl 3l F24d |

I Gear FEg-9aq-a: feavs: 3994 |
e N

BITEFT :~S&T-3TTHAT: — that kind of mental function which cognizes only the identity of the Self
& Brahman; @-W—Wﬁﬁ — which is free from duality; fefdlehedr — purified of all adjuncts;
< —and; %FH'HT—TI%R — which concerns itself only with Pure Intelligence; YgIT — illumination;

3I-FET — is called; STAT — this; GRUAT — perfectly steady; FEI-TIA=T: — he who has;
1%9-13‘3{3{: —a man of steady illumination; I — is called.

That kind of mental function which cognizes only the identity of the Self & Brahman, purified
of all adjuncts, which is free from duality, & which concerns itself only with Pure is called
Intelligence, illumination; and he who has this perfectly steady is called a man of steady
illumination.
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I — whose; YgIT — illumination; ﬁmm—nﬁa- is steady; 99 — who has; 3T€q: — bliss;

[{d¥{: — is constant; Y959 — the phenomenal universe; ﬁP{H‘JIW= — almost forgotten; €: —

he; Fﬁﬂwt —a man liberated in this very life; T — is accepted as.

He whose illumination is steady, bliss is constant and who has almost forgotten the phenomenal
universe is accepted as a man liberated in this very life.
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T: Fiell: AW ARG AG-GH-{Said:, T faige: 9 g: Sieegad 359 |
q: — who; Se: — having his mind merged in Brahman; Y — even; SIRTHA — is nevertheless
quite alert; Fl'l"«'l'q’:ﬂﬁ-ﬁﬁ'lﬁ?lt — but at the same time is free from the characteristics of the
waking state; 9% — whose; fatea: — is free from desires; s — knowledge; #|: — he;

. . . . ha .
Gﬁw: —a man liberated in this very life; Td — is accepted as.

He who even having his mind merged in Brahman is nevertheless quite alert, but at the same
time is free from the characteristics of the waking state, and whose knowledge is free from
desires, is accepted as a man liberated in this very life.

AFAGANFRS: FSEAY RS |

s OO\ .

T i [AREed | Slie=gad 359 1l ¥3o )

Ted-HAN-Fo: FAE Y Fehes: g Fxd FFREed | Slia-ged: 359 |
FMd-HHN-HS: — cares about the phenomenal state have been appeased; S — possessed
of a body consisting of organs; Mg - though; fI5he: — freed from the identification with his
body & organs, as a result of his realization; &9 — whose; =i — mind; fMREed — is free

. . . . . ha .
from anxiety; |+ — he; C—ﬁa?aaa: —a man liberated in this very life; ¥d — is accepted as.

He whose cares about the phenomenal state have been appeased, who, though possessed of a
body consisting of organs, is yet freed from the identification with his body & organs, as a
result of his realization, and whose mind is free from anxiety, is accepted as a man liberated in
this very life.
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IEFATHAATS AT STIawgeFaed SEUR I 932 |

BEE Al A 38 TAq AU SErdl-HAT-IRIE : STy ST, |
S — as a shadow; aqaaﬁﬁ — which follows; GT'I%HT-I\— in this; a% — body; TAHH — existing;
Y — even; ardl-HHAJ-I™IE: — the absence of the ideas of “I” & “mine”; C—ﬁa?aaam —of

one liberated-in-very-life; S&UH — is a characteristic.

The absence of the ideas of “I”’ & “mine” even in this existing body which follows as a shadow,
is a characteristic of one liberated-in-very-life.

AAAGHTH HTSIE RO |
A=y oed shargaaed SR 8RR
AT~ AT WG - AT NI e~ Y-S e Sawgaaed S&ur |
?:‘IFHH-GF@HF‘JI# —not dwelling on enjoyments of the past; ‘:IﬁWE:GTﬁ?l'{UTH\— taking no
thought of the feature; W—W'E[-G?I?{THW— looking up with indifference even upon the
present; r—ﬁa:aaai-‘q — of one liberated-in-very-life; S&UMH — are characteristics.
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Not dwelling on enjoyments of the past, taking no thought of the feature, and looking up with
indifference even upon the present, are characteristics of one liberated-in-very-life.
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TURISSRTE S RAERTE [Sem |

T GURIcH STa-gFaed SHOE_I 33 |

HRT IOT-S-ITRTE TS S0l T GHgRicd STiaegaaed S |
ET'P\Q:FI\— in this world; W—%ﬂ-ﬁ'ﬁlﬂ% — full of elements possessing merits & demerits;
FRTE-ESE0 — distinct by nature from one another; Ha%l-ﬂqaﬁc_cf — looking everywhere

with an eye of equality; Fﬁaw — of one liberated-in-very-life; &&UTH — is a characteristic.

Looking everywhere with an eye of equality in this world, full of elements possessing merits &
demerits, and distinct by nature from one another is a characteristic of one liberated-in-very-
life.
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SHFATIRIR S SHa-HFaed SN 93R ||
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TE- (BT -G THSRITAT SHIS SATCHI SATRTR S SHT-TFaed ST, |
o <\ ~
8- E-IF-TFICAl — when things pleasant or painful present themselves; HW%NT -
through the sameness of attitude; SHIA — in both cases; I — in mind; SRR — to

remain unruffled; t—ﬂa:gaaw — of one liberated-in-very-life; &&IUTH — is a characteristic.

When things pleasant or painful present themselves, to remain unruffled in mind in both cases,
through the sameness of attitude is a characteristic of one liberated-in-very-life.
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HRTAg TS - T F -l — owing to his mind being engrossed in testing the bliss of
haN . . . . .
Brahman; 9d: — in case of a monk; 3f«d 1-511%1 — of interior or exterior; 311%@1:[ — the absence of

all ideas; t—ﬂa:gaaw — of one liberated-in-very-life; @&UTH_— is a characteristic.

The absence of all ideas of interior or exterior, in case of a monk, owing to his mind being
engrossed in testing the bliss of Brahman is a characteristic of one liberated-in-very-life.

AN A b (Jha¥ . [aN
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A TR SE-TFdSa: 1| 93 |
q: JE-Tieeg-Nal Fded AH-IE-TE-aieid: AT (¥ &: Sa-gFaoem: |

q: — who; ég—a'law—aﬁr—m%& — with regard to the body, organs, etc. as well as to his duties;
m—aqg—wﬁ—ar”m%r: —devoid of all ideas of “I” & “mine”; ﬁmﬁ:{ — unconcerned; 1%@?[\—

lives; §: — he; F-ﬁﬂwwt —1is known as a man liberated-in-very-life.

He who lives devoid of all ideas of “I”’ & “mine” with regard to the body, organs, etc. as well as
to his duties, is known as a man liberated-in-very-life.
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%1%7 ¢ — the scriptures/Vedas; d&Id — aided by; SATcHA: — his; S&@HE: — Brahmanhood; I —

o [aNaN

who has; TEgIld: — realized; W—W—H’Iﬂ'ﬂ%ﬂt —is free from the bondage of transmigration;

H: — he; C—'r]a?aaaa'wz —is known as a man liberated-in-very-life.
He who has realized his Brahman-hood aided by the scriptures/Vedas, and is free from the
bondage of transmigration, is known as a man liberated-in-very-life.
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3E-3fredy EIE: de-ITTS W F-A(Y A-Tad: J&T G: Siawqad T59d |

ag-i"l':?'ag — with regard to the body, organs etc.; 3&WE: — the idea of “I”; HE\-GW% —in
respect of things other than these; gaWTd: — that of “it”; F-3NMY-A-3ad: — never has; 99 —

who has; €: — he; C—ﬁa:aaa — one liberated-in-very-life; T — is accepted as.
He who never has the idea of “I”’ with regard to the body, organs etc., nor that of “it” in respect
of things other than these, is accepted as one liberated-in-very-life.
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‘JIFQ"I\-EEIU?[: — the soul & Brahman; EIEI-HTQI?EI\P — the universe & Brahman; 3T — through his
illumination; ﬁﬁ-w—ﬁﬁ-ﬂ—ﬁﬁlﬂﬂ% —never differentiates; ¥d: — who; H: — he; :—ﬁa:gﬂa -
one liberated-in-very-life.

He, who through his illumination never differentiates, the soul & Brahman, nor the universe &
Brahman, is known as a man liberated-in-very-life.
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A AR EIHH gl dieTm oY GH9E: Wi 769 §: Sia-gades: |
(Y . o\ ha . N . ~
STIEH - his body; HTYM: — by the good; I59HIH — worshiped; g3 — by the wicked; qreTH =
— tormented; Y — even; HH‘TIH:-@?L— feels just the same; 9€4 — who; H: — he;

Gﬁaww: —is known as a man liberated-in-very-life.

He who feels just the same when his body is either worshiped by the good or even tormented by
the wicked, is known as a man liberated-in-very-life.
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aTﬁTlfﬁ — in the sea; FI?a'QEI'IEI — flowing rivers; g9 — like; ‘T{-i'ﬁ?ﬂ — directed by others; e

— the sense-objects; I — in whom; YiST-{oseied — are engulfed; H-HAIAT — owing to his
identity with the Existance Absolute; faferai — change; < — no; B?W':_d — produce; Iqid: — the

monk; '{W-ﬁ%t —1is indeed liberated.

The monk in whom the sense-objects directed by others are engulfed like flowing rivers in the
sea and produce no change, owing to his identity with the Existence Absolute, is indeed

liberated.
ETasaIaTaed JaTqd 7 ggid: |
A = | (Aaser & aRgE: 1| 99R |
ITd-Salaeaed JUTgd Egfd: 9, 3Rd 9d @ 9 FedsemE:, TRga: |

aslld-ﬁ@drdw — for one who has realized the Truth of Brahman; W — as before; H’ﬂ'% —

. . (o ‘\ . .
attachment to the sense-objects; « — there is no more; 3T&d-9d_— if there is;

o

H:--TdIMds&H 9 — that man has not realized his identity with Brahman; El'l%@'@: — but one

whose senses are outgoing in their tendency.
For one who has realized the Truth of Brahman, there is no more attachment to the sense-
objects as before; if there is, — that man has not realized his identity with Brahman, but one
whose senses are outgoing in their tendency.
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T Qe EgEeH=a] WaTd aEEr | 993

T-aTEAT-39TTd_ Q1 G Zfd-~d, A, a-Tehcd-[HaeTd a1 Al Jaid |
W—W—éﬂﬂ— through the momentum of his old desires; GT{?T — he; G —is still
attached to the sense-objects; :'-‘ZI%T-%IH\— if it be argued that; 7 — the reply is — no;
Hi’:w—ﬁﬁﬂﬂ— through the realization of one’s identity with Brahman; 99l — desires;

1=|--§'| — weakened; WA — get.

If it be argued that he is still attached to the sense-objects through the momentum of his old
desires; the reply is — no for desires get weakened through the realization of one’s identity with
Brahman.
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IFcTed-HIGHEI-MY Ji: IR FISI, T TF YUI-3AS TRAT-FT HAOT: |

dicﬂrd-@hl@@h(-ﬂ-ﬂﬁ — of even a confirmed libertine; 7{!%: — the propensities; q'l?lﬁ-@“'cﬂ% —are
checked in the presence of his mother; dIT-Td — just so; Tf—aﬂ?lr_a’-mﬁ-ﬁ'l%l — when

Brahman, the Bliss Absolute, has been realized; HAIYOT: — the man of realization has no

longer any worldly tendency.
The propensities of even a confirmed libertine are checked in the presence of his mother; just
so, when Brahman, the Bliss Absolute,has been realized, the man of realization has no longer
any worldly tendency.

i ERIoeT aTesicad S84d |
T R TNE T Il 99y |
icaaa-2ioe T 3894 | Toed IREd 3 s woeaiard |
MIATE-21SEd — one who is constantly practicing meditation; ST — external

perceptions; é&?il'?'\l —is observed to have; Ta&d — his; 4 — the resultant of past work that has

. . . . < .
led to the present birth; H'I%l ¢ — the sruits/Vedas; TN — mention it as; hAGRIAT] — we can infer

this from results actually seen.
One who is constantly practicing meditation is more the point observed to have external
perceptions, but the sruits/Vedas mention it as the resultant of his past work that has led to the
present birth, besides we can infer this from the results actually seen.

TEEPE FEAETRE S o |
FSIEd: ATl el 7 & FA N 9w |
eI G- SHT-STgTd s AT TNE I | -3 FhaTgd: fifterar: -Re-gatfara
Id-dEdd - so long as; g@—aﬂ%—a@w ¢ — there is perception of happiness and the like;
YNEYH - the resultant of past work that has led to the present birth; T — is acknowledged to
persist; ®hA-3qHd: — every result; ﬁh‘qﬂff: —is preceded by an action; f[SRT: — to accrue

independently of action; -‘-H%—@ﬁl?l —nowhere it is seen.

The resultant of past work that has led to the present birth is acknowledged to persist so long as
there is perception of happiness and the like. Every result is preceded by an action nowhere it is
seen to accrue independently of action.

HE TR (IIchReTRIeTaT A |
qisad g o sEMTeEa=FHTd_ Il 999 |
TR FTRHAd, Fed-hile-Td-SAiad dhed o8 Faifd R, fed-ard |

‘JIE:I\TEI'IFI\— on awakening; @W%!?I\— like the actions of dream state; %cq-q;\lf;.-il?f-dif:erH\— of
. . . haN . . .
a hundred crore of cycles; @fe=d — all accumulated actions; ‘31 3@1% —one’s identity with

Brahman; I%EI'I?!T?I\— through the realization of; A@d-TTd — come to nought.

Through the realization of one’s identity with Brahman, all accumulated actions of a hundred
crore of cycles come to nought, like the actions of dream state on awakening.
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wm%&w‘ —in the dream-state; HUT[ — the good actions; a7 — or; SedUH-UIYH_— dreadful sins;

FdH — a man fancies himself doing; Id-dd_— that; ﬁ'-_d—?;l%w — him after he has awakened

from sleep; Wﬁq-ﬂT-W — to heaven or hell; 7?11?[:1%5 —can lead?

Can the good actions or dreadful sins that a man fancies himself doing in the dream-state, lead
him to heaven or hell after he has awakened from sleep?
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9 Rosaid 9 dichioachaagiadma nT: | 993 I

T T €T STEFA TG TR FGNG AT-FAMN: I fehiowa = 9 Rewid |
H‘?:—W—W-B?{I'{ﬁ:i — which is unattached & indifferent like the sky; €9H_— the Atman;
‘JﬁEIW — realizing; FI—?—EE'H%I?L— 1S never; AT-FHART: — by actions yet to be done;

ZI?-I:]%:FIE_‘GIH\— in the least; RS — touched.

Realizing the Atman, which is unattached & indifferent like the sky, the aspirant is never
touched in the least by actions yet to be done.
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¥: — the sky; TN — merely through its connection with the jar; ﬁl‘l"l?‘a:l — by the smell of
liquer; € — is not; l%'-'qlc\l — affected; AT — similarly; SMcAT — the Atman; W"El?i'\ﬁq — through

. e \ . N .
Its connection with limitations; e — by the properties thereof; FI-QEI-I%'TQH — is not affected.

The sky is not affected by the smell of liquor merely through its connection with the jar;
similarly the Atman is not, through Its connection with limitations, affected by the properties
thereof.
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RTSI-3aM — the apostale raises an objection: but revered sir; a&wwﬁm — at an object;

I - like the arrow shot; STH-3GITI-GU — prior to the drawing of knowledge;
IMWEE-FH — the work which has fashioned this body; TIHRSE-31&cal — without yielding its

o

fruits; d — by that knowledge; d-RI1d — is not destroyed.
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The apostale raises an objection:
But revered sir, the work which has fashioned this body prior to the drawing of knowledge, is
not destroyed by that knowledge without yielding its fruits, like the arrow shot at an object.

AT fefergeral 0T g Sl |
1 faufa foacdd @ed o A 9w
AT felfergerd: aT0T: T2Td, g SHal A foufa, oo 39 @e fomf o |
YrHEdT — with erroneous idea that it is a tiger; ﬁﬁa%a: — which is shot at an object; dTUT: —

the arrow; 9REIq — afterword; d — but; A — when that object is correctly perceived to be a
cow; 1 —does not; fasfd — check itself; ﬁﬁm—aﬁa — with full force; &4 — the object; oA

— pierces; Y9 — without fail.

The arrow which is shot at an object with erroneous idea that it is a tiger, does not, afterword,
when that object is correctly perceived to be a cow, check itself, but pierces the object with full
force without fail.
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W’Iﬂ — the Sage comes-out with clarification

{3l — for the man of realization; W& — the resultant of past work that has led to the present
birth; FHAT — very strong; & — is certainly; d&I-&4: — it is spent; AR R — only by the
actual experience of its fruits; l5|17=|5\-Fﬂ%|?]\-\"‘ﬂ'l"'IT'I"\:l:|T‘:I\— the actions previously accumulated &

those yet to come; HEITI\-QFI-@?IW‘?\FT — by the fire of perfect knowledge; fa&a: — are

destroyed; W—W—Waﬁ&'ﬂ — realizing their identity with Brahman; d«HId4T — absorbed
in that idea; q- who; Hﬂ%ﬂ — are always; Hiedn: — living; aui - those;
EI?I;]%?RT-EIH'I%I?L—GT'@-FI — but none of the three at all affects; - they are; ﬁ‘jUTH\— the

transcendent; SI&l — Brahman; W9 — verily.

True! The resultant of past work that has led to the present birth is certainly very strong even
for the man of realization, and it is spent only by the actual experience of its fruits; while the
actions previously accumulated & those yet to come are destroyed by the fire of perfect
knowledge; but none of the three at all affects those, who, realizing their identity with Brahman,
are always living absorbed in that idea; they are verily the transcendent Brahman.
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ﬁeli — for the sage; SYTM-ATEIFI-TIE M — devoid of identification with the limiting adjuncts;
FAS — the one without second; STR-3A[cHAT-UH — as Brahman only; JATCH — in his own Self;
fd: — who lives; SIFA: — who has awakened from sleep; T - — having any
connection with the objects seen in the dream-state; %J1-89 — like the question of a man; AT
— the resultant of past work that has led to the present birth; @g-HIA-%AT — the question of the

existence of; «-g&dl — is meaningless.

For the sage who lives in his own Self as Brahman only, the one without second, devoid of
identification with the limiting adjuncts, — the question of the existence of the resultant of past
work that has led to the present birth, is meaningless, like the question of a man who has
awakened from sleep, having any connection with the objects seen in the dream-state.
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Y€ — the man who has awakned from sleep; Qﬁﬂmﬁ—ﬁ—gﬁﬂ?ﬂ%—m&_‘:{-ﬂ -
with regard to his dream-body and the dream-objects that ministered to that body;

. . . o . . . N o
SEdI-HAAAI-ggd-=1Y — any idea of “I” or “mine” or even “it”; T-&Id — never has; Tshrd —

but; & — as his own Self; G’F‘QUT-% — quite awake; fasfd — lives.

The man who has awakened from sleep never has any idea of “I”” or “mine” or even “it” with
regard to his dream-body and the dream-objects that ministered to that body, but lives quite
awake, as his own Self.
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At = 7 -2 igret: e 7 g g g a |
d&d — the awakened one; TT-37-9HEA — to substantiate the unreal objects; 31 — desire; d
— has no; dd-SWId: — that dream world; HUg: — to maintain; MY = TL: — nor is he seen;
’Clﬁi-%l?{\— if he still; I — to those; E[QT-Bﬁ — unreal objects; Sﬂ?ﬂ"\_d ¢ —clings; IEIZ‘FIT — from

sleep; € — not yet; H4d: — free; QI%-QHE-E’W%I — he is emphatically declared to be.

The awakened one has no desire to substantiate the unreal objects, nor is he seen to maintain
that dream world; if he still clings to those unreal objects, he is emphatically declared to be not
yet free from sleep.
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dd-dd_— similarly; WR-SET — in Supreme-Brahman; TAHE: — he who is absorbed; HJ-3TcHAT

oo

— identified with that eternal Reality; Td8Id — lives; « — nothing; 3T+dd_— else; 3%1%\[ — beholds;
[a NN o ¢ o

T — as one has; FIE-STRd-ITI-THId: — a memory of the objects seen in a dream; dT —

. ~ 2\ )
SO; l%l?{: — the man of realization; ‘J—W—W—Wﬁ:’[ — has a memory of the everyday action

such as eating-freeing and alike.
Similarly, he who is absorbed in Supreme-Brahman lives identified with that eternal Reality
and beholds nothing else. As one has a memory of the objects seen in a dream, so the man of
realization has a memory of the everyday action such as eating-freeing and alike.
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2 FHHON [ : 6T TREY B | SFIS: STeHA: A I | STeHT FHHA: = TF |
‘ég: — the body; HHUT — by the resultant of past work; ftHa: — has been fashioned; d&4 — with
reference to it; IS — the resultant of past work that has led to the present birth; FHeSdM — so
one may imagine; B‘FI'I';.,’t — to the beginningless; 3TcAA: — Atman/Self; 9-J%d — but it is not

reasonable; 3TcHT — the Atman/Self; Eh":lw'l-_\-I"I'l\:lc?'lt--'-l-Q?l —is never outcome of work.

The body has been fashioned by the resultant of past work, so one may imagine the resultant of
past work that has led to the present birth, with reference to it; but it is not reasonable to
attribute the same to the beginning-less Atman/Self, for the Atman/Self is never outcome of
work.

I s T 3iet S AT |

AETCHAT TSI Fel: TRETHETHT 1| $4R I

SRS ;- - Taa -3t Fdl | TSI {8 16 TRET-Fedl Fd: 2
IATEETE — whose words are infalliable; %Jfdi: — the Srutis/Vedas; ‘¥Tll-fricd:-2aad” -5fd —the

Atman/Self to be “birthless, eternal & undecaying”; 3@[ —declar; H?I\—GHFH?IT—I%Q?I: — who
lives identified with That; 3€d — to the man; HNEY-%heUdT — the resultant of past work that has

led to the present birth be attributed; $d: — how can?

The Srutis/Vedas, whose words are infallible, declare the Atman/Self to be “birth-less, eternal
& undecaying”; so to the man who lives identified with That, how can the resultant of past
work that has led to the present birth be attributed?
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ggl-dal — so long as; \Qélcqﬂl-ﬁﬂﬁ= — one lives identified with the body; INs9 — the idea of

resultant of past work that has led to the present birth; AT — can be maintained;

-

GQRICHHTT:-Td — but to lives identified with the body itself; T€:-« — is not desirable;

3d: — therefore; IR — the resultant of past work that has led to the present birth;

IS YdH - give up.
So long as one lives identified with the body the resultant of past work that has led to the
present birth can be maintained, but to lives identified with the body itself is not desirable,
therefore give up the idea of resultant of past work that has led to the present birth.

FREATTY TRETHeGT HTeaid 1 |

HAETE Fdl: TTTHHEE Fal - |
AT Fiell AATRT: TREHE: Fl: 1| 982 I
TNNET TRl MY HTied: U9 & | STeaeaed axad $id:? STHAE A: Fd:? JAaed A&l
Fd:? A UNEIH FHd:?

IR — of the body; YNEY — the idea of resultant of past work that has led to the present birth;
&l — the attributing; T — even; Hﬂ':_clt-‘la-l% —is certainly an error; STedEATY — of
something that is superimposed; 9TIH-%d: — how can have any existace; STHcATH — of that
which is unreal; ST: —have a birth; $d: — how can; STSIAEY — of that which has not born at
all; Rl —die; %d:—how can; 3THd: — something that is unreal; YNs9H — the idea of

resultant of past work that has led to the present birth; %d: —how can.

The attributing of the idea of resultant of past work that has led to the present birth to the body
even is certainly an error. How can something that is superimposed have any existence? How
can that is unreal have a birth? How can that which has not born at all die? & How can the idea
of resultant of past work that has led to the present birth exists for something that is unreal?

AR T &40 a1 |
fogcad e 48 gid gEdl STEF_ Il 9&R |
HHTITG ATeresed IRe Jgid gid: |

A g SETeETcaH I FaR=arL |l 953 |
“Ffe A STFFREE THeET &4 3 4g: & [dufa?” 3id agea: JeM,
qATAT] ATEIESE R, ofd: agid, g e dene-Hedca - 7 |
“211%,’ —if; §1'IEFI — by knowledge; W — the effects of ignorance; HHHET — with their

roots; @Y: — are destroyed; I - then; a@ — the body; 2 how; fasid — does live;” E'I% -

160



RAEd: — who entertain a doubt like this; STl — those fools; FI'QT‘J@ — it is to convience;
‘FTEILSEAT — from relative standpoint; INE — the idea of resultant of past work that has led to
the present birth’, Sgl%l ¢ — that the Srutis/Vedas; EF:,"I%I — hypothesise, s — not; d — but; %W'\ﬁ?ﬂ'q\

— of the man of realization; ‘QEI'I%Z — the body etc.; 9cdcd — the reality of; T — for proving.

“If the effects of ignorance are destroyed with their roots, then how does the body live?”- it is to
convince those fools who entertain a doubt like this, that the Srutis/Vedas, from relative
standpoint, hypothesise the idea of resultant of past work that has led to the present birth, but
not for proving the reality of the body etc. of the man of realization.

ARYUIAATITHTHIHTETRTH |
THHATEE &l 8 AR (= 1| 952 I
AIRGUTH, - 3ATTe - SFcTe] ST, AT, T O SFEd 1@ 28 ARl el 7 e |
QﬁT\JfFI\— infinite; -'-[-B‘l'ﬂ%—air_clq\—without beginning or end; amﬁm\— transcendent; GT%'I%WH\—
changeless; THH-TI-Tgd-=I&l —only Brahman, the one without second; AT — duality; G

— whatsoever; 9 — no; EE-QT@T'I — there is.

There is only Brahman the one without second, infinite, without beginning or end, transcendent,
changeless, there is no duality whatsoever in It.

g e FcaHeg T ot |

UHHATEY TR g AR ResE 1 9EY |

G- (G- fefcav STeeg -5 Aok A T g S8, 58 AT ol | 1 |
TR QU T |
Hi’:ﬂﬁ-ﬁlﬁ:‘ﬂ#—ﬁ?ﬂﬂ:w«_{-m— the Essence of Existence, Knowledge, & Eternal Bliss;
GT'I%IWFI\— devoid of activity; W@‘W—W — only Brahman, the one without second; €Tl —

duality; o — whatsoever; € — no; EE—GTﬁ\?I — there is.

There is only Brahman, the one without second, the Essence of Existence, Knowledge, &
Eternal Bliss, devoid of activity, there is no duality whatsoever in It.

- — TIC'FI?I-—_d 39
CHHATEE STE JE AR oS 1l 98& |
e, T JUI, STvd Saare, (T - 3753 -, 58 A1 o= A oiRd |
Hcdh — which is within all; TR — homogeneous; Tﬁ{— infinite; 3«d — endless; Hﬂ%\@q\—

all-pervading; W@-W—ﬁ'@ — only Brahman, the one without second; €Tl — duality;

T — whatsoever; € — no; EE-BTF\H — there is.

There is only Brahman, the one without second, which is within all, homogeneous, infinite,
endless, & all-pervading; there is no duality whatsoever in It.

~ =~ =~ |
TEHHATEE F&1 Ag AR Thsa 1l 959 ||
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IRTH_ ST ST, SIS ThH-Tg- 31505, 38 AT o= = T |
WWW— which is neither to be shunned nor taken up nor accepted; STAIHEH
— which is without any support; W@-W—W — only Brahman, the one without second;

Al — duality; oo — whatsoever; 9 — no; 36—311%_('[ — there is.
There is only Brahman, the one without second, which is neither to be shunned nor taken up nor
accepted, and which is without any support; there is no duality whatsoever in It.

ot foishes qaH hed et |

UFHATEH T& A8 IR fhoa 1| 9&¢ I

o], rhes, e, Fidehed, FResTaH, THH-Tg-Tgd-5=1, §8 AT {hoae = 7R |

o [y

l%!‘iUT — beyond attributes; T€%he — without parts; H\%Tf — subtle; (GICET . absolute; ﬁ-lm?lq\—
taintless; YRH-UI-TgI-F& — only Brahman, the one without second; AT — duality; fehsaet —

whatsoever; 9 — no; EE-QT@T'I — there is.

There is only Brahman, the one without second, beyond attributes, without parts, subtle,
absolute, & taintless; there is no duality whatsoever in It.

AT T FeTETER = |
THHATEH T g AT [ 1| 9ER I
AT -, T TR, SRR, - Ta- g -, 38 AT o 7 o |
A ET-ET&Y — whose real nature is incomprehensible; QH;H:‘!\WHTH\-G‘IT‘I\'IW— which is

beyond the range of mind & speech; TRH-UI-TgH-5&T — only Brahman, the one without

second; €Tl — duality; TR — whatsoever; € — no; EE-BTF\H — there is.

There is only Brahman, the one without second, whose real nature is incomprehensible, and
which is beyond the range of mind & speech; there is no duality whatsoever in It.

HoS, Eaq: 78, 3[4 JEA-Iear |
THHATEH ST SE A s 1| 9o )
Hd, e, T4, Y, ToH, ITar THi-TT-Mgd-oa, T8 A e 7 R |
dd — the Reality; 98 — effulgent; ¥9q € — self-existent; S — pure; T&H — intelligent;

aﬁm— unlike anything finite; YH-Td-Tg4-5&T — only Brahman, the one without second;

€l — duality; fohead — whatsoever; 9 — no; Eg-alﬁ?l — there is.

There is only Brahman, the one without second, the Reality, effulgent, self-existent, pure
intelligent, & unlike anything finite; there is no duality whatsoever in It.
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TR~ [ eI RN aT:-He el Faled:-aad: Tag, R ded [Sgi™ IFd SATcHINTI,

T eI et |
TR~ { e RERIRT: — who have got rid of all attachment & discarded all sense-enjoyments;

RATdl:-gal-dl — who are serene & perfectly restrained; H&lrd:-Idd: — high-souled monks; Ydg_
— this; w® - Supreme; a<d — Truth; I%EIW —realizing; Eﬂr_‘c\l — at the end; GT[FH?EI\'ITI'I?L— through

their Self-realization; 90 — the Supreme; ﬁzfl%q\— Bliss; HT=dl: — attain.

High-souled monks who have got rid of all attachment & discarded all sense-enjoyments, and
who are serene & perfectly restrained, realizing Supreme Truth, at the end attain the Supreme
Bliss through their Self-realization.

IS TRacaHTcHH:
FIEIHIACEH (o |
N AIE T ke
g Farel Wagd g8 1| 99X 1|
AT Y A T2 ATvge TeTH Wawad [ &0 Shiedd Hie [9d Uge: God: FHan:
Hqd |
HAT — you; Y — t00; 3¢ — this; AE~GH+ — which is Bliss undiluted; TcH —Eq&YH — the real

nature of the Self; Y{dTdH — Supreme Truth; fom — discriminate; ¥9H: — your own mind;
Yehledd — created by; e - your delusion; I%IEE?I — shaking off; Hd&: — illumined; H%d: — be

free; ﬂu_cﬂﬁf= — the consumption of your life; H9d — attain.

You too, discriminate this Supreme Truth the real nature of the Self, which is Bliss undiluted,
and shaking off your delusion created by your own mind, be free& illumined, and attain the
consumption of your life.

T AT aSTeHAT
qRATcHdTd FRETaE |
R TR
=F6d: TGl A GAEEREE || 9O |
TN AT~ RaSTcHl GHIAT SATcAdTd 959 | 9d 98-t 9Jd: f:aar ava],
I : g :--fheead |
Wﬁm — with the eye of clear realization; H@—ﬁﬁﬁ?ﬂm — in which the mind has
been perfectly stilled; T — through deep meditation; ITcHA<d — the truth of the Self; T2
— visualize; %I?'I\— if; ‘J?:—Bir?f : — the meaning of the words; #d: — heard from the Guru;

ﬁﬁilﬁ-ﬂrq"l\-aﬁﬁﬂt —is perfectly & indubitably discerned; @:—H—ﬁﬁ'ﬂ%{ — then it can
lead to no more doubt.
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Through deep meditation in which the mind has been perfectly stilled, visualize the truth of the
Self with the eye of clear realization. If the meaning of the words heard from the Guru is
perfectly & indubitably discerned, then it can lead to no more doubt.

oI G Lt St o
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RS RIGIG RN IR TS
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el Glerdq RIhITed: THTI
ATed RG] TGl THIIR || 99% |
I AT - -TET Sed-STH- g -ET-STcHSel, 3T Jiad: SRR : S
= - fgT-EaTgHd: JHIUE |
EIEI-IHTcHSEHT —in one’s realization of the Atman; W—W—HW‘J—F‘!\TW— through the

breaking of one’s connection with bondage of ignorance; HcA-gH-A[dq-&Y —Existence-

Y a NN aN

Knowledge-Bliss Absolute; el — scriptures; gﬁa: — reasoning; qIRI%I(Fd: — the words of the
Guru; SHTUI — are the proofs; 3T t-%@-@@ﬂ%: —one’s own experience earned by

concentrating the mind; =-HHIUTH — is the greatest of all proofs.

In one’s realization of the Atman Existence-Knowledge-Bliss Absolute, through the breaking of
one’s connection with bondage of ignorance, scriptures, reasoning, & the words of the Guru are
the proofs; but one’s own experience earned by concentrating the mind is the greatest of all
proofs.

T HIgRT Jreaad edls STTaEged: |
SN RN i
T T T RETHTGHATFERR | ok |
Feq: Meg: T qlea: T Medi-SRII-gaTed: T U@ I, T RIF T SGATH, |
g<9: — bondage; fﬁ%’k — liberation; & — and; G_T'\Vclt — satisfaction; ¥ — whereas; e —

anxiety; IR — recovery from illness; &lG9: — hunger & other such things; @?-Qa-a?ﬂ 3
are to be known by the man concern only; Id-g< — knowledge of these; lﬁElT‘:[\— by others;
STGHTFHH_ — is mere inferenceial.

Bondage, liberation, satisfaction, anxiety, recovery from illness, and hunger & other such things
are to be known by the man concern only, whereas knowledge of these by others is mere
inferential.

AR AEed N T T |
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JT S TN TERAT: Aefed | FIgI e~ ST R IadT T5r Tl UF @l

T — as well as; gdD: — the Srutis/Vedas; ING: — the Gurus; ASRET: — standing aloof;

N o o

ddld — instruct the disciple; &I — wise one; ém—a@@w — backed by the grace of God,;

9T — through illumination; ¥ — alone; Fl‘i?l\— should cross.

The Gurus as well as the Srutis/Vedas instruct the disciple standing aloof; so backed by the
grace of God, wise one should cross through illumination alone.
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TG &9 el CaHTCHTHE NS, |
g T ST RedTcHATS ST 1| 999 |
T~ IAVSTH_ ETH-THTH,_ &5 FTcdl, TRTg;: Felfelshed-3Ted STed T fod |
EI-FH AT — through his own realization; QT@%%’FIH\-FGIH\-W— his indivisible Self; &4 —

himself; lcdl — knowimg; Fﬁ'\ﬂ@ — becoming perfect; el eheq-SATcHT — with his mind free

from dualistic ideas; JATH — with the Atman; HW — face to face; I%@FI\— a man should

stand.
Himself knowing his indivisible Self through his own realization and thus becoming perfect, a
man should stand face to face with the Atman, with his mind free from dualistic ideas.

b o o [aNaN
dglrdltglediaasd Sl

Talq S TS ST |
[ o aNaN NN
IFEUSERTRE Al
SR S SHIOE Il Q¢ |
S = T ST el U9 U1 deled-RagTed- (=6 od: SFave-&qReld: T MeE: |

-G Y THIOT |
ST — the soul; ¥ — and; @&a — the whole; SHWTd_ — universe; Sl&-Ud — are nothing but

Brahman; WST — is that; ;\lcil-d—l'?ﬁ\&lrd-ﬁbﬁd: — the verdict of all discussion on the Vedanta;
TS -FURYT: — abiding in Brahman, the indivisible Entity; qE: — liberation means;
o =~ . .
EIEI-STIET:ﬁ'q — that Brahman is One without a second; ¥d¥:-Td — the Vedas themselves;

YHIUTH - are authority (for the statement).

The verdict of all discussion on the Vedanta is that the soul and the whole universe are nothing
but Brahman, and that liberation means abiding in Brahman, the indivisible Entity. The Vedas
themselves— are authority (for the statement) — that Brahman is One without a second.

SR ER R GG

QUHAITH datdHlcHdqcdl |
TRITHART: THTRATCHT

(e [N [aN ha
FAIE IS TR S Il QORI
3 T TN STeHgFcA HawaH ICH,_ STavTF Faid STaaTHd: SRIHaE:
HATEATCHT STcHIASd: IR |

Q%—W@WW — through the above instructions of the Guru, the authority
of the scriptures & his own reasoning; HdTaH-YYH_— the Supreme Truth along with Its true

o

nature; P — realizing; FMEd — at a blessed moment; mﬁm‘m:—mﬁ%‘dﬁm — with his
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senses quieted & the mind concentrated; \’d‘dcblszf?l :~3MMeHTBd: — calm, steady & perfectly

established in the Atman/Self; 3¥d — the disciple become.

Realizing at a blessed moment, the Supreme Truth along with Its true nature; through the above
instructions of the Guru, the authority of the scriptures & his own reasoning; with his senses
quieted & the mind concentrated, the disciple become calm, steady & perfectly established in

the Atman/Self.

feRfo~IcohTe GHTIE W STl ATWE |

S WHECIE Taadsiaid Il geo |l

- FREad-FIS AT THTEE S WH-Mwald 3e-a=d STedid |
WR-SEIT — on the Supreme Brahman; '\W'Q_‘d?[\-m — for some time; HFHEH — the mind; FATIH

— concentrating; Sc — he came down; YH-3ITAGId_— out of supreme bliss; ?@f-zﬁl?lq\— as

follows; ?ﬂﬁl‘ﬁﬁ\— he spoke.

Concentrating the mind for some time on the Supreme Brahman; he came down out of supreme
bliss, & spoke as follows.

[aNEa\y o

FrafaaT o S

N o
AATHANRAATS TN TAT |

3¢ A AWSHFE 7 T
T a1 hgT GEEEcIaRE Il eg I
SR~ STCHA: Thadl STRRTeAT ghg: fdaer, Sgia: s, 3¢ A ST, AT a1 37 9 A,
IIRH_ @Y [ a1 o 3T |
E@-ﬁlc‘-l«ﬁ:—'{%d*-il — the identity of the Self & Brahman; AT — by realizing; Tg"'l\@ —my

mind; {19l — has vanished; Q'qf'l%l: — all its activities; TTe5aT — have melted; Eﬁ—q-ﬁlel—aﬁ%lﬁ—

[N

SY-T1-9-51 — I do not know either this or non-this; 3TYNH_— the boundless; YEH — Bliss; T

— of what nature; 9T — or; IEFQH\— of what measure; 3TRd — is.

My mind has vanished & all its activities have melted, by realizing the identity of the Self &
Brahman; I do not know either this or non-this (i.e. either of relative entity); nor can I explain of
what nature or of what measure the boundless Bliss of my experience is!

T TAGHRIFIHE AT Heg = a1 29

- -
SRR R RIS Woiel 7l
TERNRGS [FSITHIATS SAGIHAT (g Il Q<R I
ST - - Y- G- - A3 e AT g, SR, W, a1 FeFell e 7 T |
IR SR NT-TTN%- RIS § T: Wid, T A-SR1-Fd S, I ATeg-STTeHAT
Fri, |
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w—m—m—g—ﬁa—w—a@—w : — of the ocean of Supreme Brahman replete with the

swell of the nectar like Bliss of the Self; %‘:IH'H\— the majesty; 9T — in speech; d%gH — to
express; SRIFIH — is verily impossible; F[—ﬂT-QH—W%\[ —nor can it be; HAHT — by the mind;

Hed - conceived; W—W—mﬁ%ﬁ-mﬂ?—m— like a hailstone getting merged in the
ocean; H-H: — my mind; I — of which; SfRT-3-S4 —in an infinitesimal fraction; l%l?'ﬁ?ﬂ\

—melted; 3TgAl — and is now; 3T€q-3TcHAT — with that Essence of Bliss; ﬁ?{?ﬂ\— satisfied.

Te majesty of the ocean of Supreme Brahman replete with the swell of the nectar like Bliss of
the Self, is verily impossible to express in speech, nor can it be conceived by the mind; an
infinitesimal fraction of which my mind melted like a hailstone getting merged in the ocean,

and is now satisfied with that Essence of Bliss.

F9 3T Fe A1 i FT SIS T
ST AT T A o FEGHALN 9e I
3 ST I A a1 A1, T SH, 2 HAT NI OF T, 7 AR I HEd Fgaw ?

ga—S9Id_—the universe; ¥4 — where; Td — has gone; Z\W-Eﬂ — by whom; did — it is removed;
%A — where; Eﬁ?ﬁ:[\— it is merged; HIT — by me; 3Tl — now; U9 — just; T - seen;
-3 - has it ceased to exist; HE-3TgdH — it is passing strange;

Where has gone the universe, by whom it is removed, or where it is merged? It was just now
seen by me, has it ceased to exist? It is passing strange!

& & Fhed e fressur |
IFEUSHRGUIIEYUl SRTHETUN 1| 9< |
ha'y L\ N e O DN . 0O O [a XN aN
ITEUE-g-TgT-JUI SA-HEl-301d IeH-{h, 2d-Teh, foh-T7ad_oh-TsHI0T 2
W@—W—‘iﬂﬂ-ﬁ — filled with the nectar of Absolute Bliss; S&-H&-31UH — in the ocean

of Brahman; Wlﬁ??l-l%ﬁ — what is to be shunned; "é\'q-l% — what is to be accepted; -3 aq —

what is other (than oneself); ﬁB—ﬁE&TUTq — what is different?
In the ocean of Brahman filled with the nectar of Absolute Bliss, what is to be shunned, or what
is to be accepted, as well what is other (than oneself), or what is different?

A Fhfo=gst T 7 FUNH 7 IgFIEH|

FATCHAT AEFraeUUTTRH [FSEu: | gey )

IEH_ o A Fhloag TR, | JONTY, 7 IR | TI-ATHAT UF TeHraeyul [Iser: I |
¥@H — [; 3 — in this; 9 — neither; l%h'l';_‘cl'q’ — anything; =Y — see; 1 —nor; ‘Q'[U'I‘}lﬁ:l — hear;
< —nor; ‘E\FI%I — know ; €I-ATcHAT —the Self; ¥4 — simply; HEFIE'{KENT — the Eternal Bliss;

fS@&1T: — distinct from everything else; AR — [ exist as.

I neither see nor hear nor anything in this (state of realization). I simply exist as the Self, the
Eternal Bliss, distinct from everything else.
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G IFRICCe et TN
F EETSTREATGIR 1| $<8 |
T g~ AT -Eae Ty, 3, STIR-HEI-SA1- 3T -1, Hgad, SHaaasT™, Felch-

d T
g4 — the one without second; ﬁﬂ—w-ﬁﬁﬁﬁ — the embodiment of the essence of
Eternal Bliss; H}%l — infinite; W-HE[—W-BT@-‘J@ — ever the boundless ocean of mercy;
HedHM — the best among the good souls; ﬁﬂﬁ?l'{:lﬁ'l'q — devoid of detachment; H@qul-ﬂ'@' -0

N = .
noble Teacher; d — to you; «/HI-H: — repeated salutations.

Repeated salutations to you, O noble Teacher, who are: devoid of detachment, the best among
the good souls and the embodiment of the essence of Eternal Bliss, the one without second,
infinite, and ever the boundless ocean of mercy.

S ETALE Ej e e | CreCa
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BIESEICERICUCE Ll i

ACHICHIGHET T |l g<o Il

G- HETE- AR~ H &~ &R -~ -5 IFTS-FHArGH I~ SICHIGH, &I
STEH-HTCAAT |
Id-IT& — whose glance; ﬂ%—w—m—m —like the shower of concentrated moonbeams;
Hd-HId9S-2H: — has removed my exhaustion brought on by the afflictions of the world;
W%’-%‘W— the Bliss of infinite majesty; ST&/&-3TcHYGH — the undecaying status of the

Atman; §UTd — in a moment; STEH-HTCA]IH — admitted me to.

Whose glance, like the shower of concentrated moonbeams, has removed my exhaustion
brought on by the afflictions of the world, and in a moment admitted me to the undecaying
status of the Atman, the Bliss of infinite majesty!

geISE Fadhcdisg [AgFaIsg Wamerd |
e EaEdISE qoTi € caggeeard |l gec |
TGN, SE- A, FE—FeiFied, ST~ HAEN o e - rgeaed:, -gut: |

TaqgUeld — all through thy grace; 3@-9<4: — blessed am I; 3&-Fd%hcd: — I have attained the
consummation of my life; W—Wﬂ:ﬁ%t — am free from the clutches of transmigration;

IE-IcaF=gEa®9: — [ am the Essence of Eternal Bliss; Bﬁ-Tﬂ — I am infinite.

Blessed am I, I have attained the consummation of my life, I am the Essence of Eternal Bliss, |
am infinite - all through thy grace am free from the clutches of transmigration!

168



STEFI STHRT S EAIGHI ST |
RNl S BRI SERAISE FaeaT: 1| 9¢R ||
HEH- TG, HEH- G, HEH- Tox - IPTGL:, FEH IR, A, S-S : et |
{EH-IEF: — [ am unattached; EH-IEF: — [ am disembodied; 31@:[\-31'%%"1-31‘4%7{: — I am free
from the subtle body, & undecaying; ST@H-HURAT~d: — [ am serene; @H-Ad«d: — [ am infinite;

IR-IMS e — T am taintless, & eternal.

I am unattached, I am disembodied, I am serene, I am infinite, I am free from the subtle body &
undecaying, as well I am taintless & eternal.
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ARl IEH-IRIFAT STEH-NTIRN - : STE-ZTEAIaeY: IR -hd g |
HEH:BW'TF — I 'am not the doer; HEH:W'T\H?IT — I 'am not the experience; %Wt-aﬂ% P —
I am changeless & beyond activity; W—W: — I am the Essence of Pure Knowledge;

aﬁ-aﬂg=-ﬂ?{ﬂ%ﬁt — I am Absolute & identified with Eternal God.

I am not the doer, I am not the experience, but I am changeless & beyond activity, I am the
Essence of Pure Knowledge, I am Absolute & identified with Eternal God.
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ag: — the seer; 2g: — listener; d9g: — speaker; %d: — doer; HI¥J: — experiencer; [dH9: —

different from; 99 — indeed; Cre i eternal; =) — without any break; feresRy — beyond
activity; CEsjc g limitless; 3TH§ — unattached; Tf — infinite; g — the Essence of Knowledge;

S{IcHT — the Self; 3@H — I am.
Indeed different from the seer, listener, speaker, doer, & experience I am the Self which is the

Essence of Knowledge, eternal, without any break, beyond activity, limitless, unattached &
infinite.
AR AEHGS TGHINEES W g
IR QO FRTEATEHETE, || 99R I
3&;—7—[-31@:[\-3‘!?{ :-GT'I'E[—-'-[-?HEH\— I am neither this nor that; Il — of both; 3EE® — the
illuminer; Y&H_— pure; ATAFIwd¥ — interior or exterior; 51?3[ —devoid of; Tf — infinite;

aﬂm— the one without second; W™ — the Supreme; S’ — Brahman; @9 — indeed; 31@H - |

am.
I am neither this nor that, but the Supreme Brahman, infinite, the one without second, devoid of
interior or exterior — pure — the illuminer of both.
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e e SliG-ced ‘oI, IEH, TGH, G T HedIgll, Heaee-THE Hed
AT T 0T (3AH) |
eH — [ am; ﬁmm{— matchless; aﬂﬁ%{-aﬁf — the Reality that has no beginning,
‘odH - HeH -] - 31 1"5%-37?‘1?[[{{5[\— beyond such imaginations as you,or I, or this, or
that; ﬁaﬂ?{-w — the Essence of Eternal Bliss; @4 — the Truth; GT'@?.I‘W‘:L— the one

without second; sl&l — Brahman; W9 — indeed.

I am indeed Brahman, the one without second, the Reality that has no beginning, the Essence of
Eternal Bliss, the Truth beyond such imaginations as you, or I, or this, or that.
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IRATEHT - STRITETE |
& — I am; ARMEU: — Narayana; A&H-3Td<h: — the slayer of Naraka; 3%& — I am; JU-3Tdh: —
the destroyer of Tripura; 3%& — I am; 3&9: — the Supreme Being; 3%& — I am; 81— the Ruler;
3 — I am; SFEUEHT: — knowledge Absolute; IRISATET — the witness of everything; IR

— I have no other Ruler; W‘ﬁﬁ-ﬂ-ﬁﬂh: — I am devoid of the ideas of “I” & “mine”.

I am Narayana, the slayer of Naraka, I am the destroyer of Tripura, I am the Supreme Being, I
am the Ruler, I have no other Ruler, I am devoid of the ideas of “I” & “mine”, I am knowledge
Absolute the witness of everything.
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(3FEH)-EaTH-TT G- TA-JIH-TE-Te, TG-Tg-qU-A4-AFA-0F 7 |
Hﬁfg—v{?@ —in all beings; A-3THAT — as knowledge; 3T=d -~ -3 -8 — being their
internal & external support; 3&€H — [; ¥d — alone; gieq: — reside; (T@H)-FIIH-US — [ myself
am; EH:HQT-STI—%'{E'-HEF — whatever I looked upon different as ‘this’ previously;

Tq’:%ﬁ'l‘ﬁ-ﬁﬁ?ﬂ-@ — the experiencer as well all that is experienced; & — and.

I alone reside as knowledge in all beings, being their internal & external support. I myself am
the experiencer as well all that is experienced, and whatever I looked upon different as ‘this’
previously.
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W@—ﬁ@—w — the ocean of Infinite Bliss; ¥ — in me; W-W—ﬁ‘b‘lﬁ'lﬁ\— by the
playing of the wind of Illusion; Sg4T — various; fasqe = — waves of the universe; Icqa=d —

created; faiaed — destroyed.

In me, the ocean of Infinite Bliss, various waves of the universe are created & destroyed by the
playing of the wind of Illusion/Maya.
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YT — just as; SIS — in the time; TFERLUI — as per worldly/relative experiences; &hedh —

cycles; 98X — years; 319 — half-years; g — seasons; 3qd: — etc.; E:Y\I%: — by people; FHleqdr:

— are imagined; (SR T=ITdRed-HAR — in me who is Indivisible & Absolute; W—W -

. . NN .
such ideas as gross & alike; ¥HI] — erroneously; STNMYAT: — are imposed.

Such ideas as gross & alike are erroneously imposed in me who is Indivisible & Absolute; just
as cycles, half-years, seasons etc. are imagined in the time as per worldly/relative experiences.
N . q_-" . ‘:laa\
qﬁnf_a_ NN r\%z |
PRI o .

A FTTCIRTANT
AOMHRTETR HEVETE: 1| 93¢ I

SRIT-FNel: HE: SR AT Fal Y 7 W |
T HI-ATR-HETETE : SH-H-9RT 7 Sgwid |
oA\ =\ b NIY

Bﬂ'ﬁfﬁ—wt—tﬁt — by the grossly ignorant fools; STRMMYd — that which is superimposed;
WW—RT—@T%—H—W%H\— can never taint the substratum; TITH-ATR-TESETE: — the great

[aS e aN

rush of waters observed in mirage; W-‘ﬂ%{-w — the desert tracts; d — never; Mghld —

wets.
That which is superimposed by the grossly ignorant fools can never taint the substratum: the
great rush of waters observed in mirage never wets the desert tracts.
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IR STPAITEd IRt |
3% — [am; SRR - like the sky; 53"‘11%?{3111 — beyond contamination; W%E&TW: — distinct

from things illumined; GTI'I%?QHH\— like the sun; 31@H — I am; G‘IEN%?I\— like the mountain;

o [a N aN

HAE[ES: — always motionless; 3@ — [ am; H{eH — [ am; am?rﬁaaa— like the ocean;

qRfEEd: — limitless.
I am beyond contamination like the sky; I am distinct from things illumined like the sun; I am
always motionless like the mountain; I am limitless like the ocean.
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foeTaE: AU 39, § 387 gFaea: ||

I TEHT: AG-ETA-GYed: | F: |
ﬁgﬂ'{?: — the sky; Hed — with clouds; 89 — as; H- I have; a:é':l — with the body; ¥4 —

connection; / — no; Ad: — so; a@ﬁ: — which are attributes of body; ST EI-FYCAT: — the

states of wakefulness, dream, & profound sleep; H_ affect me; %d: — how can.

I have no connection with the body, as the sky (has no connection) with clouds; so how can the
states of wakefulness, dream, & profound sleep, which are attributes of body affect me.

SR & OF TT=sid
| T FHOT FS TS |

¥ U S5 fBrEd 9@

FONEARTS TF GRA: 1| %o |l
ITey: AT & TF TT=SHd, & T FANT Fl] YSH |

< o haN o o . N
H: U9 ST BEd | FSTead 9e1 Fade: g 3% dieyd: |
I — superimposed attribute; ST — comes; ¥ — that; Wd — alone; 7 ST — goes; ¥ — that;
Ud — again; HHTOT — actions; M — performs; ﬂ%ﬁ%\l — experiences; |+ — that; 39 — alone;
Fﬁ'q%l\— decays; fored — dies; %’Iﬁﬂ?{\— like the Kula mountain; €3l — ever; CER T firm; 99
_ 3% —1; GR¥d: — remain.
It is superimposed attribute (upadhi) that comes, and it is that alone which goes; that again

performs actions and experiences (their fruits), that alone decays and dies; whereas I ever
remain firm like the Kula mountain.
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H?ﬂ-'{@h{m‘-lw—ldiﬁl%w-q — for me who am always the same & devoid of parts;
ﬂ%t—q-ﬁ—q-ﬂ-mﬁt — there is neither engaging in work noe cession from it;
q:—w:—ﬁﬁm—ﬁw:—ﬁm—sﬁ—@: — which is one, concentrated, without break & infinite

. . NN .
like the sky; H:-%®I-g-F€d — how can that, ever strive ?
For me who am always the same & devoid of parts, there is neither engaging in work nor
cession from it. How can that which is one, concentrated, without break & infinite like the sky,
ever strive?
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QTR 9T R g

AN oK a\y
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(Irg ¢4 I"IQ“R'IH |"||°|°bd I"I'{li)d d{(ﬂ”\%@‘@ll@‘f{ 1:I'J:I\S‘El'l'l:[ ‘:ITq'ﬂ:T Fd ?
® WE{H %IIT-[: Y q\a |
FRI~=a€d — without organs; fR=4: — without mind; ﬁﬁ%t — changeless; ]%Ic'{l??{: -

formless; GT{EI‘J@'QE@E ¢ — who has the realization of Bliss Absolute; HH — for me; SU?TI'I'T\-[ -
merits; qaTe — demerits; %d — how can there be; %-EFFGI'ITI?IH\— ‘Verily Not touched’; i’l% -

) ~ ) )
as; %fl%l ¢ — Brhadaranyakopnisad; MY — also; gd — mention this.
How can there be merits & demerits for me, who am: without organs, without mind,

changeless, formless, and who has the realization of Bliss Absolute? Brhadaranyakopnisad also
mention this as ‘Verily Not touched’.

BIIAT EJSHT a1 30l a1 G 3:g AT |
A TR chioaeges AESHIH N Yo I
B €Y I a1 2l A Gg A1 3G, AU Fod I FHfea e 7 TR |
BT — the shadow of a man’s body; ¥J2H — happen to touch; 38 — heat; T — or; 3l — cold;

ql — or; 98 — good; Al — or; §:8 — evil; EI@E&WI’H\— who is distinct from the shadow; J&¥ —

the man himself; ?II?'I:I%FI';_‘c!H\— in the least; H—@-F‘lfﬂ% — it affects not.

If heat or cold or good or evil happen to touch the shadow of a man’s body, it affects not in the
least the man himself, who is distinct from the shadow.
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A T G : TG [HSETIR |
AR T : TEHad |l wok )
TSI d-IEEH:, HIETTHT: [Seur AN S | « SEgRTied |
‘il'cﬁqa?l\-ﬂg‘équ: — as properties of a room (do not affect) the lamp (that illumines it); T

— the properties of things observed; ﬁE&WITL— which is distinct from them; G‘I'I%EFITFI\—

changeless; BEIHﬁ — indifferent; HIT?(’IUT‘ — the witness; FI-FI"{:‘FI'I':_CI —do not affect.

The properties of things observed do not affect the witness, which is distinct from them,
changeless & indifferent; as properties of a room (do not affect) the lamp (that illumines it).

T FHHOT FerE

TG JR(ATHHcad |
TS SUTTATegas
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A HIEITHEGICHAT H 11 1og I
T+ JAT FHOT GUERTTE:, T F72: FTE-THEcTH, T Tl ANU-Teg-TF: qu1 uF
FE-FETcH: 7 |
1:3[1 — the sun; 9T — as; FHMT — of men’s action; H’Iﬁi‘ﬂa: —1s a mere witness; 9T — as; a%: -

fire; W— burns everything without distinction; 9T — as; 1\:'_\:'?[: — the rope;
Bﬂflﬁ?'l-ﬂ'{ﬁ—ﬂﬁ’: —is related to a thing superimposed; dI1-Ud — just like that; HEET — the

unchangeable Self; %IEIF‘:FI: — the Intelligence Absolute; = mine relation with other.

As fire burns everything without distinction, as the sun is a mere witness of men’s action, as the
rope is related to a thing superimposed; just like that is - the Intelligence Absolute &
unchangeable Self - mine relation with other.

AT a1 AR & |

ha¥ . PR o o
HISE TIYSHINALATETTICHT 1l o\ ||

IE Tl A = a1 FAAT AT | STEH TAFdT A 7 a7 AR A9 |

I SV Y A a7 ST AU | o e TSNl T 3T |
T -1, aﬁf—aﬂ'ﬁ—a—m—wﬁm—aﬁﬁ — neither do nor make others do any action; 3%&H - I;
AT~ -A-T-FARAT-3 — neither enjoy nor make others enjoy; 3% — I;
@—Wﬁ—ﬂ-ﬂ-@%—@ﬁ — neither see nor make others see; 3@ — [ am;

I — Transcendent; EEESAN: — Self-effulgent; @ — that; STHT — Atman.

I neither do nor make others do any action; I neither enjoy nor make others enjoy; I neither see
nor make others see; I am that Self-effulgent, Transcendent Atman.
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SUMI-9Td — when the supervening adjunct is moving; FA-ARA’ — T am the doer’;
AT —1 am the experiencer’; "Q'T-a?lt-?ﬂ'i%q > — ‘Oh, alas! I am killed’; E'I% -
N_o s o0 oY . o . . (o ool .
HAMMh-HATdISFIA [T — the resulting movement; ¥ — of the reflection; EIASHY —

which is free from activity; Tl%l?il?l\— such as the sun; r@r’ﬁw:—wﬁ—d —is ascribed by fools to the

object reflected.
When the supervening adjunct is moving, the resulting movement of the reflection is ascribed
by fools to the object reflected such as the sun, which is free from activity (and they think) ‘I
am the doer’, ‘I am the experiencer’, ‘Oh, alas! I am killed’.

TS MY TS qMY FcAT TSTHE: |

PN o o NN e ¢ N e

A& A dTgHUZIHAHT T 1l 1er |l

T :-STe-STcHE: -1 TU-EIS-T-3T4 Fag |

. N\ (o a NN A0
e deH: -G, QYT ¥ HSTH: |
WH:-S{€-3(cH%: — let this inert bodys; FS-TT-AU-EIS-T1-3AM — in water or on land; Qod —
drop down; 3%& — I am; H@fﬁt — by its properties; -5 — not touched; 99T — like; «¥H: —

sky; raE T by the properties of jar.
Let this inert body drop down in water or on land, I am not touched by its properties, like sky
by the properties of jar.
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Fcd-HIagca-TSca- Adl-Aecd- T cd-[gFadi-SNgd: g8 :—fddhedl: Hivd, 7 g Tedd: 3
g W, ST ETRA_ |
Ecc_cl — agency; ‘i\ﬁac_c[ — experience; @&cd — cunning; AAAl — drunkenness; ST€cd — dullness;
T&cd — bondage; ﬁ'ﬂEEIHT — freedom; 3G — such as; ﬂ%t-ﬁﬁr@mt — the passing states of the
~ =

. o . . ha .
intellect; Hled — are; A-d-d€dd: — never in reality; %d® — the Absolute; 3164 — the one without

second; ‘ﬁ-ﬁ@ﬁT — the Supreme Brahman; lzl"lixﬁ\— in the Self.
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The passing states of the intellect, such as agency, experience, cunning, drunkenness, dullness,
bondage & freedom are never in reality in the Self, the Supreme Brahman, the Absolute, the
one without second.

Hed [N Thdeardn Fraar geerdr T |

& AsHgdea o Faragral €I 1 ugg I
Sehel: AT T A1 TEE MY IR g, SFEFraa: # o % 2 (@) 99 R &t |
FRI |
‘Jﬁ‘\: — in nescience; m—m—ﬂm—m—aﬁﬁr —in ten a hundred or even a thousand ways;—
TR — changes; |9«g — let there be; GW%I?I ¢ — the unattached Consciousness; O-f — what
have I; %t — got to do with them; (4¥T) Y+ — the clouds; FR — the sky; aaﬁa\—a —never do;
FEIFI’I% — touch.

Let there be changes in nescience/Prakrti in ten a hundred or even a thousand ways, what have
I, the unattached Consciousness, got to do with them? Never do the clouds touch the sky.

FAFANEEY ST aHdd,
foRd TGRS i |
AR JEHATI R I+

TRITEd TACAEHRH 1| YR |

T AN -EY el Ui [67e AT~ I sTeoRed GEaH ailie-Ieaeld 3igd sl

ad_Td 3TEH_STRHA |
I —in; dicqqdllfc\t,—(-ﬂ\db“lqcrdﬂ\— from the undifferentiated down to the gross body; Q?I?I\-ﬁﬁ -

the whole universe; STHIAT — merely as a shadow; ‘Jlﬁ']?'lt[\— appears; Id_— which; I —
which is like the sky; §&HH — subtle; 3111%-31«-7'!@:[ — without beginning or end; 31%\?[ — the one

without second; ST — Brahman; ddq_— that; 99 — verily; 31&@H — IJTRHA — am.

I am verily that Brahman, the one without second, which is like the sky, subtle, without
beginning or end, in which the whole universe from the undifferentiated down to the gross body
appears merely as a shadow.
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T TN HeguRTal GaiHR qavi geapad fHed e e ffdeed aq sigd o @@ ord
A |
gd — which is; HIHR — the support of all; Hﬂ%@m — which illumines all things; HIER —

with infinite forms; a9 — omnipresent; Hﬂ%qu\— devoid of multiplicity; fcd — eternal;
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s — pure; s — unmoved; ffdiened — absolute; 31\3?{ — the one without second; si@ —

Brahman; dd_— that; ¥ — verily; 31@H - [; IRHA — am.
I am verily that Brahman, the one without second, with infinite forms, which illumines all

things, which is: the support of all, omnipresent, devoid of multiplicity, eternal, pure, unmoved,
and absolute.
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33 T 9 U ITEH STRH |
gd_— which is; W—BW\W%%ET — which transcends the endless differentiations of Maya or

nescience; IcWI-&Y — which is the inmost essence of all; FcII-IWFIHH — is beyond the

range of consciousness; HcA-gH-3d«dH_— which is Truth, Knowledge, Infinity; &Y —
Bliss Absolute; aﬁﬁ — the one without second; SI& — Brahman; dq — that; 99 — verily; 3€H —

[; 3TR’Y — am.
I am verily that Brahman, the one without second, which transcends the endless differentiations

of Maya or nescience, which is the inmost essence of all, is beyond the range of consciousness,
& which is Truth, Knowledge, Infinity, and Bliss Absolute.
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feFT SR fFEd: 1 weu

ang\ﬁﬁsﬁq: IRH, AAHN: ARH, oo R, ﬁ(lsbi?-lz [Flideheq: 3T,
Fea: i, oo g oy |
IHEH — [ am; {ATSsRT :—TRH — without activity; AR - — changeless; T IShes --2TRH —
without parts; ﬁT@'I%I:-GT'\IW — formless; IGICETS P = absolute;ﬁ?q%afl@? — eternal;

RIS - 3TRH — without any other support; 83 :-3TH — the one without second.

I am: without activity, changeless, without parts, formless, absolute, eternal, without any other
support, the one without second.

TaIcHHISE TS TaiaiaiSaAgd: |

= NN N oo
HASTAUSH I SEHTAGISE [F=d: |l 45 |l

IE-GAICHE:, IFE-T:, FEH-ATIId:-TgH:, e -HAS- SIS 2, IE-feeai -G |

177



<

IE-TTIcHSE: — I am the Universal; &-Td: — [ am the all; SEA-AIdId:-TEd: — ] am
transcendent, one without second; aqa‘—iaa—aq@ue—ﬁuz — I am Absolute & Infinite-

Knowledge; ST&-FRea¥:-3M+g: — I am the indivisible Bliss.

I am the Universal, I am the all, I am transcendent, one without second, I am Absolute &
Infinite-Knowledge and I am the indivisible Bliss.
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(St P e e C PR 1 Pt P e
RIsT 391 - the aspirant responded

WWW-W@— by virtue of the supreme majesty of your grace; THI — this;

tdl(lwq-Hlbllwq—ﬁ'*ﬂ%= — splendor of the sovereignty of Self-effulgence; AAT-HTCAT — [ have
received; %ﬁﬂﬁ-‘:@mﬁ — O glorious, noble-minded Teacher; ‘F\T--'-Iqt—aﬂ-@ — salutations to you;

ge:—H:-H:~-EJ — salutations again & again.
The aspirant responded. ..
This splendor of the sovereignty of Self-effulgence I have received by virtue of the supreme
majesty of your grace. Salutations to you, O glorious, noble-minded Teacher, salutations again
& again.
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ST ST TCRH T TR 1| ¢ |l

AAGA-STH-S-Hcg—TTen HERa-SHd A agaal-ay: [4ezded TEHR-caTsegoiay
T IR STeaeadaal T -SReaaTd, Tared Siidaar- et |
W—Gﬁ—w-ﬂ?ﬁ-ﬂ@ —in a forest of birth, decay, & death created by illusion;
HE-¥H-d — who was wandering in interminable dream; ?:H'Ii:ﬂ:l\— days after days;
agw—aﬁ: — by countless afflictions; 2T — being tormented;
W—Wﬂmﬁﬁq\— sorely troubled by the anger of egoism; THH-HMH — me; ﬂff — O Master;
JAI-ARIIT — out of sheer grace; T-FEAMId — from the deep sleep; YT — awakened me;

HRIGIF-3T™ — you have completely saved.

178



O Master, you have out of sheer grace awakened me from the deep sleep and completely saved
me; who was wandering in interminable dream, in a forest of birth, decay, & death created by
illusion, being tormented days after days by countless afflictions, and sorely troubled by the
anger of egoism.

D NN el ~
THEAEH qhtH REHTEHEY AH: |
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A& a&YuT {Sid ITeTST d 1 4R 1
TS d A9 | FEHMG-HEH I -UHE Tad-fasaedu-Teid el 79 : |
JIeUST — O Prince of Teachers; d—to you; «IH: — salutations; Fﬁﬁ?{:@ — you are
unnamable greatness; QH:HEI-@FE\[ — that is ever the same; Q?IH;]%”&KEIUT—TIG‘?\I —does

. . Y
manifest yourself as this universe; FEH-T1: — [ salute you.

Salutations to you, O Prince of Teachers, you are unnamable greatness that is ever the same,
and does manifest yourself as this universe; I salute you.

E{l%—[ ha¥ [aN ¢

FARETACHGE TgedTad. |
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H'HT'\‘JTIH-dﬂcH(;;@-&Ig\&drdH\— who had attained the Bliss of the Self & realized the Truth;

<

RrIad - the worthy disciple; dH — prostrating himself; i thus; IESIH — seeing;

o

YHiqdeqd: — with his heart full of joy; |: — that; HEIFQT—'E\{'I%IE-E= —noble & ideal Teacher;

.

g-: — again; 31l@ — addressed; ¥¢H_— the following; 9L — excellent; 9+ — words.

Seeing the worthy disciple, who had attained the Bliss of the Self & realized the Truth, thus
prostrating himself, that noble & ideal Teacher with his heart full of joy again addressed the
following excellent words.
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W — the Master continues; S¥Igd_— the universe; W-W—H-—T—l’l%t —1is an unbroken

series of perceptions of Brahman; 3d: — hence; HFI\—HE!%I: —1itis in all respects; d&@-Ud —

nothing but Brahman; Hﬂf’ﬁ-W—G‘lﬁ — under all circumstances; STEAICHERN-SRMdHAHT —
with the eyes of illumination & a serene mind; 99 — see this; AT :—aq%r— to see all around;
Eq1d-3Id_— anything else but forms; %%agmm—aﬁﬁaa —1is one who has eyes ever found;
dgg — similarly; a@ﬁl?{: — of a man of realization; g%: — the intellect; ﬁEITI'anIL— to engage;

T~ — except Brahman; FFH — what is there.

The Master continues; the universe is an unbroken series of perceptions of Brahman; hence it is
in all respects nothing but Brahman. See this with the eyes of illumination & a serene mind,
under all circumstances. Is one who has eyes ever found to see all around anything else but

forms? Similarly what is there except Brahman to engage the intellect of a man of realization?

FEd! AT -
T A A g
5, TR e
FEgHTSIERG & §9ad || WRR |
Al W-3THrg-TT-IT(H, IHd &: g, Ay A ? FElealg Jrg e

FE-3egH TSTRAg F: 392

Ky

dl — that; W—aﬂ?lr_q’—l'ﬂ-aﬂ‘ﬂ%q\— enjoyment of Supreme Bliss; 3csd — would discard; %: —
which; l%lEFI\— wise man; 51\7:’3\!3 — in things unsubstantial; Wd: - revel; AETEETE — the
exceedingly charming; T g - moon; afqtl'llr\[ — when ..is shining; 1%3—3%}1— at a painted

moon; BTIF‘F\IEF'F\I@ — to look: &: — who would; =8d — wish.

Which wise man would discard that enjoyment of Supreme Bliss and revel in things
unsubstantial? When the exceedingly charming is shining who would wish to look at a painted
moon?

c < haN '\';
9 TRA Jitad 9 g &I |

GEERIG RG]
Jed: G@ T8 FTeH=Ean || W3
IA-YSY - fhi=e & Jita: a4 <1d 9 9 - eTe: |
], STgATG T - o Tl A Gel {8 |

aﬁa\—wef—a@ﬁ:r — from the perception of unreal things;

ﬁsi;ﬂrl\—l%-qf'\«d :—H—M@d—ﬂ-ﬂ-gt’\a@ﬁ= — there is neither satisfaction nor a cessation of misery;
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dd_— therefore; gATAG—LH-AFHcAT — with the realization of the Bliss Absolute the one
without second; Jtd: — being satisfied; Ha\—aﬂmﬁw —in a state of identity with that reality;

@ — happily; T8 — live.
From the perception of unreal things there is neither satisfaction nor a cessation of misery.

Therefore being satisfied with the realization of the Bliss Absolute the one without second, live
happily in a state of identity with that reality.

TIHT G I SHEE

AT IS 7F HEHd 1| 4RY

T g HeIH: T T 020, e s TEd FIF 9 |
Haf?ﬂ —in all circumstances; TIH-HIHIA: — thinking of the Self; &IH — the One without a

second; TIH — the Self; W — alone; 9RI — beholding; TAH~qH-AFHSSIH: — enjoying the

Bliss of the Self; TEMd — O noble soul; FH-T — pass your time.

Beholding the Self alone in all circumstances, thinking of the Self, the One without a second,
and enjoying the Bliss of the Self, pass your time O noble soul.
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dd_AgI-STA~qHI-ITcHAT |l ‘:lTl'FI\il'l'l':_cf QU ﬁ\'l?lq\ﬂ\_rlﬁ |
ey -sRaue-ag-TeHT — in the Atman, the Infinite Knowledge, the Absolute; farehee —

N a¥
c

dualistic conceptions; A+ — in the air; IL-HhKeqH — are like imagining castels;

dd_— therefore; AGA-IMMA~qHIA-ITHAT — identifying thyself with the Bliss Absolute the one
without second; €ql — always; ql'l'q\--’zll'\lf d-Ucd — and thereby attaining Supreme Pece;

N . .
AEH-HSTET — remain quite.
Dualistic conceptions in the Atman, the Infinite Knowledge, the Absolute, are like imagining

castles in the air. Therefore, always identifying yourself with the Bliss Absolute the one without
second, and thereby attaining Supreme Peace remain quite.
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sl ﬁq:—H&chd= — to the sage who has realize Brahman; din\—cthl-ia%cl-l—g?ﬁ: — which is
cause of unreal fancies; ﬂ%t — the mind; THI-IURMMd: — becomes perfectly tranquil;
FEUﬁ'FL—W — this verily is the state of quietude; I3 — in which; SIRATCHHT — identified with

Brahman he has; WW-W-@@ — constant enjoyment of the Bliss Absolute, the one

without a second.
To the sage who has realize Brahman, the mind, which is cause of unreal fancies, becomes
perfectly tranquil; this verily is the state of quietude, in which, identified with Brahman he has
constant enjoyment of the Bliss Absolute, the one without a second.

[aN o a\| .
AR TR GEFgT |

ATATCHETE T EeaTa@qTEa: 1| YRS ||

FeIETe - ST Ted &~ - HaieaTd AiMTd, W STHe GEhd = e |

aald—dﬂd-l(-dt-\“lt-q — to the man who has realized his own nature; W—BTHTQ’—TH‘JT'R\FI: — who

drinks the undiluted Bliss of the Self; ﬁaﬁq:m— that comes of a state of desirelessness;
ﬁ\'lﬂT?-I\—the quietutde; I — than; STAH-GE%d_— more exhilarating; T — nothing; e —
there is.
To the man who has realized his own nature, and drinks the undiluted Bliss of the Self, there is
nothing more exhilarating than the quietude that comes of a state of desirelessness.

TSR augaEReS ATl STy 1 |

TSN TETEGATCHN: FET Fiel: 1l WR¢ |l
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SICHNH 2—5[%2-1%@1 — the illumined sage, whose pleasure is in the Self; 3@ — going;

I'I-dBd\-danld\-QNlrlt —staying sitting or lying; 9l — whether;— IFAT-AMU-TT — or in any

.. ha .
other condition; 9gl — ever; AAT-T=SUT — at ease; IHd — lives.

The illumined sage, whose pleasure is in the Self, ever lives at ease, whether going or staying
sitting or lying, or in any other condition.
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Hgdatd Sqaed: AElcH: 33 HS I (&7 JATS SLTTT FUeT-A-3ed |
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HRTEaTaeT — who has perfectly realized the Truth; wﬁa@\q—?r : — whose mind functions meet
with no obstructio; HalcHAA: — the noble soul; a?e'[ — place; &l — time; M — posture; ﬁ"‘l\—

direction; CI'QT'I%{ — moral disciplines; Ea’qﬁ%{ — object of medition & so forth; GTE[&‘IT-FI-W%T'I —no

182



.. NN . . o
more depends upon conditions of; ¥dgd — in knowing one’s own Self; HRI-TAIHTLIEIT — what

regulative condition canthere be.

The noble soul who has perfectly realized the Truth, and whose mind functions meet with no
obstruction, no more depends upon conditions of no more depends upon conditions of place,
time, posture, direction, moral disciplines, object of meditation & so forth; what regulative
condition can there be in knowing one’s own Self ?

SISt REg e drseaed |
T SO g e ART=ETT ETefddt: 1| 3o I
‘-G F-TagTg TG foeT i-g-feem: eed 2
AR T |
‘JYH-HSY — ‘thisis ajar’; E'I%l-l%ﬁ'@ — to know that; SHIUEGEE — the means of knowledge be
free from defect; & T — except that; $=-ﬂ-ﬁﬁmt — what condition forsooth; I s

necessary; qﬁ:‘:ﬁl\-ﬂﬁ — which alone ensures; q?{l?fﬁ= — a condition of the object.

To know that ‘this is a jar’, what condition forsooth, is necessary except that the means of
knowledge be free from defect, which alone ensures a condition of the object?

STIATCHT FFIca g : STHTOT Fie 3T |
A 3l MY a1 w1 7 Fhe AT 1| 932 |
IFT-STCHT e Rag : THIO-Jld WIEd | d-32i-A-AU-aT-He - g -TTU-a1--2T9ed |
STYH-ATHT — this Self/Atman; ﬁ@%@t — which is an eternal verity; THIO-ETd — as soon as
the right means of knowledge is present; TG — manifests Itself;

a—éﬁ—a—aﬂ'ﬁ—m—m—ﬂﬁ—aﬁﬁ—m—aﬂﬁaﬁ — does not depend upon either place or time or
purity even.

This Self/Atman which is an eternal verity as soon as the right means of knowledge is present,
and does not depend upon either place or time or purity even.
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‘ITEH-ITET Sd-TAd-Te FRUSHH, d8g S FaIag: “STEH-aT g JgH 3y |
‘34@:[:233?[" — ‘T am Devadatta’; E{%—Q?l?l:ﬁ%l’l?l — the consciousness; ﬁﬁ[&ﬂ?{— is

o

independent of circumstances; d&g — similar; STEI-S&4S: — of the knower of Brahman;

‘HEH-s&’ — ‘I am Brahman’; :'-‘ZI% — that; Era:m\— the realization; I — is the case with.

The consciousness, ‘I am Devadatta’ is independent of circumstances; similar is the case with
the realization of the knower of Brahman that ‘I am Brahman’.
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HIGAT-29 — like the sun; &9 — whose; aGR?T — luster; &9 — the whole; SUTd — universe;
HATcH®RH_— unsubstantial; 3Hd_— unreal; @1_&5 — insignificant; A — causes to appear at all;

FEI-g-[h-STTHEFH_ — what indeed can manifest That.

What indeed can manifest That, whose luster like the sun, causes the whole universe
unsubstantial, unreal, insignificant to appear at all

ST AT TR |
Feelated o g ISR SRR 438 I

hat o

JSIAYUITI — the Vedas, Purans & other Scriptures; 3@l — beings; TSI — all; 3T — as

o .

well as; EF[ — by which; 31?1%1':7[ — are endowed with a meaning; ?i—ﬁ%ﬂﬁT{ — that Eternal-

Subject; %—ﬂ-m— what indeed, can illuminate.

What indeed, can illuminate that Eternal-Subject by which the Vedas, Purans & other
Scriptures, as well as all beings are endowed with a meaning?
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QY — here is; mﬁﬂﬁt — the Self-effulgent; STcHT — Self/Atman; F-aRIEd: — of infinite
power; AT — beyond the range of conditional knowledge; W@ﬂ%: — common
experience of all; IH_— which; T — alone; l%lﬁ'l'q — by knowing; 3 — this; ﬁ@ﬁ{-ﬁq: -

incomparable knower of Brahman; ﬁaaaa:‘a: — freed from bondage; ITH - — lives

glorious life.
Here is the Self-effulgent Self/Atman, of infinite power beyond the range of conditional
knowledge, yet common experience of all; by knowing which alone this incomparable knower
of Brahman lives glorious life freed from bondage.
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H—W—F‘I\T-‘JI'HE%I —is neither grieved nor elated; e — by sense-objects;

F-HosTd-A-3T(U-faead— — is neither attached nor averse to them;

I'-\-I(rd(-dil-qu-((‘-\lrl — with undiluted constant bliss; dtd: — satisfied; Wﬁ:FFI\— with the Self;

Hql — always; e — disports; 99 — in the Self/therein; :|.——<{% — takes pleasure.

Satisfied with undiluted, constant bliss, he is neither grieved nor elated by sense-objects, is
neither attached nor averse to them, but always disports with the Self and takes pleasure therein.

&l JEeTY! el A1 FIeld TEg: |

A o N eNe .
AT g A AT FRE G 4o |

15 QT AT T Fegi: Feld au U g, - T g |
&4l — hunger; aé?q?ﬂ — bodily pains; <d%cdl — forgetting; =1: — a child; Feld — plays; ER-@I?-I:
— with its toys; F@Iﬁ — exactly so does; 1%@:1\— the man of realization; m%r — takes pleasure;

o _¢

~fR& — in the reality without ideas of “I” or “mine”; ﬁ’?ﬁ — is happy.

A child plays with its toys forgetting hunger and bodily pains; exactly so does the man of
realization takes pleasure in the reality without ideas of “I”” or “mine”, and is happy.
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1dgl — men of realization; 31T — have their food; TdR[rAH-aqd-H&H — without anxiety or

. o

humiliaton by begging; 9 — their drink; Hﬁaﬁg — from the water of rivers; Rd: — they

o .

live; W?Islé\?UT — freely; &M — independently; 30it: — without fear; &I — sleep;

haN .

TH-3 — in cremation grounds or forests; 98 — their clothing; W—sﬁw—am%—l% d -
which need no washing and drying; ﬁiﬁ:?ﬂ — quarters themselves; 3€d — may be; AT —
their bed; HET — the earth; 9N — they roam; W TH-3Td-JI&I — in the avenue of the Vedanta;

FleT — their pastime; - — in the Supreme Brahman.

Men of realization have their food without anxiety or humiliation by begging, and their drink
from the water of rivers; they live freely and independently, and sleep without fear in cremation
grounds or forests; their clothing may be quarters themselves which need no washing and
drying; the earth is their bed; they roam in the avenue of the Vedanta; while their pastime is in
the Supreme Brahman.
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TCHATT 4: SFFGTHA-aTel: STeadiong:, ag TN, [HIHI =4, ST SR, e,

=T aead, WA |

AT — the knower of the Self; ¥: — who; di-lgﬁﬂd—a'@t—dicqqdl%ﬁ": — wears no outer
. . o .
marks and is unattached to external things; WMW — rests on this body

. . . . . (e ‘\ (e .
without identification; SYIAN] — as they come; 3TRIYI — all sorts of; TEHIT] — sense-objects;

o

S — through others’ wish; dl&dd_— like a child; ¥k — experience.

The knower of the Self, who wears no outer marks and is unattached to external things, rests on
this body without identification, and experience all sorts of sense-objects as they come, through
others’ wish, like a child.

farTFaR) ATy = @ A
TR Y g |

IHAAEIY 4 BTG
TURTEEEIY Tea=aTE | Yy I
(E e R A - having no other clothes on his person except the quarters;
-SG9 -E!"I;W:-ET-BT& — or sometimes wearing clothes or perhaps skin at other
times; I%H:GTWTF?I : — established in the eternal plane of Absolute Knowledge;
mm—wﬁ—a—wm—ﬁﬂmm—aﬁ — sometimes like a madman, sometimes like a

child and at other times like a ghoul; G‘IH?QTH\-%ITI% — he wanders in the world.

Established in the eternal plane of Absolute Knowledge, he wanders in the world, sometimes
like a madman, sometimes like a child and at other times like a ghoul, having no other clothes
on his person except the quarters, or sometimes wearing clothes or perhaps skin at other times.

FIHTTTSHAET HFRAF G- |
ETCHE T2 J2: &9 Qe [ 1| 4 |
T TICHAT OF T g2, &9 TaicHT [Ed: ie: ehmedt G e, = |
U9 — living alone; TIcCHAT-U-JE: — satisfied with his own Self; 9ql — always;
-G HT-RYA: — himself present as all; ﬁ'IT\-lt — the sage; ﬁﬁmwcﬁ—aa— being very

embodiment of desirelessness; %THI — sense-objects; T — enjoys.

The sage, living alone, enjoys sense-objects, being very embodiment of desirelessness; always
satisfied with his own Self, and himself present as all.
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HAd-TATRE-Gd: T Fard qe:, g, i FeRsiaTa: oy, Fad uied:, e,

FAMId_ T R-TANHIA:, FAMd_ TR, TG 3TaHa:, 99 fed: 1Y 9F = |

Hdd-‘i(*-lldrq-@ﬁqd: — ever happy with supreme bliss; HIgl: — the man of realization;
4q "lﬂ(—[—l{cg: — sometimes as fool; ﬁm{—aﬂ'ﬁr — sometimes a sage; W'%lﬁ:qmﬁ\w: _

. o . . 2 o
sometimes possessed of regal splendor; FEHd-HAT+d: — sometimes wandering; QFL:-3Y —

sometimes wearing benignant expression; '#Oli\‘ﬂd:di\rl* R-STAREHS: — sometimes behaving

like a motionless python; 331%?[:‘113&*1\?{ — sometimes honoured; aaﬁ?kaqana ! — sometimes

[aNaN

insulted; ¥FT-3TElEd: — sometimes unknown; T@ — thus; T — lives.

Sometimes as fool, sometimes a sage, sometimes possessed of regal splendor, sometimes
wandering, sometimes behaving like a motionless python, sometimes wearing benignant
expression, sometimes honoured, sometimes insulted, sometimes unknown - thus lives the man
of realization, ever happy with supreme bliss.

RSy @1 gEisaHeErdl FeEs: |
flca el S RIS S SOEH : GHRI: 1| 483 )

ferdlet:-AY-HET-ge:, ST~ U-HEHS:, INIoA - (Y-l de:, ST - Y-THSZ: |

ﬁl‘ﬂ%:—ﬁ-ﬂi‘[—@gt — though without reaches, yet ever content; 3THg™H ~3NY-HETES: — though
helpless, yet very powerful; ST t-aﬂ'ﬁ-ﬁmt — though not enjoying the sense-objects,

yet eternally satisfied; STHH =—3T'rE[—HFI§3|°?f= — though without an exemplar, yet looking upon all

with an eye of equality.
Though without reaches, yet ever content; though helpless, yet very powerful; though not
enjoying the sense-objects, yet eternally satisfied; though without an exemplar, yet looking
upon all with an eye of equality.
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T~ Felef-TTU-THA0T:, FTW 11~ (U- AT, TR -STG-STERN, IR~ - 3TY-HaT: |

@Y:-9 — he/this man of realization as well is; WW%—WTCUT ¢ — though doing, yet inactive;
R - TTU- TRl — though experience fruits of past actions, yet unattached to them;
TR~ STY-STENN — though possessed of a body, yet without identification with it;

R - TU-FaT: — though limited, yet omnipresent.

He/this man of realization as well is though doing, yet inactive; though experience fruits of
past actions, yet unattached to them; though possessed of a body, yet without identification with
it; though limited, yet omnipresent.
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HeT-IENR-G=aq_ — who always lives without body idea; SH-S&TI9 — to this knower of
Brahman; ﬁq-aﬁ—@?-a@\? — the pleasure or pain or good or evil; AIT-Ud-H — as well;

[N
FIEd- — can never; €Y/Ad: — touch.

To this knower of Brahman, who always lives without body idea, can never touch the pleasure
or pain or good or evil as well.

TSI adls R
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T a1 SR A AW RS FaA: 2
gH — pleasure; ¥ — or; $8 — pain; ¥ — or; I — good; T — or; 31@\-'! — evil (affects only);
W—Wt-aﬂw : — him who has connection with gross-body etc., and identifies
himself with these; foe —JegEI-HglcHA: — who has identified himself with Reality and
thereby shattered his bondage; @t — the sage; X — good; AT — or ; IR — evil;

d7 —or; Y — even; ®& — their fruits; %d: — how can..touch.

Pleasure or pain or good or— evil affects only him who has connection with gross-body etc., and
identifies himself with these; but how can good or evil, or even their fruits, touch the sage who
has identified himself with Reality and thereby shattered his bondage ?
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Sl - by people; dEIAHEUH-HZTcAT — not knowing the real nature of the sun; T — the sun;

\’d‘«ltd—i’ﬂﬁ-‘«ltddd\—‘-lldld\ — which appears to be, but is not actually, dJHH:-UEd: — swallowed

[N . 0\ =\ . . .
by Rahu; gld-HAl«cd-Te-3=dd - is said to be swallowed, on account of delusion.

The sun which appears to be, but is not actually swallowed by Rahu, is said to be swallowed, on
account of delusion, by people, not knowing the real nature of the sun.

R e T
TRAfed dRaegeT: TNRTEERIAT Il Y9¢< I
A5, SETeawe: A FeTiae Hel: TNEERiFTd Jiead, T |
dad_ — similarly; %aﬁa:ﬁw:—ﬁaa?i — who is free from the bondages of the body and alike;
aalﬁm — the perfect knower of Brahman; H{&l: — ignorant people; WI‘TW?H?L — seeing

N aN

but the appearance of it/body; gledd_ — as possessed of the body; TEdied - look upon.

Similarly ignorant people look upon the perfect knower of Brahman, who is free from the
bondages of the body and alike, as possessed of the body, seeing but the appearance of it.
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FACAARATTA! ATcHSIITETIAT 11 %% )
3 — he; 3 -{Fedai-aT1 — like the snake its slough; HMUEEAT — by the force of prana;
gd:-ad: — hither and thither; Jd-T<d_ — whatever little; TeIHM: — (that body) is moved; g

— however; ‘QE — the body; H¥cdl — discarding; fasfd — rests.

He/(this knower of Brahman) rests discarding the body, like the snake its slough, however
whatever little that body moves hither and thither, is by the force of prana.

BT Hi9d T% T eS|
T T 28 TSI 1l wye I
T ST A6 TF-IAA-CISH Jd, (TT) 38 da FA-FIS-ITIHy T4 |
YT — as; E‘I\T?Rﬂ — by the current; g% — a piece of wood; ﬁr—r—aﬁa—w— to a high or low
~ . N . A~
ground; qad — is borne; (M) —so; &&: —is the body; gd< — by the momentum of past
actions; 9IT-kI& — as these present themselves in due course; w&'ﬁag — to the varied

. . . ha .
experience of their fruits; dd — carried on.

As a piece of wood is borne by the current to a high or low ground, so is the body carried on by
the momentum of past actions to the varied experience of their fruits, as these present
themselves in due course.

TRETRHIR R e -
HATRE=RId YHdy GFaee: |
g : &9 TGl St qeutt
T ST HeAEHeTZd: || 44 I

[N aN o

YFAeE : TNE-FH-JReEAeqd-arT: Ry GETREd = |

FeddReaR[rd: 8 Thed oW 39 qiyad &9 o Ul adid |
%ﬁgt — the man of realization, berfit of body idea; W—%ﬂ“—crﬁ%s%qa—mmﬁ: — through
desires engenerated by the resultant of past work that has led to the present birth;

gﬁag — amid sense-enjoyments; ﬁﬂlﬁaﬁ\— like a man subject to transmigration; T —
moves; Wﬁ%ﬂiﬁ: — like a witness; IhEA-HSH-ET — like the pivot of the potter’s wheel;
Fﬂﬁiﬁ?]\— like a witness; ﬁ:lﬁt-l-_cﬁi — he himself however; ¥ — in the body; FEUﬁ —unmoved;

Jqid — lives.

The man of realization, bereft of body idea, moves amid sense-enjoyments like a man subject to
transmigration, through desires engenerated by the resultant of past work that has led to the
present birth. He himself, however, lives unmoved in the body, like a witness, like a witness,
like the pivot of the potter’s wheel.
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QY — he; l%[q%\lﬁ — to their objects; W%T — the sense-organes; Mg¥d-«-Td — neither directs;
GTCI'QEI?I—-‘-I-QH — nor detaches from them:; WEI—EW: — but stays like an unconcerned
spectator; HH-W—W—QW—I%?B — his mind being thoroughly inebriated with drinking
the undiluted elixir of the Bliss of the Atman; & — he; m— for the fruits of actions;

s'qa\—aqﬁ—aﬁaﬁ—a—qa — has not the least regard.

He neither directs the sense-organs to their objects nor detaches from them, but stays like an
unconcerned spectator. And he has not the least regard for the fruits of actions, his mind being
thoroughly inebriated with drinking the undiluted elixir of the Bliss of the Atman.

SEASERT Tfed] ARqchaSTeHT |
R g &5 areed Setegan: || W |l
BEI-ASEI-TTNel T q: FSTcHT d8d, I T Hiefid_ R 99 s=ifagad: |

BEG-THEI-ITd — all consideration of fitness or otherwise of the objects of meditation; cd%cdl
— giving up; ¥: — who; FISTHAT — as the Absolute Atman; I%@H\— lives; 3™ — he; &9 —

Himself; W%Tlﬂ:l%lat-'{a —is verily Siva; El'(ﬂﬁl@?lq: — he is the best among the knowers of

Brahman.
He who, giving up all consideration of fitness or otherwise of the objects of meditation, lives as
the Absolute Atman, is verily Siva Himself, and he is the best among the knowers of Brahman.

Sfiaea |e JFd: Farl Jetead: |
IR SR &+l STelTeatel fFEad Il W |
i Tg, SR, TeT God: FeAr:, SUT-ATENg Sel UF H o Fa oY O |

o

t—'ﬁaa—qa —even while living; SI&IdTH: — the perfect knower of Brahman; 9q-H%d: —

becomes ever free; is_cfl%f: — attains the goal of his life; W%—WI?.; — through thedestruction of
limitations; ST&-Yd-H — which he has been all along; ﬁﬁqq\—aa — the one Brahman without

second; 311'1\?-'1'% —is merged in.
Through the destruction of limitations, the perfect knower of Brahman is merged in the one

Brahman without second, which he has been all along, becomes ever free even while living, and

attains the goal of his life.
N
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’CI?JT—%\IE'E\E[: AY-G@ G-I~ GHG-TT A1 E@"I':!?I\-é\l‘g $ Fal-sad-Ud -39 |
W—%\I?'ES: — as an actor; Erer—wﬁr—awaﬁ = — when he puts on the dress of his role or when
he does not; ATI-TUT — is always a man; d¥T — so; ﬁ@ﬁ?{;"ﬁ\l‘g ¢ — the perfect knower of

Brahman; Hql-sl@-Ud — is always Brahman; €-3T9¢: — and nothing else.

As an actor, when he puts on the dress of his role or when he does not, is always a man, so the
perfect knower of Brahman is always Brahman and nothing else.

7o FaTY fRiiel Sequitee auEy: qaard, |
TR Id: TR AragRiT gva || wug ||
o ferzfiol | 9ol &9 sRihIed 9d: 99: I T4 1Y qddid, dd I, UF FeReT a7 |
T —ofa tree; ﬁfﬁ“f—ﬂ?[\-quf—?@[ — like the dry leaf; E@W — who has realized his identity
with Brahman; qa: — of the Monk; d9: — the body; qsr—aa—aﬁﬁr—qaaﬂ— let..wither & fall

anywhere; dd_— it; HT%-Td — has been already; e — by the fire of knowledge; GVIH —

burnt.
Let the body of the Monk who has realized his identity with Brahman, wither & fall anywhere
like the dry leaf of a tree; it has been already burnt by the fire of knowledge.

QUTT S GG HATCHAT T |
7 ARSI AsTTE

[N o (e < \9
cd S HHFIZHUS[dHST AT
e < Il w4 ||

HETCHI FRIIUT qUT-3Tg - S - SATeHHT Tal-d8d: e cag-Hia- {2 -Uue-fsira
b [N [N
- FHISTE-IrAd-Ttem 7 |
Hﬂ?ﬂﬁ-ﬁ@ﬁ —in the reality - Brahman; Tf—dildrq*-l*-i-?:@—@ﬂd-ldl — as infinite Bliss, the

one without a second; W-ﬁl‘éﬁt — who always lives; ﬁlr\li — the sage;
a%g—um—ﬁg—ﬁvg—ﬁﬂa%m _ for giving up this mass of skin, flesh, and filth; SZ-HSNE-Irad

— the customary considerations of place, time etc.; TteT-A — does not depend upon.

The sage who always lives in the reality — Brahman - as infinite Bliss, the one without a
second, does not depend upon the customary considerations of place, time etc., for giving up
this mass of skin, flesh, and filth.

3 NONCON N N -
Q& HIgl A1 ATl | qUSE] HHTEA[: |

[N [ . e N Wia N
STIATRGAHHIET HIET Tq&dd: 1| Ke
o ~ NN N haN o o =~ ~
gd: Q@ HIgl: A1, HIE d qUSHY HHTSA[:, dd: ATAT-ggd-HII-HI&: HIE: |

ai'@-ﬁ}l% — the giving up of the body; T-TE — is not liberation; « — nor that;

qust-Q-chHU\%d;\l: — of the staff & the water-bowl; Wt—ﬂﬁw-@—ﬂrr ?II—‘:F[%:I: — consists in the

. . . . ha¥ . .
destruction of the heart’s knot which is nescience; dd:-HI&: — but the liberation.
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The giving up of the body is not liberation, nor that of the staff & the water-bowl; but the
liberation consists in the destruction of the heart’s knot which is nescience.

FARH i a1 REes s e |
qUT il e ol o6 g AR Wk I
T e a1 et S R e Y ¥ Tt o ad: g
qUi—q?n'%r—%a — if a leaf falls; W-W-W—W-ﬁlﬁiﬁ- <R~ — in a small stream, or river,
or a place consecrated to Shiva, or even in a crossing of roads; Flfft — to the tree;

%H—ﬁi—ﬂ-@?@ﬂ\— of what good or evil effect is that.

If a leaf falls in a small stream, or river, or a place consecrated to Shiva, or even in a crossing of
roads; to the tree of what good or evil effect is that?

T J5E Roed ATRIEE-
‘\‘\f'\_ [N I N :l
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ATcHA: F6T TcHRT-

AIFAdEEE R F9: || Yo |
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B -Fleed-STUI-Feri FoTaT: ToIed IS0 osed ARIad, 9, €69 eTcHhed AMegdhd: STcH: 7

T O e ST |
‘QE'W'W'W — of the body, organs, vital force/pranas, & intellect/buddhi; fS¥ T — the
destruction; FATI-FEHEL-FAEI-RIA] — is like that of a leaf or flower or fruit (to a tree);
EIE — which is one’s true nature; HqIcHRE — the Reality; WW: — the Embodiment of

Bliss; 3TlcHA: — the Self/Atman; 9-Ud-9 — it does not affect; TH: — that; J&dd — like the tree;

o

3&d — survives.

The destruction of the body, organs, vital force/pranas, & intellect/buddhi is like that of a leaf
or flower or fruit (to a tree); it does not affect the Self/Atman, the Reality, the Embodiment of
Bliss, which is one’s true nature; that survives like the tree.

T SATCHSEU TR |

SRR Foried femTEe I 462 I
TR Sl AAGHRH ICASET I SATIREd T (TR Fedied |
‘UL — “The Embodiment of Knowledge”; 3]%[ — in the words; 9cqgd%H — which
indicates Its Reality; STCHSEUT — the real nature of the Self/Atman:; < — by setting forth;
STFET — of the apparent limitations; @9 — merely; ﬁﬂm— destruction; FIed — speaks
off.

The Srutis, by setting forth the real nature of the Self/Atman in the words, “The Embodiment of
Knowledge”, which indicates Its Reality, speaks off destruction of the apparent limitations
merely.

AT a1 SRSTATHTT fRTeH: |

JEEicaiaTRIcd fareded [Ty Il 4&R I
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‘IR I _ATCAT ATGARN a7 3 Yfa: FIRIRY FAmacg e AfeTRicd J=eiid |
‘AR STYH_ IATHT RN ar — “Verily is this Self immortal, my dear”; gfd — in the passage;
%I'I%l ¢ — the Sruti; ﬁa;rﬁg — and subject to modification; ﬁﬂ@?ﬂ — in the midst of things

perishable; 3TlcHA: — of the Self; SAMATRIE — the immortality; Jeditd — mentions.

The Srutis in the passage, “Verily is this Self immortal, my dear” mentions the immortality of
the Self in the midst of things perishable and subject to modification.

BB LB BIE Ereent B |
I Welfed & 3T F91 AT |

FRfeeamgan oTfe qrEaeRd
TG AT 1 Y& I
T T84~ 01~ AT - eIl 0l Ha-T-fe Wefedl - J8-gfead- ST -Ha-2Mig
AAEAEEd FFTRI-E9eR AT -S9ATd |
YT — just as; YHIUT — a stone; 941 — a tree; JUT — grass; ¥« — paddy; wEEL — husk; =T — etc.;

¥4l — when burnt; H_{-Qﬁ-l% — earth (ashes) only; Wdi=d — are reduced to; dAAT-Ud — even so;

.

ia—s’«ww—wg—ua—wﬁ—w — the whole objective universe comprising the body, organs,
vital force, mind, and so forth; ﬁlﬂlﬁlﬂ-m— when burnt by the fire of realization;

Wmﬁ —are ... reduced to the Supreme Self.

Just as when burnt a stone, a tree, grass, paddy, husk, etc. when burnt are reduced to earth
(ashes) only; even so the whole objective universe comprising the body, organs, vital force,
mind, and so forth are when burnt by the fire of realization reduced to the Supreme Self.

TISEI0T T EaTedt Si9d AT |
W TS TEd T TR 1 6
TYT Ealed B0l WA SHAd a91-Ug T 239 SeitT e |
T — as; ¥dld — darkness; l%l?'z'&TUT — which is distinct; H@Gﬁ:{ —in the sun’s radiance; Saa
— vanishes; @1-Td — so; HhB-239 — the whole objective universe; EIETI%T —in Brahman;
IS — dissolves.

As darkness which is distinct (from sunshine), vanishes in the sun’s radiance, so the whole
objective universe dissolves in Brahman.
N N ~ S\ ~
Y2 8 YT qH qHT HAd THeH |

N e N

REIRSY Toid Felfaceadd |l Yy |

T T Y W, TEHSH_ AW T Hald, q91-Ug SUTieed sl T sel O |
YT —as; T8 — when a jar is broken; = — the space enclosed by it;
E‘I\W—QH-FRH\—HH'I% — becomes palpably the limitless space; dIT-TUd — so;
IS — when the apparent limitations are destroyed; HETH%'GZ\— the knower of Brahman;
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EIIH-&A-UT — verily becomes Brahman Itself.

As when a jar is broken the space enclosed by it becomes palpably the limitless space; so when
the apparent limitations are destroyed, the knower of Brahman verily becomes Brahman Itself.

&i¥ &R o frcd 90 90 o1 9 |
HGFAHRAT AT TS STHATCHARH e 1| UEE |
. =N N DN o N 0 . o . o [ ~ ~ ~
T R8I, VS-S, -7 et EgTa, Theli-ae o STeH T~ STeHT (3eT) |
T — as: &R-8R — milk into milk: d&-d& — oil into oil: TH-TS — water into water;

feredt — poured; H‘gaaq\—w—an% —becomes united & one with it; dT - so;

SATcH ﬁq\-ﬁﬁlt-dﬂc&l I':1—(€IT'I%I) — the sage who realized Atman/the Self becomes one with the Self.

As milk poured into milk, oil into oil, and water into water, becomes united & one with it, so
the sage who realized Atman/the Self becomes one with the Self.

ud fdgdhacd G EcaHEtea |
FERTE TURIY Flaeiadd G 1| %S I
Td SREEH-Hd-AEcaH-FaTTE [Hqgdded J0a T¥:-df: Jo:-F-add |
Tq — thus; GT@T%@HH:HH;WW — becoming eternally identified with the Absolute
Reality — Brahman; ﬁiﬁ?ﬂ — the extreme isolation that comes of disembodiedness; 999 —

realizing; @2-31%: — the sage; 9:—-3ddd — no longer suffers transmigration.

Realizing thus the extreme isolation that comes of disembodiedness, and becoming eternally
identified with the Absolute Reality—Brahman, the sage no longer suffers transmigration.

AR CTC CRIG LS| 0| T iea o
ST FRRIcAlg TRIUT: d IF: 1| 4&e |l
AR TcH-Tehed - [T -aod- ST -TSHUT: FERIACATg S-S0 Fd Sgd: 2
HQ:dich—Q%cd-aald-W-Bﬂ%ﬂﬂ%—aﬁUT: — his bodies consisting of nescience etc., having

been burnt by the realization of the identity of Jiva/individual soul & Brahman; SI&Rdcdlg — as

he becomes Brahman Itself; STHSI-SI&UT: — he-Brahman Itself; %d — how can; S&d: — ever

have rebirth.
His bodies consisting of nescience etc., having been burnt by the realization of the identity of
Jiva/individual soul & Brahman, and as he becomes Brahman Itself; how can he-Brahman Itself
ever have rebirth?

HETECAl AFEiEl A &d: TeHiel aegq: |
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TP WSl | TEd: ETCHI 7 &d: U1 Tl (WISeha el @Y-RTE- (e lew T |
SeETATE — bondage & liberation; HWIEIGF?T — which are conjured up by maya; 9€dd: — really;
A — in the Atman, one’s Reality; e — do not; ¥d: — exist; 9T — as; lw_\;ﬁ —in the rope;

oo .

R IM™T — which suffers no change; HI- ARG R — the appearance & exit of the snake.
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bondage & liberation, which are conjured up by maya, do not really exist in the Atman, one’s
Reality; as the appearance & exit of the snake (do not abide) in the rope which suffers no
change.
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SId: GqTI+HT dEd<y d«HIET |

AT HE-ARTEEgd |
TUCHEIET: TG & A1 HEd Zfd: 1l oo |

Hd: HEETANAl FI-RIE0 TFaed g SaTul: AT, IFa-ITETd, R STghd |
e, A FERTi: TG fel: B A Fed |

\qu‘c\l :~FGETAl — when there is the presence or absence of a covering veil; TAT-HTE0 —
bondage &liberation; T — may be talked of; g — but; E%Imt-q?lﬁ?[\-?:‘r@'l%l—-‘-[ — there can be
no covering veil for Brahman; IAdH-«I-3HTET] — which is always uncovered for the want

of a second thing besides Itself; ?TI?{ —if; IR — there be; 31%'@?'[ =&1g — the non-duality of

Brahman will be contradicted; 9@!%[ =-§?f-£ﬁ-€3:c\l — Sruits can never brook duality.

Bondage &liberation may be talked of when there is the presence or absence of a covering veil,;
but there can be no covering veil for Brahman, which is always uncovered for the want of a
second thing besides Itself; if there be, the non-duality of Brahman will be contradicted, and

Sruits can never brook duality.
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'+ Tl STEWH, STEd-STg-14 |
HeT: — ignorant people; 7 — bondage; ¥ — and; ef — liberation; ﬂﬁt-ﬂ‘]’f — are the attributes

of the intellect; a!ﬂﬁ-l — on the Reality; HYT-Ud — falsely; Foqdied — superimpose; 9T — as;
E['E@_cff — by a cloud; %%\-GTIE!"I%I — the covering/limit of the eye-sight; TaT — is transferred to the

sun; Id: — for; Ydd — this; SGH_— immutable Brahman; W-W-ﬁ?{:ﬂ —is Knowledge
Absolute, the one without second, and unattached.

Bondage and liberation are the attributes of the intellect which ignorant people falsely
superimpose on the Reality, as the covering/limit of the eye-sight by a cloud is transferred to
the sun; for this immutable Brahman is Knowledge Absolute, the one without second, and
unattached.

IR T T TR A aegi |
Fexd TNl A g Feaed aEga: 1 wsR

Fegfl ARA-Tei-T:-9cad: T F:-A-3Afed-gld Tl F&:-TT-ION g Feaea-aeg:- |
STAEQ! AT FFEAT ARTHNEAT 7 =T |
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a'Fg"lEl —with reference to reality; 311%?-[—3"[%—3:—??'5[1 — the idea that bondage exists; ¥ — and;
qz-ﬂ—ﬂﬁ?l—%‘l% — the idea that it does not exists; Q?TT — are both; g%:—qa—uﬁ — merely
attributes of the intellect; g — and; ﬁ?qw—a%@:r:—a —never belong to the Eternal Reality-
Brahman.
With reference to reality, the idea that bondage: exists, and does not exist, are both merely
attributes of the intellect, and never belong to the Eternal Reality-Brahman.
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d: — hence; dl — those; a?‘élﬁ\T%:IT — bondage & liberation; AIIIAT-44Cdl — are created by
[llusion/Maya; «-d — and are not; A — in the Self/Atman; afmaa\— like the infinite sky;
s — without parts; ffesre — without activity; 5||r“a — calm; ﬁl’(ﬂ% — unimpeachable;
o . o an . ~ =~ .
[l — taintless; ﬁl&?ﬁq — one without second; I -dxd — with regard to the Supreme Truth;

heldl-%d: — how can there be any idea of limitation.

Hence those bondage & liberation are created by Illusion/Maya and are not in the Self/Atman;
how can there be any idea of limitation with regard to the Supreme Truth, which is: like the
infinite sky, without parts, without activity, calm, unimpeachable, taintless, and one without

second?
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AT~ A-T-Feqe:, A-ahg - A-T-AT:, -G8 :-F-a-GFd: Zl-TuT AT |
H—ﬁfl‘qt-ﬂ—ﬂ—a?qﬁlﬁ: — neither death nor birth; d-f&:-"A-A-HT%: — neither a bound nor a
struggling soul; H—Hﬁﬁt—ﬂ—%-ﬁﬁ?l: — neither a seeker after liberation nor a liberated one;

ZfA-THT — this is; SCATAT — the ultimate truth.

There is: neither death nor birth, neither a bound nor a struggling soul, neither a seeker after
liberation nor a liberated one - this is the ultimate truth.
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W—ﬁﬂﬁ-@-@?—l—ﬁ?ﬁlra-w — which is the inmost purport of all Vedanta, the crest of the

Vedas; 9¥H_— excellent; GT%Q'@ — profound secret; 8GH_— this; d- to you;

SR Id—chl'zbé,\l Q—qle-l'-\-l*iqd-@'lﬁ-ﬁ'ﬁ%E\— an aspirant after liberation, purged of the taints of this

Dark Age, and of a mind free from desires; © -Tfededt — considering you; ¥gddd — as to

[ aNAIY

one’s own son; HIT — [ have; 3 — today; 3TH%hd — repeatedly; qRId — revealed.

I have today repeatedly revealed to you, as to one’s own son, this excellent & profound secret,
which is the inmost purport of all Vedanta, the crest of the Vedas; considering you an aspirant
after liberation, purged of the taints of this Dark Age, and of a mind free from desires.

3l S @R JE FA: |
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E'I%l — these; {P‘C\l: — of the Guru; a9 — words; Ycdl — hearing; 9 — the disciple; 90T — out of

o . - ~ 1 o
reverence; $dldld: — prostrated himself before him; dA-HHJITAl — with his permission;

[aNEN

FHFdII: — freed from bondage; A1 — went his way.

Hearing these words of the Guru, the disciple out of reverence prostrated himself before him,
and with his permission went his way, freed from bondage.
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A N\ o ¢ [

A - HARTTH - Wd:-Ud—]&: — the Guru with his mind free from all differentiated

ideas & steeped in the Ocean of Existence & Bliss Absolute; Hﬁf—ﬂﬁ‘ﬂf — the whole world;

o

Qi - verily purifying; 99N — roamed.
And the Guru with his mind free from all differentiated ideas & steeped in the Ocean of
Existence & Bliss Absolute, roamed, verily purifying the whole world.

TCATEET RISIET HaeATcHS T |
el IO GEaTIaua 1| we |l
TUIUT GEE-SYIR S-S0 Haed McHSEuH, feeid 3 |

YHAUTl — of the seekers after liberation; g@aﬁ‘a—mﬁﬁ — for easy comprehension;
MTEET-RTSIET — between the teacher & the disciple; Ha'la?l — by the way of a dialogue;

SICHSEUH - the nature of the Self/Atman; U — has been ascertained; 3T — thus.

Thus by the way of a dialogue between the teacher & the disciple, the nature of the Self/Atman
has been ascertained for easy comprehension of the seekers after liberation.
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ﬁ'ﬁr&'ﬁ'ﬁ?’:{?‘[—w—ﬁﬁm= — who have purged themselves of taints of the mind by the

observance of the prescribed methods; ﬂﬁﬁ@-ﬁl‘cﬂt — who are averse to the worldly pleasures;
SR — %"I%IT'\I'HEFI — who are of serene minds & take a delight in the Sruti/Vedas;
> who are; HH&d: — seekers after liberation; Idd: — Sannyasins/Monks; %GH_— this;

1%?“{— salutary; Eq\aslq — teaching; Mggeai — appreciate.

May those Sannyasins/Monks who are seekers after liberation, who have purged themselves of
taints of the mind by the observance of the prescribed methods, who are averse to the worldly
pleasures, and who are of serene minds & take a delight in the Srutis/Vedas; appreciate this
salutary teaching.
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SAfct-STE= -GG G -3Tgd-sa Rl T aior-HeTial IgeIRe e |
HHR-STEA — in the way of the world; W-W—W-ﬁ@@-w — by burning pain due to

the (scorching) sunshine of threefold misery; &=l — for those who are afflicted; TSRS —
in search of water; ‘Tﬁﬁﬁl —in a desert; ¥T=cdT — who through delusion; QRYATEIA™ — wander

about; Bﬂ%-aﬂﬂﬁ-w-w — within easy reach, the soothing ocean of nectar; STgd-s&l —

Brahman, the one without second; Q?e'clql%[ — pointing out; WHT — here is; ﬁHfUT—HEﬂ%:ﬁ —to lead

them on to liberation; Q"I@:I'R?ﬁ —message of Shankara; ﬁx_rlzllc\l — triumphant.

For those who are afflicted, in the way of the world, by burning pain due to the (scorching)
sunshine of threefold misery, and who through delusion wander about in a desert in search of
water; for them here is triumphant message of Shankara pointing out, within easy reach, the
soothing ocean of nectar, Brahman, the one without second, to lead them on to liberation.
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